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1. Introduction: Political situation and context

Barak Hussein Obama, the ex-president of the United States of America, took the office to find a
legacy of a complicated political situation between America and the Islamic world. Turmoil has been the
main feature of that situation due to American aggressive policies with a number of Islamic countries.
Starting from the Arab-Israeli conflict and Gulf War I, then the so called "war on terrorism" which made
its battlefield in Afghanistan and Pakistan after 9/11, Gulf War II and the consequent American occupation
of Iraq, and finally, the American-led world prejudice against Iran's use of nuclear energy, all these factors
have resulted in an increasing hatred or even an anti-American attitude throughout the Islamic world. Being
determined to try to bring this attitude to an end, Obama has been attempting a fundamental change in
America's policies with the Islamic world on the basis of mutual respect and cooperation for the benefit of

both America and Muslims. His historical speech to the Islamic world in Cairo University (4 June, 2009)

! The paper is extracted from my Ph.D. dissertation entitled "Rhetoric in Obama's Addresses to the Islamic World: A Political
Discourse Analysis" (Unpublished), Dept. of English, Faculty of Arts, Helwan University, 2017.
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has been regarded almost as a political agenda of future American political vision concerning the Islamic
world. However, reactions to the speech differed widely all over the Islamic world and ranged from
optimism to suspicion.

Many political analysts all over the world regard Obama's Cairo University speech to the Islamic world
as carrying messages of reconciliation and marking a new tone in America's administrative political
discourse with Islamic world. Others regard the speech as a well worded speech which tells no change in

the American policy.

2. Methodology: Data, theory, and procedures

The current paper employs the concept of presupposition in political discourse (Yule, 1996; Levinson, 1983;
Goffman, 1983; Stalnaker, 1974, 2002) to investigate the language used by Obama in his speech in Cairo
University (4 June, 2009) as directed to the Islamic world, and how presupposition is used to call upon the
mental images that are shared by all humans all-over the world.

The speech is downloaded from the official website of the White House and the 'American Rhetoric'
website. In the process of analysis, the speech is divided into extracts (Appendix A) according to the issue

of conflict the extract deals with and the analysis is conducted qualitatively.

3. Theory
3.1 Presupposition

Generally speaking, "in speech act theory and in Paul Grice’s (1975) approach to meaning,
presupposition is one type of implied meaning: the other types are conversational implicature, inference,
and entailment" ( Mazid, 2007, p. 354). Itis "something the speaker assumes to be the case prior to making
an utterance" (Yule, 1996, p. 25) and that is why Yule argues that it is speakers who have presuppositions
and not sentences (P. 25). For example, in the utterance ' Mary's brother bought three horses', the speaker
presupposes that there is a person called Mary, she has a brother, and this brother has a lot of money (p.
26). In order to explain how presupposition is analyzed in the current study, a rather detailed account is
given below on: 1) the two types through which presupposition is obtained (semantic and pragmatic

presuppositions), and 2) how these two types are employed in the analysis.

3.2 Presupposition: semantic vs. pragmatic
Originally, the notion of presupposition originated in semantics (Mey, 2001) where it has been defined

as "a logical concept bound up with truth conditional semantics " (Khaleel, 2010, p.523). Truth conditional
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semantics in turn studies "the propositional meaning of sentences and the logical conditions for establishing
their truth or falsity" (Finch, 2000, p. 184).Thus, semantic presupposition is defined as "a relation between
two sentences.... One sentence presupposes another just in case the truth of the second sentence is a
necessary condition for the truth or falsity of the first" (Greenfield & Smith, 1976, as cited in Khaleel, 2010,
p. 524). In addition, semantic presupposition shows the requisite of 'constancy under negation' (Degano,
2007) that is, if an affirmative sentence conveys a presupposition, it will convey the same presupposition
when it is negated” (Yule 1996, p. 29) . In order to illustrate how semantic presupposition works, Levinson
(1983, p. 178) sets the following example :"John managed to stop in time", which presupposes (or,
according to Levinson's terms, 'leads to the inference that') "John tried to stop in time". As for the behavior
of the sentence under negation, or 'constancy under negation', the sentence "John didn't manage to stop in
time" presupposes that "John tried to stop in time" and thus shows that the presupposed information stays
true even if the verb is negated.

Building upon the above examples of presupposing sentences ('John managed to stop in time' and 'John
didn't manage to stop in time') where the inference or presupposition comes from the verb 'manage’,
Levinson (1983) concludes that "presuppositions seem to be tied to particular words"(p. 179). These
"presupposition —generating linguistic items" are called "presupposition triggers" (p. 179).

However, presuppositions are not merely 'semantically triggered' or triggered depending on semantic
items. In other words, "their potential meaning is not achieved just on the semantic level, but the context
plays an important role, giving presuppositions a pragmatic value" (Degano, 2007, p. 364). The pragmatic
nature of presupposition (namely, pragmatic presupposition) was introduced by Stalnaker (1974) in an
influential early article where he sets the fact that "an utterance needs a context in order to be correctly
interpreted, ... with respect to its truth and falsity"( as cited in Mey, 2001, p. 185). For example, 'The cat is
on the mat' presupposes that there is some cat and some mat the speaker is referring to (regardless of whether
the statement is true or false). The context in which the sentence is uttered might be the pragmatic
presupposition that the addresser is complaining about the cat's dirtying the mat (Khaleel, 2010, p. 525).

On the other hand, according to Stalnaker, presupposition should be seen as "a relation between a
speaker and a presupposition" (1973, as cited in Degano, 2007, p. 364) rather than as a relation between
propositions themselves as referred to in the definition of semantic presupposition above. Namely, what a
speaker takes for granted when producing propositions/using sentences are the background assumptions
that may be used without being spoken (Stalnaker, 1973, as cited in Khaleel, 2010). These assumptions,
the speaker thinks, are shared by the participants in a communicative event and form the 'common ground'

which is considered by Stalnaker (2002) the most prominent feature of presupposition. He puts it as "one
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presupposes that @ only if one presupposes that others presuppose it as well" (p. 701). Furthermore,
Stalnaker assumes that presupposition arises from what he calls presupposition requirements (Stalnaker,
1978, as cited in Mazid, 2007, p. 355). "These are requirements which a sentence places upon a context for
the use of the sentence to be felicitous in the context". Accordingly, "presupposition is pragmatic in that it
is a matter of the behavior of sentences in a context" (Mazid, 2007, p. 355).

This very notion of common ground has been developed by Goffman (1983) when he refers to
'presupposition' as 'assumption', 'implication’, or 'background expectation' and defines it as "a state of affairs
we take for granted in pursuing a course of action" (p. 1). He focuses on 'social presuppositions' (i.e. what
interactants take for granted or the common ground they share) in language use, particularly speech
(everyday conversations), not writing (p. 2). Building upon this view of presupposed or shared knowledge,
he assumes that the people involved in an interaction will be able to understand and interpret the intended
meaning of one another. Moreover, Goffman rejects the philosophical view of presuppositions where
presuppositions are semantically triggered and depend merely on the truth value of statements or
propositions without taking into consideration the context of interaction. He advocates the interplay
between semantic presuppositions, or what sentences semantically presuppose, and pragmatic
presuppositions or whatever presupposed meaning of words and clauses "on the occasion of uttering them
in particular contexts" (p. 4).

Following Fairclough (1989), presuppositions depend on the interpretations of the contextual context
of a text. This contextual context in turn depends on the historical series of a text or, in other words, the
series of background texts which a specific text belongs to, and hence constitute "what can be taken as
common ground for participants, or presupposed"” (p. 152).

3.3 Presupposition triggers

Depending on the above account on presupposition, the model used in the analysis is 'hybrid' where
both "semantics and pragmatics are taken into account" (Mazid, 2007, p. 356). This hybrid model is based
on the classificatory models of presupposition provided by Levinson (1983), Green (1989), and Yule (1996)
and has been adapted by Mazid (1999). The model is outlined below and the symbol >> is used to mean
presupposes.

1- Existential: definite noun phrases and possessives, e.g. "his car" >> "He has a car", >> "the X" >> "X
exists" (Mazid, 1999, p.35).
2- Factive:
a. Emotive: e.g., regret, be glad, sorry, proud, sad, indifferent to/that: "She is glad that her son got
the prize">> "Her son got the prize" (Mazid, 1999, p.35).
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b- Epistemic: e.g., be aware/odd, realize, know.

3- Non-factive: e.g., dream, pretend, imagine, "He pretends to be ill" >> "He is

not ill" (Yule, 1996, p. 29).

4-Lexical:

a-Implicative verbs: e.g., manage, forget, happen, avoid. "He forgot to close

the door" >> "He ought to have closed the door"; "He managed to solve

the problem">> "He tried to solve the problem" (Mazid, 1999, p.35).

b- Inchoative (change of state) Verbs: e.g., stop, begin, continue, start, finish,

C_

carry on, cease, take, leave, come, go, enter, arrive. "He stopped beating

his wife" >> "He used to beat his wife" (Mazid, 1999, p.36).

Iteratives: e.g., again, anymore, no longer, any longer, return, come back, restore, repeat. "He did

not come again" >> "He came before" (Mazid, 1999, p. 36)

d- Verbs of judging: e.g. accuse, blame, and criticize. "To accuse A of X" >>"A did X and X is bad".

"She criticized him for running away" >>"He ran away and this was bad" (Mazid, 1999, p. 36)

5- Structural:

a_

Temporal clauses: with 'before', 'since', 'while', 'after', 'during', 'when', 'whenever', e.g., "while
Chomsky was revolutionizing linguistics, the rest of social science was/wasn't asleep" >> "Chomsky
was revolutionizing linguistics" (Levinson, 1983, p. 182).

Cleft and pseudo-cleft sentences: e.g., "It was John that kissed Mary" >> "Someone kissed Mary",
"What Mary lost was her handbag" >> "Mary lost something" (Mazid, 1999, p. 36)

Questions: "Did he leave?" >> "He either left or did not leave", "Why did he leave early?" >>"He
left early" (Mazid, 1999, p. 36).

Non-restrictive relative clauses: e.g., "Ahmed, who was absent yesterday, is still sick" >>"Ahmed
was absent yesterday" (Mazid, 1999, p.36)

Counterfactual conditionals: e.g., "If Hannibal had only had twelve more elephants, the Romance
languages would/wouldn't this day exist" >> "The Hannibal did not have twelve more elephants"
(Levinson, 1983, p. 184).

Comparisons and contrasts: e.g., "Carol is/isn't a better linguist that Barbara" >> "Barbara is a

linguist" ( Levison, 1983, p. 183).

6- Pragmatic: Felicity conditions on the successful performance of illocutionary acts may be thought of as

a sort presupposition (Green, 1989, p. 82). Thus the command "Close the door" presupposes that the speaker

has authority over the addressee.
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3.4 Presupposition in political discourse

As a type of pragmatic inference, presupposition is meaningful in analyzing political discourse
because political discourse is sometimes 'incomplete' and 'implicit' (van Dijk, 1997b) in the sense that
"much information is not expressed, but only understood to be implied or presupposed" (p. 91). In other
words, speakers do not need to say everything they know or believe (van Dijk, 2004). In addition, "a large
part of discourse remains implicit, and such implicit information may be inferred by recipients from shared
knowledge or attitudes and thus constructed as part of their mental models of the event or action represented
in the discourse" (p. 23). The objective of using such a technique is that it is "a means of conveying
meanings whose explicit expression could be interpreted as biased or racist" (p. 23)

Meanwhile, the function of presupposition in political discourse relates to the concept of knowledge
management in a given context model as discussed by van Dijk (2003, 2005). Knowledge is defined by
van Dijk as 'the common ground or shared social and cultural beliefs, norms and values as well as political
attitudes and ideologies' (van Dijk, 2003, p. 87). This knowledge, in turn, depends on the features of the
context model of the communicative event (one's intentions, the kind of people one is addressing, the nature
of the interaction, the institutional setting and so on) (van Dijk, 2005, p. 76). In political communication,
van Dijk (2003) assumes that politicians use presupposition to introduce their own beliefs, positions and
ideologies as 'commonly accepted knowledge' and hence manipulate their audience and get consensus.
Depending on this view, the audience can be manipulated to believe that the 'assumptions' made by political
figures ( or authoritative sources) need not be demonstrated or proved (p. 88).

Other definitions of the goals and functions of presupposition are relevant to analyzing political
discourse. Following Yule (1996), the goal of most presuppositions is to make the "information that the
speaker believes appear to be what the listener should believe" (p. 29). Presuppositions help the
writer/speaker establish a common ground, or a conceptual framework that has to be accepted by the

audience (Dubois, et al., 1994, p. 379, as cited and translated by Mazid, 2007, p. 5.2).

4. Analysis & results
Presupposition is investigated on the semantic level by tracing the presupposition triggers used in the
data. The pragmatic level of the analysis is tackled by shedding light on the situational context and the

common ground it establishes together with the felicity conditions and how they affect the implied meaning.

4.1 Presupposition in Cairo University speech
What follows is a survey of the types of presupposition triggers which bear ideological significance

in Cairo speech. The triggers are detected for each part of the speech separately and according to the model
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adapted by Mazid (1999) outlined in section (3.3) above in order to investigate their significance in relation
to the part they occur in.

The triggers most prevalent in the speech are existential triggers. These triggers give rise to
presuppositions of existence where the speaker/addresser is "assumed to be committed to the existence of
the entities named" (Yule, 1996, p. 27) or, in other words, "presupposes that they exist as things, and not
simply as a consequence of an activity' (Richardson, 2007, p. 63). Existential presuppositions are expressed
by definite noun phrases, proper names, possessive constructions and 'this-' and 'that-' clauses (Beaver,
1997). There are other types of presupposition triggers as: factives (the presupposed information following
an epistemic or an emotive verb can be treated as a fact) (Mazid, 1999, p. 169), structural (certain sentence
structures conventionally and regularly presupposing that part of the structure is already assumed to be true)
(p- 169), and wh-questions (in English, the wh-question construction is conventionally interpreted with the
presupposition that the information after the wh-form is already known to be the case) (Yule, 1996, pp. 28-
29).

e The introduction (Appendix A, extract Al)

i- Existential triggers

a- Definite noun phrases

- ... the harmony between tradition and progress.

-The good will of the American people.

- The relationship between Islam and the West.

-The sweeping change brought by modernity and globalization.

- ... the continued efforts of these extremists to engage in violence against civilians.

-The cooperation that can help all of our people to achieve justice and prosperity.

-The truth that America and Islam are not exclusive and need not be in competition.

- ... nor can I answer in the time that I have this afternoon all the complex questions that brought us to this
point.

- But I am convinced that in order to move forward, we must say openly to each other the things we hold
in our hearts and that too often are said only behind closed doors.

- That is what I will try to do today, to speak the truth as best I can.

- Humbled by the task before us and firm in my belief that the interests we share as human beings are far
more powerful than the forces that drive us apart.

- Freedom in America is indivisible from the freedom to practice one's religion.

- These needs will be met only if we act boldly in the years ahead.
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- That is the responsibility we have to one another as human beings.
- We must face these tensions squarely.
b-Possessive constructions
- So long as our relationship is defined by our differences, we will empower those who sow hatred rather
than peace, those who promote conflict.
- That experience guides my conviction that partnership between America and
Islam must be based on what Islam is, not what it isn't.
- Recognizing our common humanity is only the beginning of our task.
- Given our interdependence, any world order that elevates one nation or group of people over another
will inevitably fail.
- Our problems must be dealt with through partnership, our progress must be shared.
ii- Factives
a-Epistemic
- I also know civilization's debt to Islam.
- I also know that Islam has always been a part of America's story.
iii-Structural triggers
a- Temporal clauses
- When a financial system weakens in one country, prosperity is hurt everywhere
- When a new flu infects one human being, all are at risk.
-When one nation pursues a nuclear weapon, the risk of nuclear attack rises for
all nations.
-When violent extremists operate in one stretch of mountains, people are
endangered across an ocean.
- When innocents in Bosnia and Darfur are slaughtered, that is a stain on our
collective conscience.
b-Counterfactual conditionals
- These needs will be met only if we act boldly in the years ahead.
- If we understand that the challenges we face are shared and our failure to meet them will hurt us all.
c-Comparisons and contrasts
-... partnership between America and Islam must be based on what Islam is, not what it isn't.
- Just as Muslims do not fit a crude stereotype, America is not the crude stereotype of a self-interested

empire.

——
©
| —
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As a tool for conveying implicit meaning (Levinson, 1983; Yule, 1996; Verschueren, 1999), Obama
uses presupposition in this introductory part of Cairo speech in order to delineate the frame according to
which he relates the ideology of reconciliation and cooperation for his Arab and Muslim audience.

Starting from the existential presupposition triggers outlined above, Obama stresses his appreciative
vision of what he knows to be of sensitive and even of religious value for the Muslims. By using definite
noun phrases, he is "assumed to be committed to the existence of the entities named" (Yule, 1996: 27).
When he describes Al Azhar and Cairo University as "the harmony between tradition and modernity", he
presupposes his knowledge of the fact that Islam as a divine religion does not contradict with modern
sciences and technologies taught in Cairo University. The significance of this idea in particular and its
mention at the beginning of a reconciliatory speech is that Obama is keen to show his respect for Islam as
a religion adopting education and scientific progress. It is a successful way to get easily to the hearts of
Muslim peoples and attract their attention to listen to a man who shows respect to their religion at a time
when Islam is accused of being a religion of terrorism by the West. Showing respect to Islam is also a sign
of his 'good intentions' behind the visit and the speech. This idea is reinforced by attaching his people and
the Muslim communities in America to this image of appreciation and 'good will' toward Islam and
Muslims: "I'm also proud to carry with me the good will of the American people and a greeting of peace
from Muslim communities in my country: Assalamu Alaikum".

Obama presupposes the existence of 'a relationship' of 'cooperation and coexistence' between Islam and
the West but it is spoiled with 'conflicts and religious wars'. When speaking about the tension between Islam
and the West in recent times, Obama uses the existential presupposition trigger "the sweeping change of
modernity and Globalization" to admit the existence of a powerful Western trend that contradicts and fights
"the traditions of Islam". This is again a commitment made by Obama that the traditions of Islam, as a
divine religion, are being threatened by the West. This assertion moves in the same direction that Obama is
taking to convince Muslims that he understands the reason for their prejudice against The West.

Having asserted the existence of a profound relationship that lasted for centuries and the reasons leading
to the endangering and even the spoiling of this relationship, Obama asserts the results of all this. There
exist 'continued efforts' of extremists who engage in violent attacks against civilians and this creates
'differences' between America and the West on the one hand and the Islamic world on the other. Thus, 'our
existing relationships' are now distorted by 'our existing differences' and this needs 'the cooperation'
amongst all of us to be revived and enhanced because it already 'exists'.

Obama wants to say that 'yes' the 'cooperation' exists because there is a 'truth' that both America and

Islam are not self-centered empires and both embrace and encourage cooperation with other nations. He
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uses the possessive construction 'my conviction' to refer to his strong belief that Islam is contrary to the
negative image imparted upon it as a result of the violence of some extremists who do not represent but
themselves.

Then, Obama asserts the existence of 'complex questions' that caused all this tension in the relationship
between America and Islamic nations and that there are 'things' that have to be revealed and 'truth' to be
spoken out in order to accomplish the 'task' of resolving this conflict. He also asserts that this 'task' can be
attainable because there are 'interests' that both nations share and these are more powerful and more
effective than the existing 'forces' which 'drive us (America and the Islamic nation) apart'.

Obama speaks about freedom and stresses that 'the freedom' which America calls for is indivisible from
'the freedom' to practice one's religion and includes this type of freedom amongst 'the needs' existing and
have to be met. Finally, towards the end of the introductory part of the speech, Obama puts much emphasis
upon these needs by referring to the endeavor to meet them as 'the responsibility' which both America and
Muslims should shoulder. In addition, he relates them to 'these tensions', to indicate that 'if these needs are
not satisfied, they will lead to more of these tensions'. In the same ideological line, Obama asserts that
satisfying existing 'needs' is enhanced by two things we both share: 'our common humanity' and 'our
interdependence'. Therefore, he ends up this part by asserting a conclusion: we do share existing 'problems'
which we have to solve and an existing 'progress' that we have to share.

All the above ideas induced by Obama in the introduction to Cairo speech are given more emphasis by
other types of presupposition triggers. The epistemic factive in " I also know civilization's debt to Islam" to
express respect to Islam's role in civilization, and in " I also know that Islam has always been a part of
America's story" to indicate that the presupposed information coming after the factive verb 'know' can be
treated to be true (Yule, 1996, p.27). The structural triggers in this succession of temporal clauses indicate
the notion of 'common humanity' introduced in the argument by Obama. The 'counterfactual conditionals'
presuppose that the information in the 'if-clause' is not true at the time of the utterance ( p. 29). This asserts
the idea of 'meeds and challenges to be met' and, furthermore, 'failure in this task will harm us all'. The
comparisons and contrasts given above between America and the Islamic world bring to the surface the
core solution for all this 'circle of discord' between the two nations: America should look at the true spirit
and ideals of Islam, and Islamic nations should look at America's ideals, principles, and her contribution to
world progress.

Pragmatically speaking, the situational context of the speech is politically sensitive as the speech is
delivered at a time featured by discord and agonies for both America and the Islamic world. However, this

context is correctly exploited by Obama to introduce the main lines of his strategy toward the Islamic world
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by presupposing that the ideals he is calling for are commonly shared by all humanity (i.e. our common
humanity). He makes this commonality the basis upon which 'problems, needs, tensions' are being tackled
and 'responsibilities' and 'progress' are to be shared.

One further pragmatic aspect of some presupposed meanings in this introductory part is the felicity
condition of sincerity. This is apparent in Obama's quoting from the Holy Qur'an: "Be conscious of God
and speak always the truth" to ensure his sincerity and truthfulness.

e The issue of violent extremism (Appendix A, extract A2)

i- Existential triggers
a- Definite noun phrases
-The victims were innocent men, women and children from America and many other nations who had done
nothing to harm anybody.
- These are not opinions to be debated. These are facts to be dealt with.
- The enduring faith of over a billion people is so much bigger than the
narrow hatred of a few.
- Islam is not part of the problem in combating violent extremism; it is an important part of promoting
peace.
- I also believe that events in Iraq have reminded America of the need to use diplomacy and build
international consensus to resolve our problems whenever possible.
- So America will defend itself, respectful of the sovereignty of nations and the rule of law.
b- Possessive constructions
-The first issue that we have to confront is violent extremism in all its forms.
- We will, however, relentlessly confront violent extremists who pose a grave threat to our security.
- It is my first duty as president to protect the American people.
- The situation in Afghanistan demonstrates America's goals and our need to work together.
- They have affiliates in many countries and are trying to expand their reach.
- We do not want to keep our troops in Afghanistan. ... we seek no military bases there. It is agonizing for
America to lose our young men and women.
- And despite the costs involved, America's commitment will not weaken.
- Their actions are irreconcilable with the rights of human beings, the progress of nations, and with Islam.
- I also believe that events in Iraq have reminded America of the need to use diplomacy and build
international consensus to resolve our problems whenever possible.

- Iraq's sovereignty is its own.
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- It (9/11 trauma) led us to act contrary to our traditions and our ideals

ii- Factives

a-Epistemic

- Now, we also know that military power alone is not going solve the problems in Afghanistan and Pakistan
iii- Structural triggers

a-Counterfactual conditionals

- We would gladly bring every single one of our troops home if we could be confident that there were
not violent extremists in Afghanistan, and now Pakistan, determined to kill as many Americans as they
possibly can.

b- Non-restrictive relative clauses

- We will, however, relentlessly confront violent extremists who pose a grave threat to our security.

- And that's why I ordered the removal of our combat brigades by next August.

- That is why we will honor our agreement with Iraq's democratically-elected government, to remove
combat troops from Iraqi cities by July and to remove all of our troops from Iraq by 2012.

When discussing the issue of violent extremists, and by using existential presupposition triggers of
definite noun clauses, possessive constructions and 'this-' and 'that-' clauses, Obama is committed to the
fact that there are innocent 'victims' of men and women killed by Al-Qaeda in the attacks of 9/11, from
America and other nations, and that the attacks caused immense 'fear and anger'. The purpose of this is to
stress the ideas that extremism is blind and against all humanity and that America's suffering of this trauma
is 'understandable' . He warns against the threat of Al-Qaeda to kill on even a wider scale and asserts that
this is not just an 'opinion' that can be discussed; it is a 'fact' that should be faced with a suitable reaction.
At this point, he moves in the direction of revealing his ideology towards violent extremism. He justifies
previous American wars against Al-Qaeda in Afghanistan and paves the way for more decisions of war to
'fight' extremism which exists in 'various forms' and face extremists who intend to 'expand their reach'. He
sets the purpose for this struggle against extremism: extremism poses a great threat to 'the security' of
America. Accordingly, as the president of America, 'his first duty' is to protect American people'.

Having established his ideology, which stands for the ideology of his administration and previous
American administrations as well, here comes Obama's new strategy. It is the strategy of 'cooperation
depending on shared values and interests' : 'since we share common humanity, we have to cooperate in
fighting extremism which is against this humanity' because these extremists have killed people of all faiths
including Muslims. Following this line of thought, he presupposes that the existing 'narrow hatred of a few

extremists' is far less than the existing 'strong faith' of over a billion of people (the Islamic nation).
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Moreover, Islam is not part of 'the existing problem' in fighting extremism, it is part of promoting peace. In
addition, this strategy of 'cooperation' has a complementary trend. This is declared in Obama's
committedness to the existence of 'the sovereignty' of nations and 'the rule of law' when America defends
itself.

More ideological content is presupposed in this discussion through the existential presupposition 'their
actions' when referring to the proposition that violent extremists commit actions that entirely contradict
with human rights, the progress of nation, and the principles of Islam. This presupposition strengthens the
call for inviting the Islamic nation to cooperate in fighting terrorism.

There are a number of genitive constructions that generate existential presuppositions working in the
same direction of the ideological line regarding American policies in Afghanistan. America has a strategy
and specific goals behind her war against extremism and seeks the assistance of Muslims and other nations
to fight it. These constructions can be explained as follows: we Americans, do not want to keep 'our troops'
and lose 'our young men and women' in wars in Afghanistan; there are the 'America's goals' and 'America's
commitment' to achieve these goals; and the situation in Afghanistan demonstrates 'our need' as Americans
and Muslims to work together. One further point worth mentioning here: Obama, as standing for America,
assumes committedness or America's committedness to certain principles in the existential triggers 'our
traditions' and 'our ideals'. These two existential presuppositions help in convincing the audience in the
Islamic world that 'America has traditions and ideals in spite of her military action in Afghanistan'.

Other types of presupposition triggers are in action in Obama's account of the issue of violent extremism.
The epistemic factive 'know' in " we also know that military power alone is not going to solve the problems
in Afghanistan and Pakistan" presupposes that the information after the verb can be treated as a fact. Hence,
Obama's proposition after 'know' implies a criticism of the policy of the previous American administration
and paves the way for a new policy to be introduced by Obama and his administration. The counter factual
conditional "if we could be confident that there were not violent extremists in Afghanistan, and now
Pakistan" presupposes that: since America cannot be confident that violent extremists have gone away from
Afghanistan and Pakistan, she cannot remove her troops from these two countries. This is an implied
message of the continuation of America's wars in two Islamic countries. This same message of continuation
of war is reinforced by the non-restrictive relative clause " We will, however, relentlessly confront violent
extremists who pose a grave threat to our security". The reason explained in that relative clause is that 'the
extremists pose a great threat to America's security'.

The issue of Iraq is discussed in relation to fighting violent extremism in order to contrast the American

situation in both Iraq and Afghanistan. Obama makes a confession of and a commitment to 'the need' to 'use
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diplomacy and build international consensus to resolve our problems whenever possible'. There is a new
ideological content implied/communicated in this presupposition to mark a shift in American foreign policy
towards using diplomacy instead of war. In addition, he assumes committedness to keep 'Iraq's sovereignty'.
The non-restrictive relative clauses in "That's why I ordered the removal of our combat brigades by next
August", and "That is why we will honor our agreement with Iraq's democratically-elected government, to
remove combat troops from Iraqi cities" convey new information (Beaver, 1997) about America's future
policy in Iraq and presuppose the truth of the presupposed proposition following the relative pronoun.

e The situation between the Israelis, Palestinians and the Arab world Appendix A, extract A3)
i- Existential triggers
a- Definite noun phrases
- For more than 60 years, they've endured the pain of dislocation.
- They endure the daily humiliations.
- ... For Palestinians to point to the displacement brought about by Israel's founding and for Israelis to
point to the constant hostility and attacks throughout its history.
- The only resolution is for the aspirations of both sides to be met through two states.
- The obligations that the parties have agreed to under the Road Map are clear.
b- Possessive constructions
- Israelis must acknowledge that just as Israel's right to exist cannot be denied, neither can Palestine's.
- Israel must also live up to its obligation to ensure that Palestinians can live and work and develop their
society.
- the Arab states must recognize that the Arab Peace Initiative was an important beginning, but not the end
of their responsibility.
- They endure the daily humiliations.

The Presuppositions made by Obama in this part depend on the common ground that he and his audience
share about the Arab-Israeli conflict. The existential presupposition triggers of the definite descriptions
expressed by definite noun phrases and possessive constructions are used to introduce and describe the
different angles of this issue. Through such triggers, Obama assumes to be committed to the existence of
these angles from where he proposes his vision concerning the issue. The first of these angles is the living
conditions of both the Palestinians and the Israelis. The Palestinians endured 'the pain of dislocation' and
'the displacement' and still endure 'the daily humiliations' under occupation. The Israelis suffered and are
still suffering from 'the constant hostility and attacks'. The second angle is that: 'the only resolution' that

answers 'the aspirations of both sides' is 'through two states'. The third angle is that: in order to resolve this
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Palestinian-Israeli conflict, both sides should acknowledge 'the other party's right to exist'. In addition,
Israel should come up to 'its obligations' towards the Palestinians and the Arab states should observe 'their
responsibilities' in the Arab Peace Initiative. The implied message here is that: both sides have suffered and
both have to cooperate to achieve peace.

e The issue of nuclear weapons (Appendix A, extract A4)
i- Existential triggers: definite noun phrases and possessive constructions
- ... our shared interest in the rights and responsibilities of nations on nuclear weapons.
- Iran has defined itself, in part, by its opposition to my country.
- ... to move forward without preconditions on the basis of mutual respect.
-And any nation, including Iran, should have the right to access peaceful nuclear power if it complies with
its responsibilities under the Nuclear Non-Proliferation Treaty.
ii- Structural triggers
a-Counterfactual conditionals
- And any nation, including Iran, should have the right to access peaceful nuclear power if it complies with

its responsibilities under the Nuclear Non-Proliferation Treaty.

b- Questions
- The two indirect questions in: The question now is not what Iran is against but, rather, what future it
wants to build.

Concerning the issue of nuclear weapons, Obama states his attitude, which stands for the attitude of his
administration as well. This attitude is based on an international concern about 'the shared rights and
responsibilities' of all nations which have nuclear weapons. Then, he directs his speech to speak about Iran
in particular because this issue caused tension between Iran and America. He suggests unconditioned talks
with Iran on 'the basis of mutual respect'. This noun phrase induces the presupposition that Obama is
assumed to be committed to this mutual respect in spite of 'Iran's opposition' to 'his own country'. He does
not deny 'Iran's right' to access nuclear power for peaceful purposes with the condition that it should observe
'its responsibilities' under the Nuclear Non-Proliferation Treaty. The existential triggers of possessive
constructions used with Iran's rights and responsibilities assume Obama's committedness to the existence
of these rights and responsibilities. Thus, he tries to manufacture the consent of Iran's administration.

Other types of presupposition triggers include the counterfactual conditional 'Tran should have the right
to access peaceful nuclear power if it complies with its responsibilities under the Nuclear Non-Proliferation

Treaty. Obama presupposes Iran's rejection of the treaty because the information given in the if-clause is
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presupposed to be untrue. The question: 'what Iran is against? presupposes the reality that Iran is still in
opposition with America. The indirect question: ' what future it wants to build' presupposes doubts about
Iran's cooperation with the international community about the nonproliferation of nuclear weapons.

e The issue of democracy (Appendix A, extract AS)
- That does not lessen my commitment, however, to governments that reflect the will of the people
- ... the ability to speak your mind and have a say in how you are governed, confidence in the rule of law
and the equal administration of justice, government that is transparent and doesn't steal from the people,
the freedom to live as you choose.
- America respects the right of all peaceful and law-abiding voices to be heard around the world.
- So no matter where it takes hold, government of the people and by the people sets a single standard for
all who would hold power.

Through existential presupposition triggers, Obama assumes to be committed to the principles he is
calling for to maintain democracy around the world. He expresses his 'commitment' to the governments
that truly reflect the will of the people; he respects 'the right of all peaceful voices' who work for the welfare
of their peoples; and he encourages the government of the people and by the people.

Regarding the democracy that all people yearn for, through a succession of existential triggers, he
assumes to be committed to the existence of: 'the ability' to speak 'your mind' and have a say in how you
are governed, confidence in 'the rule of law' and 'the equal administration of justice', government that is
transparent and doesn't steal from the people, and 'the freedom' to live as you choose. The value of all these
triggers in Obama's messages is that they help to persuade the audience of Obama's model of democracy.

e The issue of Religious freedom (Appendix A, extract A 6)

i- Existential triggers

-That is the spirit we need today. People in every country should be free to choose and live their faith based
upon the persuasion of the mind and the heart and the soul.

- The richness of religious diversity must be upheld, whether it is for Maronites in Lebanon or the Copts
in Egypt.

- Freedom of religion is central to the ability of peoples to live together.

ii- Structural triggers

a-Counterfactual conditionals

-And if we are being honest, fault lines must be closed among Muslims as well as the divisions between

Sunni and Shia have led to tragic violence, particularly in Iraq.
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Obama visualizes/envisions an image of 'the spirit' that embraces religious freedom according to his
experience as a child in Indonesia. He used to see "Christians worship freely in an overwhelmingly Muslim
country". He sees that faith can be lived according to 'the persuasion of the mind and the heart and the soul'.
This succession of the existential triggers of the definite noun clauses presuppose Obama's ideology about
religious freedom. He rejects the tendency of some Muslims to "measure one's faith by the rejection of
somebody else's faith". He advocates the upheld of 'the richness of religious diversity' for Maronites in
Lebanon or the Copts in Egypt. He puts much emphasis on the importance of religious freedom by
proposing that it is 'central to the ability of peoples to live together'. Thus, according to Obama's ideology,
the ability of people to live together is profoundly affected by religious freedom. The counterfactual
conditional presupposes that, at present, Muslims are not honest regarding religious freedom as they fight
amongst themselves because of religious divisions. The message here implies a direct criticism for Muslims
in this regard.

e The issue of women's rights (Appendix A, extract A7)
i- Existential triggers
- ... issues of women's equality are by no means simply an issue for Islam.
- ... the struggle for women's equality continues in many aspects of
American life and in countries around the world.
- Our common prosperity will be advanced by allowing all humanity, men and women, to reach their full
potential.

Obama presupposes that the issue of 'women's rights' does exist and is not restricted to Islam: in America
and many countries around the world 'the struggle for women's equality' continues. Then he relates the
'existing' prospect of 'common prosperity' of both the Islamic nation and America to letting both women
and men take full chance to reach what they aspire to. The ideological content communicated in this point
is that 'prosperity of mankind depends on both men and women. Therefore, they both should get full chance
toward self-development.
they concern expectations, desires, interests, claims, attitudes towards the world, fears, etc." (Caffi, 1993,
p- 3324, as cited in Mey, 2001).

Thus, in terms of presupposition, Obama depends on creating the mental models necessary for
insinuating the policy of reconciliation he calls for. In order to achieve this end, he depends upon creating

common grounds with his audience.
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5. Discussion

The presuppositions made by Obama in Cairo University speech reflect the interplay between both
pragmatic presupposition which relates to the context in
which the utterance or proposition has been used (Levinson, 1983) and takes its bases in the assumed shared
knowledge between the speaker and his addressees (Bekalu, 2006) on the one hand, and the linguistic
expression of these presuppositions in the form of presupposition triggers on the other hand.

In order to set an agenda for a new American policy with the Islamic world, Obama exploits the common
ground that is shared all over the world about the issues of colonialism, globalization, war against terrorism
after the trauma of 9/11, war in Iraq, and other issues of religious freedom, democracy and women's rights.
Upon this common ground, Obama sets his presuppositions in an attempt to create the mental image
necessary for making his propositions convincing.

As shown and detailed in the analysis of the introduction of Cairo speech, the presuppositions Obama
makes by the different types of triggers move basically in three directions: to express Obama's different
attitudes toward the Islamic world, desires, and expectations; to project his point of view on the issues of
tension; and to make the idea of reconciliation understandable and acceptable.

The respectful and appreciative attitude shown in Obama's presuppositions in the introductory part (i.e.
the harmony, the good will) indicate the good intentions behind his speech and trigger consent amongst his
audience about the addresser and what he is going to say. Another attitude makes Obama's propositions
more convincing is his description of the global changes which contradict with the traditions of Islam as
"sweeping".

Obama's tackling of some of the issues of tension between the Islamic world and America depends on
the common-ground knowledge that he shares with his audience. Regarding the issue of violent extremists,
for example, Obama calls back to the minds of his audience the traumatic effects of 9/11 on America, and
the continuous killing of people of different faiths at the hands of the extremists. The presuppositions he
makes for fighting extremism display Obama's point of view on how to deal with the issue of violent
extremists. Since these are points of view or opinions, there is an implied call to have them considered by
the Islamic world. Moreover, the purpose of Obama in this regard is to make his audience believe in what
he believes in.

When discussing the Palestinian/Israeli conflict, Obama states his position about the sufferings of the
Palestinians and the justice of their aspiration to have their own state. He exploits this commonly accepted
knowledge to introduce his position about Israel and its right to exist and defend itself. By creating this

balance in his stand about the aspirations of both Palestinians and Israelis, he manipulates his audience and
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gets consensus (van Dijk, 2003, 2007) not only in relation to the Palestinian case but also to the interests of
Israel. This same strategy of building upon the common ground with his audience as well as managing their
knowledge concerning the main issues of conflict between America and the Islamic world is applied by
Obama when discussing issues of nuclear weapons, democracy, religious freedom, and women's rights.

As for the ideology of reconciliation, what presupposed in Obama's words is satisfying the interests that
both America and Muslims share: the common humanity they share, the problems that must be dealt with
through partnership, and the progress that must be shared for the welfare of both sides.

In relation to Ameriac's foreign policy with friend countries (i.e. Turkey, and Indonesia in the present
study), Vaughn et al. (2014) argue that Obama calls for democratic exceptionalism which emphasizes the
language of '"cooperation, partnership, discussion, negotiation, openness, transparency, bridging
differences, respecting diversity, and promoting civil society, the rule of law, freedom of the press, and
human rights" (p.131). This tone of democracy is struck in Obama's speeches in both Turkey and Indonesia.
The propositions presupposed in the two speeches and investigated in the analysis sections reflect this new
tendency of cooperation in Obama's foreign policy. He asserts Turkey's friendship and alliance with
America, and Indonesia's friendship, partnership, and mutual interests shared with America. These
propositions are taken to background the ideology adopted by Obama in the sphere of a new American
foreign policy.

As for the Obama's tackling of the issues of tension between America and the Islamic world in his
speeches in Turkey and Indonesia, they echo the same tone of presupposed information in the speech of
Cairo University. The purpose of these presuppositions, as detailed in the analysis section is to manufacture
the audience's consent to what Obama is calling for: 'America is not and will not be at war with Islam'; the
resolution of issues of conflict through shared efforts, and the maintenance of cooperation in issues of
nuclear weapons and religious freedom.

According to the results of analysis of presupposition above, it is obvious that Obama relies heavily on
using existential triggers of presupposition. The power of such triggering mechanisms is 'to manufacture
the consent of the audience to the message expressed' (Wodak, 2007). This consent-manufacture is obtained
because "presupposed content, under ordinary circumstances, and unless there is a cautious interpretive
attitude on the part of the hearer, accepted without (much) critical attention (whereas asserted content and
evident implicatures are normally subject to some level of evaluation)" (p. 214). For example, propositions
presupposing the existence of entities like: shared task, shared goal, common humanity, mutual respect,

and mutual interest indicate the speaker's (Obama) being committed to the existence of these entities and
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hence making his audience take them for granted. Consequently, this paves the way to make his argument

to achieve cooperation in facing difficulties and challenges sound logical (Machin & Mayr, 2012).
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Appendixes
Appendix A, Obama's speech in Cairo university
Extract A 1
Good afternoon. I am honored to be in the timeless city of Cairo and to be hosted by two remarkable
institutions. For over a thousand years, al-Azhar has, had stood as a beacon of Islamic learning. And for
over a century, Cairo University has been a source of Egypt's advancement. Together, you represent the
harmony between tradition and progress.
I'm grateful for your hospitality and the hospitality of the people of Egypt. And I'm also proud to carry with
me the good will of the American people and a greeting of peace from Muslim communities in my country:
Assalamu Alaikum.
We meet at a time of great tension between the United States and Muslims around the world, tension rooted
in historical forces that go beyond any current policy debate. The relationship between Islam and the West
includes centuries of coexistence and cooperation but also conflict and religious wars.
More recently, tension has been fed by colonialism that denied rights and opportunities to many Muslims
and a Cold War in which Muslim majority countries were too often treated as proxies without regard to
their own aspirations. Moreover, the sweeping change brought by modernity and globalization led many
Muslims to view the West as hostile to the traditions of Islam.
Violent extremists have exploited these tensions in a small but potent minority of Muslims. The attacks of
September 11, 2001, and the continued efforts of these extremists to engage in violence against civilians
has led some in my country to view Islam as inevitably hostile not only to America and Western countries
but also to human rights.
All this has bred more fear and more mistrust. So long as our relationship is defined by our differences, we
will empower those who sow hatred rather than peace, those who promote conflict rather than the
cooperation that can help all of our people achieve justice and prosperity. And this cycle of suspicion and
discord must end.
I've come here to Cairo to seek a new beginning between the United States and Muslims around the world,
one based on mutual interest and mutual respect, and one based upon the truth that America and Islam are
not exclusive and need not be in competition. Instead, they overlap and share common principles, principles
of justice and progress, tolerance and the dignity of all human beings.
I do so recognizing that change cannot happen overnight. I know there's been a lot of publicity about this
speech, but no single speech can eradicate years of mistrust nor can I answer in the time that I have this

afternoon all the complex questions that brought us to this point.
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But I am convinced that in order to move forward, we must say openly to each other the things we hold in
our hearts and that too often are said only behind closed doors. There must be a sustained effort to listen to
each other, to learn from each other, to respect one another, and to seek common ground.

As the holy Quran tells us: "Be conscious of God and speak always the truth."

That is what I will try to do today, to speak the truth as best I can. Humbled by the task before us and firm
in my belief that the interests we share as human beings are far more powerful than the forces that drive us
apart.

Now, part of this conviction is rooted in my own experience. I'm a Christian. But my father came from a
Kenyan family that includes generations of Muslims. As a boy, I spent several years in Indonesia and heard
the call of the azaan at the break of dawn and at the fall of dusk.

As a young man, I worked in Chicago communities where many found dignity and peace in their Muslim
faith. As a student of history, I also know civilization's debt to Islam. It was Islam at places like al-Azhar
that carried the light of learning through so many centuries, paving the way for Europe's Renaissance and
Enlightenment. It was innovation in Muslim communities...

It was innovation in Muslim communities that developed the order of algebra, our magnetic compass and
tools of navigation, our mastery of pens and printing, our understanding of how disease spreads and how it
can be healed. Islamic culture has given us majestic arches and soaring spires, timeless poetry and cherished
music, elegant calligraphy and places of peaceful contemplation. And throughout history, Islam has
demonstrated through words and deeds the possibilities of religious tolerance and racial equality.

I also know that Islam has always been a part of America's story. The first nation to recognize my country
was Morocco. In signing the Treaty of Tripoli in 1796, our second president, John Adams, wrote:

"The United States has in itself no character of enmity against the laws, religion or tranquility of Muslims."
And since our founding, American Muslims have enriched the United States. They have fought in our wars.
They have served in our government. They have stood for civil rights. They have started businesses. They
have taught at our universities. They've excelled in our sports arenas. They've won Nobel Prizes, built our
tallest building and lit the Olympic torch. And when the first Muslim American was recently elected to
Congress, he took the oath to defend our Constitution using the same holy Quran that one of our founding
fathers, Thomas Jefferson, kept in his personal library.

So I have known Islam on three continents before coming to the region where it was first revealed. That
experience guides my conviction that partnership between America and Islam must be based on what Islam
is, not what it isn't. And I consider it part of my responsibility as president of the United States to fight

against negative stereotypes of Islam wherever they appear.
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But that same principle must apply to Muslim perceptions of America. Just as...

Just as Muslims do not fit a crude stereotype, America is not the crude stereotype of a self-interested empire.
The United States has been one of the greatest sources of progress that the world has ever known. We were
born out of revolution against an empire.

That same principle must apply to Muslim perceptions of America. Just as Muslims do not fit a crude
stereotype, America is not the crude stereotype of a self-interested empire. The United States has been
one of the greatest sources of progress that the world has ever known. We were born out of revolution
against an empire. We were founded upon the ideal that all are created equal, and we have shed blood and
struggled for centuries to give meaning to those words - within our borders, and around the world. We are
shaped by every culture, drawn from every end of the Earth, and dedicated to a simple concept: E pluribus
unum: "Out of many, one."

Now much has been made of the fact that an African-American with the name Barack Hussein Obama
could be elected president.

But my personal story is not so unique. The dream of opportunity for all people has not come true for
everyone in America, but its promise exists for all who come to our shores. And that includes nearly 7
million American Muslims in our country today who, by the way, enjoy incomes and educational levels
that are higher than the American average.

Moreover, freedom in America is indivisible from the freedom to practice one's religion. That is why there
i1s a mosque in every state in our union and over 1,200 mosques within our borders. That's why the United
States government has gone to court to protect the right of women and girls to wear the hijab, and to punish
those who would deny it.

So let there be no doubt...

... let there be no doubt, Islam is a part of America. And I believe that America holds within her the truth
that regardless of race, religion, or station in life, all of us share common aspirations: to live in peace and
security, to get an education and to work with dignity, to love our families, our communities, and our God.
These things we share. This is the hope of all humanity.

Of course, recognizing our common humanity is only the beginning of our task. Words alone cannot meet
the needs of our people. These needs will be met only if we act boldly in the years ahead. And if we
understand that the challenges we face are shared and our failure to meet them will hurt us all.

For we have learned from recent experience that when a financial system weakens in one country, prosperity
is hurt everywhere. When a new flu infects one human being, all are at risk. When one nation pursues a

nuclear weapon, the risk of nuclear attack rises for all nations.
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When violent extremists operate in one stretch of mountains, people are endangered across an ocean. When
innocents in Bosnia and Darfur are slaughtered, that is a stain on our collective conscience.

That is what it means to share this world in the 21st Century. That is the responsibility we have to one
another as human beings. This is a difficult responsibility to embrace, for human history has often been a
record of nations and tribes, and, yes, religions subjugating one another in pursuit of their own interests.
Yet in this new age, such attitudes are self-defeating. Given our interdependence, any world order that
elevates one nation or group of people over another will inevitably fail. So whatever we think of the past,
we must not be prisoners to it. Our problems must be dealt with through partnership, our progress must be
shared.

Now, that does not mean we should ignore sources of tension. Indeed, it suggests the opposite. We must
face these tensions squarely. And so, in that spirit, let me speak as clearly and as plainly as I can about some
specific issues that [ believe we must

finally confront together.

Extract A2

The first issue that we have to confront is violent extremism in all its forms. In Ankara, I made clear that
America is not and never will be at war with Islam.

We will, however, relentlessly confront violent extremists who pose a grave threat to our security because
we reject the same thing that people of all faiths reject, the killing of innocent men, women and children.
And it is my first duty as president to protect the American people.

The situation in Afghanistan demonstrates America's goals and our need to work together. Over seven years
ago, the United States pursued al-Qaida and the Taliban with broad international support. We did not go by
choice. We went because of necessity. I'm aware that there's still some who would question or even justify
the offense of 9/11. But let us be clear. Al-Qaida killed nearly 3,000 people on that day.

The victims were innocent men, women and children from America and many other nations who had done
nothing to harm anybody. And yet al-Qaida chose to ruthlessly murder these people, claimed credit for the
attack, and even now states their determination to kill on a massive scale. They have affiliates in many
countries and are trying to expand their reach.

These are not opinions to be debated. These are facts to be dealt with. Make no mistake, we do not want to
keep our troops in Afghanistan. We see no military -- we seek no military bases there. It is agonizing for

America to lose our young men and women. It is costly and politically difficult to continue this conflict.
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We would gladly bring every single one of our troops home if we could be confident that there were not
violent extremists in Afghanistan, and now Pakistan, determined to kill as many Americans as they possibly
can. But that is not yet the case.

And that's why we're partnering with a coalition of 46 countries. And despite the costs involved, America's
commitment will not weaken. Indeed, none of us should tolerate these extremists. They have killed in many
countries. They have killed people of different faiths but, more than any other, they have killed Muslims.
Their actions are irreconcilable with the rights of human beings, the progress of nations, and with Islam.
The holy Quran teaches that whoever kills an innocent is as -- it is as it if has killed all mankind.

And the holy Quran also says whoever saves a person, it is as if he has saved all mankind.

The enduring faith of over a billion people is so much bigger than the narrow hatred of a few. Islam is not
part of the problem in combating violent extremism; it is an important part of promoting peace.

Now, we also know that military power alone is not going solve the problems in Afghanistan and Pakistan.
That's why we plan to invest $1.5 billion each year over the next five years to partner with Pakistanis to
build schools and hospitals, roads and businesses, and hundreds of millions to help those who've been
displaced.

That's why we are providing more than $2.8 billion to help Afghans develop their economy and deliver
services that people depend on.

Now, let me also address the issue of Iraq. Unlike Afghanistan, Iraq was a war of choice that provoked
strong differences in my country and around the world. Although I believe that the Iraqi people are
ultimately better off without the tyranny of Saddam Hussein, I also believe that events in Iraq have reminded
America of the need to use diplomacy and build international consensus to resolve our problems whenever
possible.

Indeed, we can recall the words of Thomas Jefferson, who said: "I hope that our wisdom will grow with
our power and teach us that the less we use our power, the greater it will be."

Today America has a dual responsibility to help Iraq forge a better future and to leave Iraq to Iraqis. [ have
made it clear to the Iraqi people...

I have made it clear to the Iraqi people that we pursue no basis and no claim on their territory or resources.
Iraq's sovereignty is its own. And that's why I ordered the removal of our combat brigades by next August.
That is why we will honor our agreement with Iraq's democratically-elected government to remove combat
troops from Iraqi cities by July and to remove all of our troops from Iraq by 2012.

We will help Iraq train its security forces and develop its economy. But we will support a secure and united

Iraq as a partner and never as a patron.
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And finally, just as America can never tolerate violence by extremists, we must never alter or forget our
principles. 9/11 was an enormous trauma to our country. The fear and anger that it provoked was
understandable. But in some cases, it led us to act contrary to our traditions and our ideals.

We are taking concrete actions to change course. I have unequivocally prohibited the use of torture by the
United States. And I have ordered the prison at Guantanamo Bay closed by early next year.

So America will defend itself, respectful of the sovereignty of nations and the rule of law. And we will do
so in partnership with Muslim communities, which are also threatened. The sooner the extremists are
isolated and unwelcome in Muslim communities, the sooner we will all be safer.

Extract A 3

Now, the second major source of tension that we need to discuss is the situation between Israelis,
Palestinians and the Arab world. America's strong bonds with Israel are well-known. This bond is
unbreakable. It is based upon cultural and historical ties and the recognition that the aspiration for a Jewish
homeland is rooted in a tragic history that cannot be denied.

Around the world the Jewish people were persecuted for centuries. And anti-Semitism in Europe culminated
in an unprecedented Holocaust. Tomorrow I will visit Buchenwald, which was part of a network of camps
where Jews were enslaved, tortured, shot and gassed to death by the Third Reich.

Six million Jews were killed, more than the entire Jewish population of Israel today. Denying that fact is
baseless. It is ignorant, and it is hateful.

Threatening Israel with destruction or repeating vile stereotypes about Jews is deeply wrong and only serves
to evoke in the minds of the Israelis this most painful of memories while preventing the peace that the
people of this region deserve.

On the other hand, it is also undeniable that the Palestinian people, Muslims and Christians, have suffered
in pursuit of a homeland. For more than 60 years, they've endured the pain of dislocation.

Many wait in refugee camps in the West Bank and Gaza and neighboring lands for a life of peace and
security that they have never been able to lead. They endure the daily humiliations, large and small, that
come with occupation.

So let there be no doubt, the situation for the Palestinian people is intolerable. And America will not turn
our backs on the legitimate Palestinian aspiration for dignity, opportunity and a state of their own.

For decades, then, there has been a stalemate. Two peoples with legitimate aspirations, each with a painful
history that makes compromise elusive. It's easy to point fingers.

For Palestinians to point to the displacement brought about by Israel's founding and for Israelis to point to

the constant hostility and attacks throughout its history, from within its borders as well as beyond.
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But if we see this conflict only from one side or the other, then we will be blind to the truth. The only
resolution is for the aspirations of both sides to be met through two states, where Israelis and Palestinians
each live in peace and security.

That is in Israel's interests, Palestine's interests, America's interests and the world's interests. And that's why
I intend to personally pursue this outcome with all of the patience and dedication that the task requires.
The obligations -- the obligations that the parties have agreed to under the Road Map are clear. For peace
to come, it is time for them and all of us to live up to our responsibilities.

Palestinians must abandon violence. Resistance through violence and killing is wrong and it does not
succeed. For centuries, black people in America suffered the lash of the whip as slaves and the humiliation
of segregation. But it was not violence that won full and equal rights. It was a peaceful and determined
insistence upon the ideals at the center of America's founding.

This same story can be told by people from South Africa to South Asia, to Eastern Europe to Indonesia. It's
a story with a simple truth: violence is a dead end. It is a sign neither of courage nor power to shoot rockets
at sleeping children or to blow up old women on a bus. That's not how moral authority is claimed, that's
how it is surrendered.

Now is the time for Palestinians to focus on what they can build. The Palestinian Authority must develop
its capacity to govern with institutions that serve the needs of its people.

Hamas does have support among some Palestinians, but they also have to recognize they have
responsibilities, to play a role in fulfilling Palestinian aspirations, to unify the Palestinian people, Hamas
must put an end to violence, recognize past agreements, recognize Israel's right to exist.

At the same time, Israelis must acknowledge that just as Israel's right to exist cannot be denied, neither can
Palestine's. The United States does not accept the legitimacy of continued Israeli settlements.

This construction violates previous agreements and undermines efforts to achieve peace. It is time for these
settlements to stop.

And Israel must also live up to its obligation to ensure that Palestinians can live and work and develop their
society. Just as it devastates Palestinian families, the continuing humanitarian crisis in Gaza does not serve
Israel's security, neither does the continuing lack of opportunity in the West Bank.

Progress in the daily lives of the Palestinian people must be a critical part of a road to peace. And Israel
must take concrete steps to enable such progress.

And, finally, the Arab states must recognize that the Arab Peace Initiative was an important beginning, but
not the end of their responsibility. The Arab-Israeli conflict should no longer be used to distract the people

of Arab nations from other problems. Instead, it must be a cause for action to help the Palestinian people
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develop the institutions that will sustain their state, to recognize Israel's legitimacy and to choose progress
over a self-defeating focus on the past.

America will align our policies with those who pursue peace, and we will say in public what we say in
private to Israelis and Palestinians and Arabs.

We cannot impose peace. But privately, many Muslims recognize that Israel will not go away. Likewise,
many Israelis recognize the need for a Palestinian state.

It is time for us to act on what everyone knows to be true. Too many tears have been shed, too much blood
has been shed.

All of us have a responsibility to work for the day when the mothers of Israelis and Palestinians could, can
see their children grow up without fear, when the holy land of the three great faiths is the place of peace
that God intended it to be, when Jerusalem is a secure and lasting home for Jews and Christians and Muslims
and a place for all of the children of Abraham to mingle peacefully together as in the story of Isra -- as in
the story of Isra, when Moses, Jesus, and Mohammed -- peace be upon them -- joined in prayer.

Extract A 4

The third source of tension is our shared interest in the rights and responsibilities of nations on
nuclear weapons. This issue has been a source of tension between the United States and the Islamic
Republic of Iran. For many years, Iran has defined itself, in part, by its opposition to my country. And there
is, in fact, a tumultuous history between us.

In the middle of the Cold War, the United States played a role in the overthrow of a democratically elected
Iranian government. Since the Islamic revolution, Iran has played a role in acts of hostage taking and
violence against U.S. troops and civilians. This history is well known.

Rather than remain trapped in the past, I've made it clear to Iran's leaders and people that my country is
prepared to move forward. The question now is not what Iran is against but, rather, what future it wants to
build.

I recognize it will be hard to overcome decades of mistrust, but we will proceed with courage, rectitude,
and resolve. There will be many issues to discussion between our two countries, and we are willing to move
forward without preconditions on the basis of mutual respect.

But it is clear to all concerned that when it comes to nuclear weapons, we have reached a decisive point.
This is not simply about America's interests.

It's about preventing a nuclear arms race in the Middle East that could lead this region and the world down

a hugely dangerous path.
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Now, [ understand those who protest that some countries have weapons that others do not. No single nations
should pick and choose which nation holds nuclear weapons. And that's why I strongly reaffirmed America's
commitment to seek a world in which no nations hold nuclear weapons.

And any nation, including Iran, should have the right to access peaceful nuclear power if it complies with
its responsibilities under the Nuclear Non-Proliferation Treaty. That commitment is at the core of the treaty.
And it must be kept for all who fully abide by it. And I am hopeful that all countries in the region can share
in this goal.

Extract AS

The fourth issue that I will address is democracy.

I know there has been controversy about the promotion of democracy in recent years. And much of this
controversy is connected to the war in Iraq. So let me be clear. No system of government can or should be
imposed by one nation by any other. That does not lessen my commitment, however, to governments that
reflect the will of the people.

Each nation gives life to this principle in its own way, grounded in the traditions of its own people. America
does not presume to know what is best for everyone, just as we would not presume to pick the outcome of
a peaceful election.

But I do have an unyielding belief that all people yearn for certain things: the ability to speak your mind
and have a say in how you are governed, confidence in the rule of law and the equal administration of
justice, government that is transparent and doesn't steal from the people, the freedom to live as you choose.
These are not just American ideas. They are human rights. And that is why we will support them
everywhere.

Now, there is no straight line to realize this promise. But this much is clear. Governments that protect these
rights are ultimately more stable, successful and secure. Suppressing ideas never succeeds in making them
go away. America respects the right of all peaceful and law-abiding voices to be heard around the world,
even if we disagree with them. And we will welcome all elected, peaceful governments, provided they
govern with respect for all their people.

This last point is important because there are some who advocate for democracy only when they're out of
power. Once in power, they are ruthless in suppressing the rights of others.

So no matter where it takes hold, government of the people and by the people sets a single standard for all
who would hold power. You must maintain your power through consent, not coercion. You must respect
the rights of minorities and participate with a spirit of tolerance and compromise. You must place the

interests of your people and the legitimate workings of the political process above your party.
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Without these ingredients, elections alone do not make true democracy.

Thank you.

Extract A6

The fifth issue that we must address together is religious freedom. Islam has a proud tradition of
tolerance. We see it in the history of Andalusia and Cordoba during the Inquisition. I saw it firsthand as a
child in Indonesia where devout Christians worshipped freely in an overwhelmingly Muslim country.
That is the spirit we need today. People in every country should be free to choose and live their faith based
upon the persuasion of the mind and the heart and the soul.

This tolerance is essential for religion to thrive. But it's being challenged in many different ways. Among
some Muslims, there's a disturbing tendency to measure one's own faith by the rejection of somebody else's
faith.

The richness of religious diversity must be upheld, whether it is for Maronites in Lebanon or the Copts in
Egypt.

And if we are being honest, fault lines must be closed among Muslims as well as the divisions between
Sunni and Shia have led to tragic violence, particularly in Iraq.

Freedom of religion is central to the ability of peoples to live together. We must always examine the ways
in which people protect it. For instance, in the United States, rules on charitable giving have made it harder
for Muslims to fulfill their religious obligation.

That's why I'm committed to work with American Muslims to ensure that they can fulfill zakat. Likewise,
it is important for Western countries to avoid impeding Muslim citizens from practicing religion as they see
fit, for instance, by dictating what clothes a Muslim woman should wear.

We can't disguise hostility towards any religion behind the pretense of liberalism. In fact, faith should bring
us together. And that's why we're forging service projects in America to bring together Christians, Muslims
and Jews.

That's why we welcome efforts like Saudi Arabian King Abdullah's interfaith dialogue and Turkey's
leadership in the Alliance of Civilizations.

Around the world, we can turn dialogue into interfaith service so bridges between peoples lead to action,
whether it is combating malaria in Africa or providing relief after a natural disaster.

Extract A7

The sixth issue -- the sixth issue that I want to address is women's rights.
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I know, and you can tell from this audience, that there is a healthy debate about this issue. I reject the view
of some in the West that a woman who chooses to cover her hair is somehow less equal. But I do believe
that a woman who is denied an education is denied equality.

And it is no coincidence that countries where women are well-educated are far more likely to be prosperous.
Now let me be clear, issues of women's equality are by no means simply an issue for Islam. In Turkey,
Pakistan, Bangladesh, Indonesia, we've seen Muslim-majority countries elect a woman to lead.
Meanwhile, the struggle for women's equality continues in many aspects of American life and in countries
around the world. I am convinced that our daughters can contribute just as much to society as our sons.
Our common prosperity will be advanced by allowing all humanity, men and women, to reach their full
potential. I do not believe that women must make the same choices as men in order to be equal. And I
respect those women who choose to live their lives in traditional roles. But it should be their choice.

That is why the United States will partner with any Muslim-majority country to support expanded literacy
for girls and to help young women pursue employment through micro-financing that helps people live their
dreams.

Extract A8

Finally, I want to discuss economic development and opportunity. I know that for many, the face of
globalization is contradictory. The Internet and television can bring knowledge and information but also
offensive sexuality and mindless violence into the home.

Trade can bring new wealth and opportunities but also huge disruptions and change in communities. In all
nations, including America, this change can bring fear; fear that, because of modernity, we lose control over
our economic choices, our politics, and most importantly, our identities, those things we most cherish about
our communities, our families, our traditions and our faith.

But I also know that human progress cannot be denied. There need not be contradictions between
development and tradition. Countries like Japan and South Korea grew their economies enormously while
maintaining distinct cultures. The same is true for the astonishing progress within Muslim majority
countries from Kuala Lumpur to Dubai.

In ancient times and in our times, Muslim communities have been at the forefront of innovation and
education. And this is important because no development strategy can be based only upon what comes out
of the ground nor can it be sustained while young people are out of work.

Many Gulf States have enjoyed great wealth as a consequence of oil, and some are beginning to focus it on
broader development. But all of us must recognize that education and innovation will be the currency of the

21st century. And in too...
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And in too many Muslim communities, there remains underinvestment in these areas. I am emphasizing
such investment within my own country. And while America, in the past, has focused on oil and gas when
it comes to this part of the world, we now seek a broader engagement.

On education, we will expand change programs and increase scholarships like the one that brought my
father to America.

At the same time, we will encourage more Americans to study in Muslim communities. And we will match
promising Muslim students with internships in America, invest in online learning for teachers and children
around the world and create a new, online network so a young person in Kansas can communicate instantly
with a young person in Cairo.

On economic development, we will create a new core of business volunteers to partner with counterparts
in Muslim majority countries. And I will host a summit on entrepreneurship this year to identify how we
can deepen ties between business leaders, foundations and social entrepreneurs in the United States and
Muslim communities around the world.

On science and technology, we will launch a new fund to support technological development in Muslim
majority country and to help transfer ideas to the marketplace so they can create more jobs. We will open
centers of scientific excellence in Africa, the Middle East and Southeast Asia and appoint new science
envoys to collaborate on programs that develop new sources of energy, create green jobs, digitize records,
clean water, grow new crops.

Today, I'm announcing a new global effort with the organization of the Islamic Conference to eradicate
polio. And we will also expand partnerships with Muslim communities to promote child and maternal
health.

All these things must be done in partnership. Americans are ready to join with citizens and governments,
community organizations, religious leaders, and businesses in Muslim communities around the world to

help our people pursue a better life.
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audiovisual translation (AVT), text (particularly audiovisual descriptions, i.e. providing description of the image,
Arabic subtitling, Arabic sound and dialogue). Informed by the theoretical framework of translation studies,
translation. the article focuses on the analysis of drama translation and audiovisual translation
(AVT). Analyzing excerpts from the Arabic translations of Shakespeare’s Julius
Caesar both as a playtext and a subtitled film, the researchers examine aspects of
immediacy, register, naturalness and context. The two genres of translation
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outcome can help to set up a potentially successful procedure for institutions and
companies to train promising audiovisual translators who have previous

experience in translating drama texts.

1. Introduction:

Playwriting and audiovisual writing (mainly for subtitling) share a number of essential similarities. Both of
them are dialogue-driven and include various visual elements: scenery in the case of drama and media
effects (settings, image and sound) in the case of films and documentaries. These elements contextualise
the source text, in such a way that helps the translator with information that is linked to the context of

situation and culture. In addition, both types of translations need “performable” dialogues that are governed
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by the running time of the play and real-time duration in the audiovisual translation (AVT); in spite of the
minor differences in their special technicalities. Informed by the theoretical framework of translation
studies, the article focuses on the analysis of drama translation and audiovisual translation (AVT).
Analyzing excerpts from the Arabic translations of Shakespeare’s Julius Caesar both as a playtext and a
subtitled film, the researchers examine aspects of immediacy, register, naturalness and context. The article
proposes that a successful translator of drama is more likely to succeed in audiovisual translation. Analysing
excerpts from the Arabic translations of Shakespeare’s Julius Caesar both as a playtext and a subtitled film,
this study attempts to prove this premise or hypothesis, and its outcome can help to set up a potentially
successful procedure for institutions and companies to train promising audiovisual translators who have

previous experience in translating drama texts.

It is important that the translator of a film/documentary or drama text conveys the original author’s concepts,
the meaning of the messages within the global units of textual meaning in the Neubert and Shreve’s sense
(1992: 136). Also, such translators should take into consideration the context of situation and culture, as
explained by Halliday and Hasan (1976), taking care of the objects, situations, events, and actions. The two
scholars (1985: 11) consider “text as a social exchange of meaning” among participants. It is not only what
a text is that the translator needs to render in the target language (TL), but also he/she needs to be aware of

the context of situation and culture, which is crucially supported by the scenery and settings.

The context needs to be considered when reading the source text (ST), and reflected in the target text (TT).
The context of situation and the context of culture, are vital to the proper comprehension of the text. Context
of situation also has to do with the action of the characters; be it verbal or non-verbal. The non-verbality is
seen in drama texts and audiovisual texts in the scenery, nonverbal action, setting, image and sound. All

these elements are part of the context.

As seen, context is an integral part of both drama text translation and AVT. Analysing excerpts from the
Arabic translations of Shakespeare’s Julius Caesar both as playtext and as subtitled film, this paper aims
to demonstrate some striking similarities between drama translation and audiovisual translation (AVT),
such as the immediacy of the experience and direct contact with the spectator/viewer; this is in order to
draw lessons from the more established tradition of drama translation to improve on the nascent field of

AVT and to help in the choice of AV translators.
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2. Aspects of Drama Texts and Audiovisual Material

Peter Newmark (1988) concurs with Eugene Nida (1964) about literary or non-literary four types of text:
Narrative, which expresses dynamic sequential events, using mainly verbs; Description, which is ‘static’,
and in terms of grammar focussing on the links between certain word classes (i.e. connecting verbs, with
adjectives, and adjectival nouns); Discussion, which uses heavily abstract nouns, verbs of thought, mental
activity; and Dialogue, which relies mainly on the use of colloquialism and phaticism. Based on Nida’s

classifications, we notice that the dialogue type is associated with both drama and audiovisual scripts.

Drama means a certain production that is done for the theatre and that depends on dialogue. Susan Bassnett-
McGuire’s (1978) description of a play (161) can be extended to an audiovisual text. Bassnett-McGuire
(1978: 165) remarks that plays in which words (the verbal text) are less dubious than the gestures are less
challenging in translation than plays in which a critically balanced tension between words and gestures is

maintained. So the non-verbal action is significant, but exists in various degrees and contributes to meaning.

This can be seen in audiovisual environment too since gestures can contribute to the success of the written
subtitle, because the actor/actress voices the words based on the gesture and intonation, which gives the
verbal action some emphasis — emphasis in English is seen in upper case or italics but such emphasis cannot
be done in Arabic as italics and writing the letters in upper case do not exist in the Arabic language system
(see Karin Ryding 2005; Fischer 2002; Al-Ra;jiht 1988). Underlining and writing in bold are rarely used in
subtitling too in both languages, English and Arabic. Diaz Cintas and Remael (2014, 274) define subtitling
as
[A] translation practice that consists of rendering in writing, usually at the bottom of the screen, the
translation into a target language of the original dialogue exchanges uttered by different speakers,
as well as all other verbal information that appears written on-screen (letters, banners, inserts) or is
transmitted aurally in the soundtrack (song lyrics, voices off).
To explain, audiovisual materials have been commonly divided into dubbing, voiceover and subtitling,
among other types (Karamitroglou 1998: 4). This paper limits its scope to subtitling due to restrictions in
time and space. Subtitling “endeavours to recount the original dialogue of the speakers, as well as the
discursive elements that appear in the image (letters, inserts, graffiti, inscriptions, placards and the like) and

the information that is contained on the soundtrack (songs, voices off)” (Diaz Cintas and Remael 2007: 8).
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There are certain characteristics of drama that are similar to audiovisual material. Kelly J. Mays' The Norton
Introduction to Literature (2013) identifies drama elements as: they are character (e.g. protagonist and
chorus), plot and structure (which includes conflict, climax and turning points), sets and setting (including
location), theme, and finally tone, language and symbol (Mays 2013: 1180-1189). These elements are not
dissimilar to those of audiovisual material. In addition, there is the element of culture which is shared by

both drama and audiovisual scripts.

David Howard and Edward Mabley (1993) in their section on "Stage versus screen" draw an interesting
comparison between screenwriting and playwriting, but still conclude that they differ the way a cat and a
dog (or chalk and cheese) differ from each other. However, they both have the same elements as
[In] a play, the bulk of what is on the page is the characters' dialogue; in a screenplay the balance
shifts toward scene description, the actions of the characters, and the visuals the audience sees... a
play depends on the words of the characters to carry the weight of the storytelling, while a screenplay
(and the film made from it) depends on the actions of the characters. (Howard and Mabley 1993:
6-7)
Most of the text on the page is the characters' dialogue and one needs to define what dialogue is. Cuddon
defines dialogue as the conversation of characters. It is this meaning that will be used in this study, along
with other types such as monologue, polylogue, and mono-polylogue the last of which is defined as "an

entertainment in which one performer plays many parts " (Cuddon 1998: 518).

On the other hand, there are differences between drama and audiovisual material. Unlike drama text, the
description of the actors and their setting is not required in intralingual subtitling but is vital in interlingual
subtitling, because the latter type of subtitling needs to provide subtitling in context. Moreover, the
description of the actors and their setting is more vital still in a play translation. It is also vital to know the
context of the ST in audiovisual environment: the situation, location/setting, sound, image and action. They
all help in providing extralinguistic aspects to the ST. Exophora is used heavily in subtitling, in the form of
deictics or pointing words such as this, that, these, and those. These can only be translated with the help of

image and non-verbal action.
Even though Howard and Mabley (1993) show this difference between the two art forms of writing:

playwriting and screenplay, the two scholars still agree that both forms have the same elements with varying

emphasis: dialogue, action, characters, and audience (in films more on action and in plays more on
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dialogue). This fact of sharing these main elements is in itself revealing how close the two genres are. The
only limitation in screenplay or an audiovisual script is that of time, which is stricter than that in a drama
text. The former genre calculates time in terms of how many frames per second, compared to the latter
genre which pays attention to running time on stage. There is also the element of immediacy which Howard
and Mabley (1993: 7) talk about in regards to the "intimacy between performer and audience" which exists
in the domain of screenplay or film but not as intimate as that relationship between the actors and their
audience. This intimacy is also seen in the dialogue used in both drama and audiovisual texts. Dialogue

(verbal action) forms part of the character's performance (non-verbal action).

3. Translation of Drama and Audiovisual Texts

Drama translation is relatively different from other forms of literary translation. The main reason is that a
playtext is intended to be performed on stage. Carlson in “Problems in Play Translation” 1964: 55) says,
“the translator of a play should be able to fashion language that is actable” [emphasis in the original]. He
calls drama translation a special kind of language, with problems pertaining to the length of speech,
literalness, and the relationship to acting (Carlson 1964: 55). One main problem, he adds, is the running
time, or the time for the action to happen on stage. “Running time is governed by two factors: the length of
speeches — the actual number of words the playwright has used; and the rate of delivery — the speed at which
the actor reads the lines” (Carlson 1964: 55). Isochrony (to an extent used in subtitling but more so in
dubbing), i.e. matching exactly the duration of the original dialogue with the duration of subtitles, is
important in subtitling (Khuddro, 2018: 2). The reading speed of the subtitles by the audience also dictates
how short each subtitle needs to be in order to give time for the audience to enjoy the image and non-verbal

action too, and not just the reading of subtitles.

Similar to Carlson’s emphasis on “actable” language, in her discussion, Aaltonen has divided translation of
drama texts into three categories, but specified that all of them, particularly “performance or spectacle
translation”, are intended in the main “to be received audio-visually”. So, to reinforce the immediacy nature
of the theatre experience, Aaltonen adds, “Translators can, however, use idiomatic expressions of the
standard or colloquial varieties of a particular language for the sake of fluency and readability. They will
also need to take a stance in whether to retain all the original names of the characters, places and objects as
they are or transplant them to a particular context” (Aaltonen: 6-7). So, readability and fluency are two

elements that are required with regards to drama translation.
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Mary Snell-Hornby (2007: 106) discusses the conflict between “faithfulness” and “performability” of the
play translation, in particularly with reference to its dialogue, “the question of the faithful scholarly
translation of dramatic dialogue on the one hand and the 'actable', 'performable' stage text on the other”.
Snell-Hornby (2007: 107-108) describes one feature of the drama text, unlike other literary texts as
“multimedial.” What is meant by “multimedial texts”, she adds, is “film scripts...and drama texts”. This is
not dissimilar to AVT where the verbal text plays “one part of a larger and complex whole” as it is attached
to other “non-verbal forms of expression”; the latter plays a major part in the production of the AVT.
“Performability” or “speakability” needs to be seen not only in stage translation but also in AVT. The end-
product itself needs to be ‘readable’ by the viewer, i.e. the subtitles need to be fluent; so the subtitler should

keep ‘readability’ in mind too.

Harley Granville Baker (cited in Anderman 1988:71-74) points out that the entire textual meaning of a play
can only be realized in performance. Makon stresses, “A play that cannot be staged is like an imaginary
world, a scheme lying in a drawer. It will be read and reread but not lived. It will never be a moment of
shared life” (cited in Che 2011: 262). This can be said about subtitling too; any subtitled text cannot be
produced let alone checked and proofread without being previewed on screen, i.e. seen along with the sound
and image, and therefore it will not be ‘lived’, i.e. viewed, enjoyed and assessed for its high quality. Subtitles

need to be readable, i.e. easy for the viewer to comprehend.

At the level of translation, what Peter Newmark (1988) states about translating a drama text can be applied
to AVT too. He points out that the main purpose of translating a drama is to make it easy to be performed
and be successful. Newmark (1988: 112) uses the adjectives "dramatic" and "concise". Then Newmark
(1988: 112) remarks that there is an estimate of five words in a play for 25 lines in a novel and this indicates
the importance of shortening (Khuddro, 2018), a characteristic often underestimated by new subtitlers in
their treatment/translation of the original audiovisual texts. Occasionally, for the purpose of shortening the
audiovisual text Catford's translation shifts (unit, level and category shifts) are necessary; this technique is
used so long as the meaning of the original is unchanged. These shifts could be related to word class,
translating an adjective into a noun, or even to localisation or the change of character names (see Hussain
and Khuddro, 2016: 26) in order to create the same effect and response from the target audience as those

towards the original.
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Timing (or rather the running time) has an important role in the duration of a play as well as a film but it is
more restrictive in AVT as the subtitler attempts to produce a text which is measured in terms of seconds
and frames. Each subtitle should not be displayed on screen for no more than 6 seconds maximum in a
documentary, for instance, and no less than 1 second and 2 frames minimum. Such technical requirements

are set on the subtitling software itself (software such as Spot and Wincaps).

As for the language register, Newmark (1988:172) proposes that drama in particular should be translated
into the modern TL if the translators intend to have the characters appear ‘live’, and the modern TL covers
a span of some 70 years. If one character in the play speaks in an old-fashioned manner in the original, with
a language written hundreds of years ago, he/she should have his/her speech in an equally old-fashioned
manner in the translation. That is, a corresponding differences of education, register, social class,
temperament in particular should be preserved for each character. Consequently, the dialogue stays
dramatic, with no concessions for the sake of his/her potential viewers or audience.

Naturalness is also important. In his discussion of ‘natural translation’ Nida (1964 cited in Venuti 2000:
132) appropriately referred to Max Beerbohm (1903) who realised the major fault of translators of plays
into English, which is lack of naturalness in expression, thus making the reader “acutely conscious that their
work is a translation... For the most part, their ingenuity consists in finding phrases that could not possibly
be used by the average Englishman” (cited in Venuti 2000: 132). So, naturalness in expression in AVT is
vital; that is, to choose the lexis which is used by the average spectator, viewer or audience. This naturalness
needs to be present in AVT too, and the AV translator needs to use as Nida in 1964 in his article “Principles
of Correspondence” (reprinted in Venuti 2000: 134) has remarked, “natural and easy form(s) of expression”
(in addition to the other three basic requirements “making sense”, “conveying the spirit and manner of the
original”, and “producing a similar response”) in an attempt to ease subtitle reading and message

comprehension by the average viewer.

Verbal and nonverbal combinations as discussed by Zabalbeascoa (2008: 11) show the nature of the
audiovisual text and its parameters, as seen not only in audiovisuals but also in drama texts, and it is
appropriate for the translator to address them when providing the end-product. Furthermore, Ian F. Roe
(1995: 376) points out that in drama text there is verbal and visual communication where the image and
sound are part of it. That is, this combination of the verbal and visual is essential in drama translation, just
as it is in AVT. In addition, AVT has more focal elements, such as semiotic complexity (Zabalbeascoa

1996) which are manifest in verbal and non-verbal communication, multilingualism, multimodality (audio
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description, dubbing, subtitling...etc.). Moreover, the AV translator needs to be aware of both the semiotic
complexity of AV material and the verbal dimension in order to add such semiotic event to the meaning of
the TT, and to avoid translation loss that might occur during the transfer process. Sound, image, gestures
and text all contribute to the context of the original and therefore contextual translation relies on the

semiotics of audiovisual texts (Chiaro 2009; Chaume 2012).

In short, one can see the striking similarity between the translation of drama and AVT. These similarities
are in terms of immediacy, language register, naturalness, verbal and visual communication, and the use of
image and sound. That is, natural dialogue and action (movement) accompanied with sound and image are

used both in drama and audiovisual text.

4. Application

One translator of Shakespeare's The Tragedy of Julius Caesar, for instance, if exposed to an audiovisual
text, is likely to find the task of subtitling it easy and readable, with no obvious errors, save for the restriction
of shortening subtitles for the purpose of achieving a comfortable reading speed by viewers, 180-220 words
per minutes for adults and 120-140 words per minute for children. That speed is set to match the tempo of
the movie. In a play, the time and place is highlighted but not as strictly as those in audiovisual environment.
It is evident that the dialogue (one of the types of texts discussed by Nida/Newmark) constitutes most of
the playwright's work; whereas in a movie it also takes most of the real-time duration of the feature film.
Therefore, a competent and efficient translator of a play is likely to be a subtitler or dubber in the making.
Emotions expressed in the play are acted on the theatre stage, and the same can be said about those emotions
expressed in a film, with the sound of music accompanying the scene in both the play and the film. So,
language, image and sound are used in the two genres, and the latter two are exophora as they are outside
the written text in both audiovisual and theatre environments. It is worth noting here that the unusual feature
of audiovisual text is that its scenes and settings can change quickly within one single minute This creates
yet another challenge for subtitlers and dubbers that cannot be seen or felt in drama texts, as the play cannot
move from one scene to the other in such a short time of one minute or even less. This superfast shot-
changes and other shifts and turns in the audiovisual text make the task of the audiovisual translator tougher,
as the contexts of situation and culture are relied upon heavily in order to reach an appropriate TL

equivalent.

This analysis will compare between parts of Shakespeare’s The Tragedy of Julius Caesar both as playtext
and as subtitled film. Shakespeare’s The Tragedy of Julius Caesar is thought to have been written in 1599.

( 1
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There were several attempts to place it on stage whether in England, in theatres such as in Stratforrd-upon-
Avon, or on Broadway. In terms of movie adaptation, we prefer to refer to Julius Caesar’s film adaptation,
directed in 1953 by Joseph Mankiewicz, starring Marlon Brando as MARK ANTONY, Louis Calhern as
Julius Caesar and James Mason as Brutus. Also, we refer to the Arabic translation of Hussein Ahmad Amin.
The reason a Shakespearean play has been chosen is that because such type of text is usually rendered in
classical Arabic or Modern Standard Arabic (MSA); this saves us from going into the discussion of which
colloquial dialect of Arabic to use and perhaps further studies can investigate that. As for the Arabic subtitles
of the movie adaptation we refer to the website www.Egy.Best. Following the Arabic translation, the

English back-translation will be provided in square brackets.

@) MARLOK.
SV BRANDO

MARK ANTDW

r"'.'e-

The opening scene of Shakespeare’s The Tragedy of Julius Caesar, between the tribunes FALVIUS and
MARULLUS, along with two commoners, shows how the translator/subtitler dealt with the issue of timing
and duration as important aspects of the performative nature of both media. Below is a comparison between

the English text (ST), the Arabic translation of Amin (TT1), and the subtitles of the movie (TT2).

Shakespeare’s The Tragedy of Julius Caesar (ST)

FLAVIUS
Hence! Home, you idle creatures get you home:
Is this a holiday? What! Know you not,
Being mechanical, you ought not walk
Upon a labouring day without the sign
Of your profession? Speak, what trade art thou?
Amin’s translated playtext (TT1)
st asall da a8 ks () gase (D el oS5 g ) 1) 8 S5 ; (pu gD
O Alaladl dadall o) 8 e shanall cpe il ) galas YT € Allae
e 33 b agma | slany o 053 Jall ol ()5 50
¢ cliclia la | cul alS5 | Saginia
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[FLAVIUS: Disperse! To your homes, you lazy people.. Go home! Is today a holiday? Don’t you know
that members of the working class are not allowed to go out on working days unless they have proof of

their profession? .. You, speak up! What is your profession?]

Arabic subtitles of the movie (TT2)

sl Ll o551y ) V5350 11550

S0y (e
fallac oy 138 b
feliiga oo L
[Disperse! Go back to your homes, lazy people, Is today a holiday?
Go back to your houses! What is your profession?]

We can notice that the Arabic translation is quite faithful to Shakespeare’s original ST both in meaning and
in line length. Now, as for the subtitles, apart from having to divide the conversation onto different shots,
the actual translation happens also to be very close to the Arabic translation, possibly due to the fact that
Shakespeare’s text is itself divided into beats of lines that can easily be divided onto different screen shots.
One main difference is that the movie director chose to delete two complete lines from Shakespeare’s
original:

Being mechanical, you ought not walk

Upon a labouring day without the sign
Drama text translation appears to be very similar to subtitling in this case, except for shot division and
liberties with deletion. Deletion in this case was mostly the decision of the movie director rather than the

subtitler.
Looking at the language register of both the translated play and the subtitles shows no great variance.

Newmark had suggested to use modern TL to appear “live”, unless the work is intended to be old-fashioned.

Of course, Elizabethan English is not an informal language register. To render it in Arabic, both translations
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were quite similar and they opted for the choice of Modern Standard Arabic (MSA), which is a modernized
version of Classical Arabic (fusha) and yet is more accessible to most audiences because it is simpler and
it does not adopt any of the colloquial dialects (‘ammia). Again, we must conjecture that the language
register in this case has been informed by the text’s type. Most translators prefer to render Shakespearean
texts either in Classical or Modern Standard Arabic to maintain the grave and serious tone. However, should
the text have been a modern play or a children’s program, we would expect a more informal register that
caters to the region the work will be presented in. Howard and Mabley (1993) agree that one of the
similarities between a playtext and a movie script is the audience. So, in both the case of the playtext and
AVT, the audience is taken into consideration and this would mostly dictate the register of the translation
It is possible that in both translations, the translators also were seeking a certain level of “Naturalness,” as

referred to by Nida and Venuti.

In addition, throughout the play stage directions have not been translated in the subtitles. The Tragedy of
Julius Caesar’s playtext translation, and as an example in Act I1I, Scene I, the description of the situation
and action is provided as stage directions both at the beginning of the scene and in between the polylogue.
This is part of the conventions of playwriting. However, such description can do away with in AV material
as it will be shown on screen whether it is an activity or action done by the characters. Such information

provides the context of situation, in terms of the participants, location and events taking place:

Shakespeare’s The Tragedy of Julius Caesar (ST)
Rome. Before the Capitol; the Senate sitting above.
A crowd of people; among them ARTEMIDORUS and the Soothsayer. Flourish. Enter CAESAR,
BRUTUS, CASSIUS, CASCA, DECIUS BRUTUS, METELLUS CIMBER, TREBONIUS, CINNA,
ANTONY, LEPIDUS, POPILIUS, PUBLIUS, and others.
In the movie, the stage directions are mostly deleted because they are replaced by the visual clues that
already describe the situation. If we look at the following shots, the stage descriptions are replaced by the

actual entrance of the characters.
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To add, most importantly in the same Act and Scene, the dramatic action is also seen when Caesar is stabbed

by various characters including Brutus, his closest friend. This action is described in the following:

Shakespeare’s The Tragedy of Julius Caesar (ST)
CASCA first, then the other Conspirators and BRUTUS stab CAESAR.

Again in the movie, the visual action is seen in the following shots:

Arabic subtitles of the movie (TT2)

Selalal (a5 ) @S ol -

lisie Al o) alslé -

[- Did (BRUTUS) not kneel to you?
- Then talk on my behalf?]

The action replaces the stage directions and there was one dialogue subtitled as part of the body of the text
and not related to the visual action. It must be noted that eponyms of people and places are put within
brackets; a technique often used in Arabic in order to separate them from other Arabic words to avoid

obscurity. Some names could have spellings similar to other Arabic lexical items.

In addition, dialogue as one of the text types outlined by Nida/Newmark can be noticed to be a prevailing
mode both in the playtext and the subtitles. If we observe the previous excerpt, all the description and action
in the scene can be seen on stage in the play or on screen in a film. This scene stretches over approximately
11 pages in the translation; and the same can be said about the original (13 pages and only few sentences
as stage directions). This means the description of situation and action makes a minor part of the playtext.
These numbers prove that the dialogue takes most of the script in the play. The same can be said about a
feature film whose description is shown on screen but certainly helps to grasp the text and context in order
to produce a crispy TT. The scene of murdering or stabbing Caesar takes long with no dialogue whatsoever.

Obviously, the limitation of time is even narrower on screen than on stage, but the text is still the same with
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roughly the same number of words uttered by actors or characters. In movies, the context and action are

which make the storyline move forward, but more so via the dialogue of the characters.

Not only is the immediate environment important in the comprehension of a text but also the whole cultural
background, as Halliday and Hasan point out. In The Tragedy of Julius Caesar, as a footnote to the playtext
is mentioned on the first page of the body of the text; it goes: “PERFORMANCE COMMENT. The crowd
scenes in The Tragedy of Julius Caesar are important for framing the political implications of the action”
(p-1695). Such is the significance of the immediate environment in comprehending the ST by the translator
of this play, but this is just as significant in the translation of a film on screen. The importance of contexts
whether cultural, social or situational needs to be emphasized in translation, as contexts play a major part
in understanding the ST; an extremely important task which translators are aware of, no matter which
translation approach they opt for between the literal and functional spectrum. In fact, whether the task of
the translator is to translate an ST that is full of audio-description (i.e. which includes all audio sounds,
including music, song play, footsteps, noise in the street, an airplane taking off, a bomb blast, etc.), a field
in its own right in audiovisual industry, or to produce a TT what has visual-description, they both (audio-
and visual-descriptions) are part of the playtext which the drama translator needs to be aware of and produce
too in order to made the TT. A good example is in the drama text a scene is set, “Enter CAESAR,
ANTONY... after them MURELLUS and FLAVIUS”, such information about the scene is translated.
Similar information in the audiovisual field is provided by the visual-descriptor, and therefore needs to be

translated too.

Other examples are available:

Shakespeare’s The Tragedy of Julius Caesar (ST)

“(LUCIUS returns with wine and a candle)” (ACT 4, Scene 111, 1734); “(Music and LUCIUS singing)”;
“(BRUTUS takes a book to read) What’s this?”’; “[Exit Ghost of CAESAR]” (ACT4, Scene III, p.1741).

Amin’s translated playtext (TT1)
¢ DU Juadl) (s Y (S 5 (s 50)" £(127. 0 « G agliall caal Hl1 Juadll) "(Rradi 5 20l G sans 51 3 52)"
@) M) Jumill) (e o g pag)" (Al ) 1130 e (15 S i 5 Jslit)" (133, 0m el 2g il
(1340 21 2l
Even though these examples are taken from The Tragedy of Julius Caesar, such drama texts are not

unfamiliar in audiovisual descriptions, and therefore are part of AVT. Similar information can be seen in
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audiovisual material; the audiovisual texts are linked to the image, sound, and action of the audiovisual
material. So, the dialogue in a film is similar to a dialogue in a play. The playtext is important in drama

texts, and sound, image and action are also important in audiovisual texts.

Conventions of each genre play a role in how it is presented though the dialogue is carried more or less in
a similar way between the playtext and the subtitles. In plays, the dialogue is usually written following the
characters’ names because the reader does not see the character while reading. On the other hand, in a
movie, the characters are in front of the spectator and there is no need to repeat their names; only to mark a
conversation by means of a “dash”. The following shot shows a conversation between Caesar and Antony

on screen.

(ssishil) -
€ g0 L (o) -
[- (Antonio)
- (Caesar), Sir?]

Similar to a play, the subtitles are mostly in dialogues. They are also “performable” as Bassnett said about

drama; or “actable” as Carlson said. AVT is not different from any dialogue in a play, with tempo suitable
for character. It is, however, different in being divided into the different shots as characteristic of subtitling.
Another difference between a play and audiovisual material is that here there could be a cut to a different

shot or shots.

The findings show that subtitling here is more challenging to the translators than translating a scene in a
play. All these clips have no voice over narration even, so they rely heavily on dialogue, the same as the
scene from Shakespeare's The Tragedy of Julius Caesar. The choice of play here is random but still shows
how heavily dependent playwriting is on dialogue. As for the translation of the audiovisual materials, it is
no different to that used in the drama text above since both drama and audiovisual texts rely heavily on

dialogue, save for scene changes. The challenging part for the subtitler as opposed to the playwriting
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translator is the recurrent scene changes with few minutes of each other and the stricter limitation of timing

in subtitling.

It is important to note that when we provide an audiovisual translator/candidate with the text of the film,
i.e. with the dialogue and narration, that is any human voices, but not with the image and sound or music
of the film; his/her TT is bound to be incomplete because the social, cultural and situational contexts are
missing, including the gender issue. Another discrepancy between an audiovisual text which translated
alongside the image and sound and that without these two elements, is the pronouns ‘we’, ‘they’, which can
be either plural or dual in English but are clearly differentiated in Arabic. In a drama text, the translator is
provided with the names of the characters, Casius or Brutus. He/she is also provided with some emotional
elements, i.e. whether the scene is sad or happy, embarrassing or encouraging. Such information is not
provided in subtitling but still these are contextual information which should be taken into account in

translation.

5. Conclusion

Informed by translation studies with focus on drama translation and AVT, and having analyzed such
translations in terms of, immediacy, language register, naturalness, dialogue, context and visual
communication, one can conclude that playwriting is similar in its characteristics to writing a screenplay;
the latter used in the production of audiovisual texts — characteristics such as characters, heavy use of
dialogue, location and setting in the main. This means that the translation of a play is also similar to that of
an audiovisual material. Apart from a few technical differences, both types of translations can be considered
quite similar. Subsequently, experienced translators of plays are likely to be good candidates who can do
subtitling and dubbing, save for the fact that they need still to enhance their technical skill, train themselves
on certain subtitling software. This study has shown that drama text translators are exposed to texts that
require translation but are not dissimilar to audiovisual translators who are exposed to audiovisual
templates. Drama texts provide playtexts which provide contexts, i.e. immediate environment and social
and cultural background, and therefore these playtexts help the drama translator to gain deep comprehension
of the ST and subsequently provide a successful end-product. Audiovisual templates, STs, also provide
information surrounding the dialogue and narration, and this information is in the form of image and sound
or music, and is extremely important as it gives the immediate environment and social, cultural background

which are fundament to the successful production of the TT in both types of translations.
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This study' presents a pragmatic analysis of linguistic Politeness and Impoliteness in
dialogues between six prophets (Nuh, Hud, Salih, Ibrahim, Shuaib and Musa) and their
contemporaneous polytheists in the Noble Qur'an. The data comprises 35 dialogues from
20 surahs which revolve around how the prophets talked to the polytheists to persuade
them to believe in the Oneness of Allah and in the Last Day and how the polytheists
reacted to the prophets’ call for faith. The analytical framework comprises Leech's (1983)
Maxims of Politeness, Brown and Levinson's (1978, 1987) Theory of Politeness, and
Culpeper's (1996; 2005 and 2011) Model of Impoliteness. Within a mixed approach, the
qualitative analysis has revealed how the prophets have been modest, sympathetic and
close to their communities while guiding them to true Monotheism. In addition, the study
shows how the polytheists have reacted impolitely to the prophets’ call for faith. The
quantitative analysis has revealed that the six maxims of politeness have been present in
the prophets’ utterances, with the Tact, Modesty and Sympathy Maxims as the most
prominent. Moreover, the four strategies of politeness (Bald on record, Positive
Politeness, Negative Politeness and Off-record) have been evident in the utterances of the
prophets. On the other hand, all five strategies of impoliteness (Bald on record, Positive
Impoliteness, Negative Impoliteness, Sarcasm or Mock Politeness and Off-record) have
been employed in the polytheists’ utterances. Most significantly, the study proposes
Mercy, as a potential addition to the maxims of performing Politeness. Mercy, in the form
of non-reciprocal forgiveness and pity, was prevalent in the prophets’ communication
with their contemporaneous people. The prophets were the finest of creation as Allah

(God) chose them over humanity in order to convey the message of true Monotheism.

1. Introduction

People interact with each other normally with some respect to keep others’ faces not damaged, and to create

harmony in conversations in order to mitigate confrontation and make it possible for potentially aggressive
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parties to communicate with one another as Brown and Levinson (1978, 1987) illustrate in their Theory of
Politeness, or to maintain social equilibrium and friendly relations in order to be cooperative in their
interaction as Leech (1983) explains in his Politeness Principle (PP). On the other hand, other people may
perform Impoliteness in order to attack the face wants of others with or without any redress as Culpeper
(1996; 2005 and 2011) clarifies in his Model of Impoliteness. This study aims to analyze dialogues between
the prophets and the polytheists in the Noble Qur’an in terms of Leech's (1983) Maxims of Politeness,
Brown & Levinson's (1978, 1987) Strategies of Politeness, and Culpeper's (1996; 2005 and 2011) Strategies
of Impoliteness. The study is presented in the light of how the Maxims and Strategies of Politeness and
Impoliteness can account for the interactions between the six prophets (Nuh, Hud, Salih, Ibrahim, Shuaib
and Musa) who talked to the polytheists about faith to persuade them to believe in (Allah) and the polytheists
who reacted to the prophets’ call for faith and belief in the Oneness of Allah and in the Last Day.

The vast majority of research studies on Politeness generally focus on daily conversations and
sometimes on literary texts, but seldom deal with religious discourse. As it pertains to the Noble Qur’an,
there have been a number of research studies that have focused on verses comprising rules and guidelines
from Allah (God) to mankind (Al-Khatib 2012), verses relating to dialogues between Allah (God) and his
prophets (Hassan 2016) and verses concerning the utterances of the prophets and humans in general (Jewad
et al. 2020), but very few paid attention to verses involving conversations that occurred between the
prophets and the contemporaneous polytheists who were in dispute with them (Nawaz et al. 2018). To fill
this gap, the present study aims to offer a pragmatic analysis of selected dialogues between the six prophets
(Nuh, Hud, Salih, Ibrahim, Shuaib and Musa) on the one hand and the contemporaneous polytheists, on the
other. The study adopts a comprehensive analytical framework including Leech's (1983) Maxims of
Politeness, Brown & Levinson's (1978, 1987) Strategies of Politeness, and Culpeper's (1996; 2005 and
2011) Strategies of Impoliteness. Within a mixed approach, qualitative analysis of relevant dialogues is
validated by manual quantitative analysis of the observed instances of Politeness and Impoliteness Maxims
and Strategies. The quantitative analysis further reveals behavioral patterns and contrasts across the
dialogues between each of the six prophets and the contemporaneous polytheists.

Adopting this comprehensive analytical framework, the study seeks to answer the following
research questions:

1- Based on the qualitative and quantitative analyses, what are the Politeness and Impoliteness Maxims
and Strategies observed in the dialogues under study between each of the six prophets and the

contemporaneous polytheists?
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2- Based on the qualitative and quantitative analyses of the dialogues under investigation, what are the
observed similarities and differences in the linguistic Politeness and/or Impoliteness Strategies:
a) between the prophets and the contemporaneous polytheists?
b) across the prophets?

c¢) across the polytheists?

2. Analytical Framework

The study adopts an eclectic analytical framework for the analysis of the pragmatics of Politeness and
Impoliteness. The framework comprises Leech's (1983) Maxims of Politeness, Brown and Levinson's
(1987) Theory of Politeness and Culpeper’s (1996; 2005 and 2011) Model of Impoliteness.

Many scholars have devoted considerable attention to Politeness and have provided varied
definitions of it. Leech (1983) explains that participants employ the Politeness Principle (PP) “to maintain
the social equilibrium and the friendly relations which enable us to assume that our interlocuters are being
cooperative in the first place” (p. 82). Brown and Levinson (1987) clarify that “politeness, like formal
diplomatic protocol (for which it must surely be the model), presupposes that potential for aggression as it
seeks to disarm it, and makes possible communication between potentially aggressive parties” (p. 1).
Similarly, Lakoff (1989) explains that “[p]oliteness can be defined as a means of minimizing confrontation
in discourse - both the possibility of confrontation occurring at all, and the possibility that a confrontation
will be perceived as threatening” (p. 102). Lakoff (1973) illustrates in her Politeness Principles Theory that
there are three rules for achieving politeness and avoiding conflict with others. These rules are 1) Don't
impose 2) Give options 3) Make a feel good — be friendly. She clarifies that these rules “may differ
dialectally in applicability, but their basic form remains the same universally” (p. 305).

Several studies have illustrated that interlocutors cannot assess politeness without understanding the
context in addition to the cultural and social values since it helps the speakers to know how to apply
politeness towards others. Culpeper (1996) explains that context is really important to understand if the
utterance is polite or impolite. Also, Thomas (1995) explains that the linguistic form alone which
determines the speech act polite or impolite is not adequate, but the linguistic form, the context of utterance
and the relationship between the speaker and the hearer are important in determining the function of the
speech act. Culpeper (2011) illustrates that “[w]e acquire linguistic politeness from our experience of social
interactions . . .” (p. 32). Similarly, Watts (2003) clarifies that “[p]oliteness is not something we are born
with, but something we have to learn and be socialised into . . .” (p. 9). By the same token, Mills (2017)
explains that cultures are different in representing politeness and the languages are various and much richer

to be acknowledged by many politeness theorists. Mills cites Wierzbicka (1999) who states that people “in




BJTLL 3(4 Autumn 2023):54-82

Anglo-Saxon culture, distance is a positive cultural value, associated with respect for the autonomy of the
individual. By contrast, in Polish culture it is associated with hostility and alienation” (Wierzbicka, cited in

Mills, 2017, p. 35).

2.1 Leech's maxims of politeness

Leech (1983) states that Grice's Cooperative Principle (CP) is important and needed, but it is not sufficient
to explain 1) the relation between sense and force in non-declarative sentences and 2) why people are so
indirect in conveying what they mean. Thus, Leech presents a Politeness Principle (PP) with conversational
maxims which are similar to those of Grice's Cooperative Principle (CP). According to Leech (1983), the
Politeness Principle (PP) maxims explain how politeness occurs in their interactions, and how the
participants employ these maxims “to maintain the social equilibrium and the friendly relations which
enable us to assume that our interlocuters are being cooperative in the first place” (p. 82). Leech (1983)
puts forth six maxims and illustrates that they differ from one culture to another; a maxim which is polite
in one culture may be impolite or rude in a different culture. These maxims are Tact, Generosity,
Approbation, Modesty, Agreement and Sympathy.

According to Leech (1983), “[t]here are two sides to the Tact Maxim, a negative side ‘Minimize the
cost to h’, and a positive side, ‘Maximize the benefit to h*” (p. 109) in which ‘4’ stands for ‘hearer’. In the
Tact Maxim, there is a cost/benefit scale in which the speaker ‘s’ can say something to the hearer ‘4’ politely
without any indirectness if the speaker finds that this thing is beneficial to the hearer. On the other hand,
the speaker may use greater indirectness if the thing is costly to the hearer. In the Tact Maxim, the speaker
may use minimizers to reduce the implied cost to the hearer, for instance, “Hang on a second!” (Thomas,
1995, p. 161). In addition, the speaker applies the Tact Maxim by offering options to enable the hearer to
choose whether to perform the action or not. The Generosity Maxim is observed by applying cost to the
speaker as Leech (1983) states “Minimize benefit to self: Maximize cost to self” (p. 133). Leech explains
that the Generosity Maxim is culturally specific as some cultures are more generous than other cultures and
there is a variation in applying this maxim. Regarding the Approbation Maxim, it is observed when the
speaker avoids saying hateful or condescending things about the hearer or when the speaker compliments
the hearer. “Minimize dispraise of other: Maximize praise of other” (Leech, 1983, p. 135). Thomas (1995)
states that "[a]s Leech points out, the 'other' may not be the person directly addressed, but someone or
something dear to him or her" (p. 163). As for the Modesty Maxim, Leech (1983) states “Minimize praise
of self: Maximize dispraise of self” (p. 136). He explains that the Modesty Maxim varies from one culture

to another; some cultures are more inclined towards the Modesty Maxim than other cultures (Leech, 1983).
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In other words, some cultures may accept the compliment and agree with the praise while others deny the
compliment and try to observe the Modesty Maxim. For applying the Agreement Maxim, Leech (1983)
clarifies that “there is a tendency to exaggerate agreement with other people, and to mitigate disagreement
by expressing regret, partial agreement, etc.” (p.138). This maxim is observed when the speaker increases
agreement between himself or herself and the hearer or decreases disagreement with partial agreement. As
for the Sympathy Maxim, Leech (1983) states that “[w]e may also add a Maxim of Sympathy, which
explains why congratulations and condolences are courteous speech acts, even though condolences express
beliefs which are negative with regard to the hearer” (p.138). According to this maxim, the speaker

sympathizes with the hearer and tries to avoid any expression that might harm the hearer’s feelings.

2.2 Brown and Levinson's theory of politeness

Brown and Levinson’s (1978, 1987) Theory of Politeness is based on the concept of face which was first
introduced by (Goffman 1967) as “the positive social value a person effectively claims for himself by the
line others assume he has taken during a particular contact” (p. 5). Based on Brown and Levinson's (1978,
1987) Politeness Theory, ‘face’ is known as every individual's feeling of self-worth or self-image in which
it can be damaged or maintained in interaction with others. Brown and Levinson (1978, 1987) explain that
the term ‘face’ has two aspects: positive and negative. Positive face refers to the person's desire to be liked
and respected by others, while Negative face refers to the person's desire to be free and not to be impeded
or imposed on to do something. According to Brown and Levinson (1978, 1987), there are some acts that
may damage or threaten the face wants of others and these acts are known as ‘Face Threatening Acts’
(FTA). Brown and Levinson (1978, 1987) put forth five superstrategies for their theory and illustrate that
social distance between the participants, power relation and the degree of imposition are three factors that
play a crucial role in choosing the strategy for performing a face-threatening act (FTA). These five
superstrategies are Bald on record, Positive Politeness, Negative Politeness, Off-record and not performing
the FTA.

According to Brown and Levinson (1978, 1987), Bald on record strategy occurs in emergencies,
highly task situations and if the weightiness of the request is very small (something trivial) or if the thing
is beneficial to the hearer (hearer's interest). Brown and Levinson (1978, 1987) clarify that this strategy can
be achieved in terms of two classes: the first class comprises face threat that is not minimized in which face
is ignored or irrelevant, while the other class comprises face threat that is minimized by implication during
doing the FTA. In Positive Politeness, Brown and Levinson (1978, 1987) explain that the speaker tries to
be closer to the hearer by elevating solidarity. Brown and Levinson (1978, 1987) put forth 15 strategies for
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performing Positive Politeness, for instance, noticing, attending to H’s interests or wants, exaggerating
approval and sympathy, seeking agreement, offering and giving promises, using in-group identity markers
and asserting S’s knowledge of and concern for H’s wants. Regarding Negative Politeness, Brown and
Levinson (1987) clarify that “[n]egative politeness is redressive action addressed to the addressee’s negative
face: his want to have his freedom of action unhindered and his attention unimpeded” (p. 129). Brown and
Levinson (1978, 1987) put forth 10 strategies for performing Negative Politeness. Among these strategies
are being conventionally indirect, hedging, minimizing the imposition, giving deference, apologizing,
stating the FTA as a general rule and impersonalizing S and H. For performing Off-record Politeness, the
speaker tries to avoid the responsibility of the FTA process and the hearer works on the inference process.
Brown and Levinson (1978, 1987) put forth 15 strategies for performing Off-record Politeness, for instance,
giving hints or association clues, presupposing, understating or overstating, using metaphors and rhetorical
questions, being unambiguous or vague, and being incomplete by using ellipsis. Finally, Brown and
Levinson (1978, 1987) explain that, for not performing the FTA as a fifth strategy, the speaker intends not
to use any strategy or make an FTA because the degree of face threat is too great. In other words, the

speaker says nothing.

2.3 Culpeper's model of impoliteness

Culpeper’s (1996; 2005 and 2011) Model of Impoliteness emerged as a reaction to the idea that people are
usually polite and maintain social harmony in their interactions, since people can sometimes perform
impoliteness in order to attack the face wants of others. Culpeper (1996) explains that there are two kinds
of impoliteness: inherent impoliteness and mock impoliteness. Inherent Impoliteness refers to utterances
that are impolite by nature, while Mock Impoliteness refers to impoliteness that doesn't cause offence to the
hearer, and creates solidarity and social intimacy between the speaker and the hearer. Culpeper (1996)
clarifies that “[mJock impoliteness, or banter, is impoliteness that remains on the surface, since it is
understood that it is not intended to cause offence” (p. 352). Culpeper puts forth six superstrategies of
impoliteness that are oriented to attacking the hearer's face. These superstrategies are Bald on record
Impoliteness, Positive Impoliteness, Negative Impoliteness, Sarcasm or Mock Politeness, Withhold
Politeness and Off-record Impoliteness. In Bald on Record impoliteness, the intention of the speaker is to
attack the face wants of the hearer directly with no minimizing and the FTA is clear, concise and
unambiguous. For applying Positive Impoliteness, the speaker aims at damaging the positive face wants of
the hearer by using some output strategies listed by Culpeper (1996), for instance, Ignoring the other,

excluding the other from an activity, disassociating from the other, being disinterested or unsympathetic,
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using inappropriate identity markers, using secretive language, seeking disagreement, making the other feel
uncomfortable and calling the other names. Regarding Negative Impoliteness, the speaker aims at damaging
the negative face wants of the hearer. Culpeper (1996) lists some output strategies for performing Negative
Impoliteness. Among these strategies are frightening or ridiculing, being contemptuous, treating the other
not seriously, belittling the other and invading the other's space. As for Sarcasm or Mock Politeness,
Culpeper (1996) states that “[s]arcasm (mock politeness for social disharmony) is clearly the opposite of
banter (mock impoliteness for social harmony)” (p. 357). He explains that, in performing Mock Politeness,
the speaker intends to be ironic by using politeness strategies insincerely. Withholding Politeness, as
another strategy, refers to the absence of politeness that may be expected in which it leads to impoliteness,
for instance, failing to thank somebody for a present (Culpeper, 1996). The last strategy which is Off-record
Impoliteness refers to performing the FTA “by means of an implicature but in such a way that one
attributable intention clearly outweighs any others” (Culpeper, 2005, p. 44). Culpeper (2005) argues that
Off-record Impoliteness is not less impolite than any other direct strategies of impoliteness in which more

indirect forms of impoliteness are more offensive.

3. Previous studies on politeness in religious discourse

This section sheds light on previous studies concerned with Politeness in religious discourse (the Noble
Qur'an and the book of Hadith Al Bukhari) and ends with clarifying the scope of the present study. The
method of categorizing the following previous studies is drawn by providing studies that dealt with
Politeness in dialogues in the Noble Qur'an (studies that are the most analogous to the present study) first,
then studies that discussed Politeness in the Noble Qur'an and prophetic Hadith in general.

As per the studies that focused on dialogues in the Noble Qur'an, Hassan (2016) offered a qualitative
investigation of the use of Politeness in dialogues between Allah (God) and the prophets (Adam, Abraham
and Moses). The study adopted Van Dijk’s Ideological Methodology in addition to Brown and Levinson's
(1978, 1987) Strategies of Politeness. Hassan (2016) found that there were different types of Strategies of
Politeness in the Noble Qur'an, and the Politeness instances in the dialogues were present to comfort the
hearer in addition to giving the fundamentals of religious principles in the clearest shape. In another
qualitative study, Nawaz et al. (2018) investigated Politeness and Impoliteness Strategies in dialogues
between the prophets (Moses, Noah, Abraham, Lot and Muhammad) and their nations. The study adopted
Brown and Levinson's (1978, 1987) Theory of Politeness and Culpeper’s (1996) Model of Impoliteness.
According to Nawaz et al. (2018), the prophets used both Positive and Negative face-saving Politeness

Strategies during addressing their nations to make them believe, and there were no Impoliteness Strategies
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present in their words, while the polytheists mostly responded to the prophets impolitely and used both
Positive and Negative face-threatening Impoliteness Strategies to show their refusal.

Al-Khatib (2012) investigated Politeness in the Noble Qur'an from a socio-pragmatic perspective
through examining the text building mechanisms and functions of the verses. The verses were analyzed in
two main categories: verses that are concerned with the God-man relationship and verses that are concerned
with the man-man (i.e., interpersonal). Al-Khatib (2012) used Brown and Levinson's (1978, 1987)
Strategies of Politeness and Leech's (1983) Maxims of Politeness as analytical tools. The main aim of the
study was to examine the applicability of these maxims and strategies to 22 extracts collected from 20
chapters in the Noble Qur'an, and to shed light on the principles of Politeness in Islam. Al-Khatib (2012)
found that there were various Strategies of Politeness for conveying a huge number of divine ethical
messages, and three main approaches were found to communicate the messages: the direct method of
address, storytelling, and exemplifying. According to Al-Khatib (2012), the four Politeness Strategies of
Brown and Levinson were present in which Bald on record had the greatest ratio, and next the Positive
Strategy, then the Negative Strategy while Off-record Strategy was almost absent. Al-Khatib (2012)
clarified that, in the context of religion, imperative forms were not as impolite as they were in other types
of communication. He also explained that, in God-man interaction, instructions and requests can be
classified as solidarity Politeness Strategies.

Politeness in selected verses from the Noble Qur'an with reference to their English renderings
(presenting different translations for each verse) was conducted by Alkumet and Mohiddeen (2017). The
data comprised examples of Politeness from the Qur'anic verses that refer to different situations of polite
behaviour that Muslims have to apply. The study adopted four perspectives: social norms, conversational
maxims, face-saving and conversational contract. The study discussed three patterns of Politeness: strategic
politeness, discernment politeness and the pre-patterned speech view (the formulaic pattern). Alkumet and
Mohiddeen (2017) found that prophets' Politeness was the grandest kind of Politeness, and polite behaviour
during learning brought preparation of the teacher to teach the learner even if there were difficulties. In
addition, they clarified some rules, extrapolated from the analysis, as follows: people should remain polite
even if they reach high status, personal belongings should be kept and there is no obedience to anyone in
disobeying God (Allah) (though each disobedient should be treated politely).

The following three studies were presented by Jewad et al. (2020) in which the researchers focused
on Politeness in the Noble Qur'an in different surahs through adopting Leech's (1983) Maxims of Politeness

in addition to Brown and Levinson's (1978, 1987) Strategies of Politeness.
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Jewad et al. (2020a) investigated Leech's (1983) Politeness Principle (PP) in the utterances of the
characters in the three surahs (Al-Kahf, Maryam and An-Naml) from the Noble Qur'an. According to Jewad
et al. (2020a), the five maxims (Tact, Approbation, Modesty, Agreement and Sympathy) were observed.
By providing the frequency and percentage of the maxims' occurrence in the texts, the study showed that
the Agreement Maxim was the most dominant one in the whole data. In addition, the Tact Maxim in surah
Maryam had the highest frequency; whereas the Agreement Maxim in surah Al Kahf was the highest.
Finally, the Generosity Maxim was not present in any of the three surahs as the researchers clarified.
According to Jewad et al. (2020a), the dominance of the Agreement Maxim in the surahs aimed to teach
how to speak politely and make a good social relationship during communications. In another study,
investigating Brown & Levinson's (1978, 1987) Strategies of Politeness and Leech's (1983) Maxims of
Politeness in the two surahs (Yusuf and Al-Kahf) from the Noble Qur'an was conducted by the same
researchers. According to Jewad et al. (2020b), the dominant strategy in surah Yusuf was Negative
Politeness (give deference or respect) with 21.25% of all texts, indicating that there was a large number of
conversations which contained and referred to mutual deference and respect. On the other hand, Positive
Politeness strategy (offer, promise) was the dominant one with about 22.2 % occurrence in surah Al-Kahf.
Regarding Leech's (1983) maxims, the Tact Maxim had the highest percentage in surah Yusuf (7.5 %),
while the Agreement Maxim had the highest percentage in surah Al Kahf (14.8 %). In addition to the
previous two studies, Jewad et al. (2020c) presented another study investigating Brown & Levinson's (1978,
1987) Strategies of Politeness and Leech's (1983) Maxims of Politeness in the five surahs (Yusuf, Al-Kahf,
Maryam, An-Naml and Nuh) from the Noble Qur'an. Based on qualitative and quantitative analyses, the
study showed that the average of Positive Politeness strategies, Negative Politeness strategies and Politeness
Maxims in surah Yusuf was the highest amongst the others. In addition, Positive Politeness strategies were
more frequently present than Negative Politeness strategies and Politeness Maxims in all five Surahs.
According to Jewad et al. (2020c¢), the analysis of the data indicated that mitigating imposition was taken
into account more than gaining approval.

Unlike the previous studies that dealt with Politeness in the Noble Qur'an, Alhamidi et al. (2019)
presented a study that was concerned with finding the patterns of prophet Muhammad's (PBUH) speech
acts and their functions in addition to the Strategies of Politeness that were present when he (PBUH) talked
to non-Muslims. The data comprised seven Hadiths extracted from the book of Hadith (Al Bukhari). The
study adopted Searle's Speech Act Theory in addition to Brown and Levinson's (1978, 1978) Strategies of
Politeness. The study showed that Assertives and Directives were the speech acts that often appeared in

prophet Muhammad's (PBUH) speeches, explaining that Assertive speech acts were used because prophet
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Muhammad (PBUH) believed that the information that he conveyed to non-Muslims was a revelation from
God (Allah), and Directive speech acts were used because the messenger's duty was to invite all people to
believe and worship one God (Allah). Also, the study showed that the dominant Strategies of Politeness
were Negative Politeness and Off-record Politeness in which Negative Politeness was mostly present in
directive speech acts, showing how prophet Muhammad (PBUH) respected others during inviting them to
believe in his message. Besides, Off-record Politeness was widely present in assertive speech acts, showing
how he cared for others' face wants and allowed them to interpret the message conveyed.

To conclude thus far, the majority of the previous studies focused on analyzing and investigating
Politeness in religious discourse in which the prevalent research analytical tools used in the analyses were
Leech's (1983) Maxims of Politeness in addition to Brown and Levinson's (1978, 1987) Strategies of
Politeness. It is also noticed that a number of research studies shed light on the prophets' utterances in the
Noble Qur'an, but very few paid attention to the utterances of the polytheists who were in dispute with the
prophets. It is noteworthy that there was a research study which shed light on Politeness and Impoliteness
in dialogues between the prophets and the disbelievers, but it used only Brown and Levinson's (1978,1987)
Strategies of Politeness in addition to Culpeper's (1996) Model of Impoliteness in which the analysis
revolved around presenting only Positive and Negative Strategies of Politeness and Impoliteness (according
to the data selection), and didn’t present other strategies such as Bald on record Politeness and Impoliteness,
Off-record Politeness and Impoliteness and Mock Politeness. In addition, that research study adopted only
qualitative analysis. The motivation for integrating Leech’s (1983) Maxims of Politeness into the present
study is that seldom research studies investigated Leech’s (1983) Maxims of Politeness in the dialogues
between the prophets and the polytheists. Moreover, investigating Leech’s (1983) Maxims of Politeness in
the present study enriches the analysis since it gives more explanation of specified Maxims (e.g., Tact,
Agreement and Sympathy) which are pivotal in analyzing the data. It is hoped that the present study would
present an additional contribution since it is concerned with analyzing more Maxims and strategies of
Politeness and Impoliteness in dialogues under study between the prophets and the polytheists in terms of
Leech's (1983) Maxims of Politeness, Brown and Levinson's (1978, 1987) Theory of Politeness and
Culpeper's (1996; 2005 and 2011) Model of Impoliteness. Moreover, the present study adopts a mixed

approach, offering both qualitative and quantitative analyses.

4. Methodology
4.1 Data selection

The data in the present study comprises 35 dialogues selected from 20 surahs in the Noble Qur'an. These
dialogues occurred between the six prophets (Nuh, Hud, Saleh, Ibrahim, Shuaib and Musa) and the
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contemporaneous polytheists. The criterion for selecting the dialogues is based on a specific theme (faith);
the dialogues revolve around how the prophets talked to the polytheists about faith to guide them to true
Monotheism and how the polytheists reacted to the prophets’ call for faith and belief in the Oneness of
Allah and in the Last Day. For the purpose of meaning translation of the verses, the study adopts the Noble
Qur'an meaning translation and commentary of King Fahd Complex. Besides, Ibn Kathir’s and As-Sa'di’s

interpretations of the Noble Qur'an are provided for the sake of understanding the context of the dialogues.

4.2 Procedures

The study adopts a mixed approach, combining both qualitative and quantitative analyses. In the qualitative
analysis, the researchers analyze and investigate the applicability of the maxims and strategies to the
selected dialogues between the prophets and the polytheists. In the quantitative analysis, the study presents
manual counts of the observed maxims and strategies (every utterance that refers to Politeness or
Impoliteness) in order to validate the results of the qualitative analysis and highlight similarities and
differences in the observed maxims and strategies in the selected data. Furthermore, the study shows if there
are certain leading maxims and strategies that are characteristic of the utterances of the prophets and/or
those of the polytheists.

In presenting the selected examples, the researchers begin with presenting the selected verses from the
Noble Qur’an and provide each verse with meaning translation adopted from the Noble Qur’an meaning
translation and commentary of King Fahd Complex. Presenting the selected verses is based on the sequence
of presenting the maxims and strategies as analytical tools, then analysis is carried out through observing
Leech's (1983) Maxims of Politeness (Tact, Generosity, Approbation, Modesty, Agreement and Sympathy),
Brown and Levinson's (1978, 1987) Superstrategies of Politeness (Bald on record Politeness, Positive
Politeness, Negative Politeness, Off-record Politeness and Not performing the FTA) in addition to
Culpeper's (1996; 2005 and 2011) Superstrategies of Impoliteness (Bald on record Impoliteness, Positive
Impoliteness, Negative Impoliteness, Sarcasm or Mock Politeness, Withhold Politeness and Off-record
Impoliteness) in these selected verses which constitute the dialogues between the prophets and the

contemporaneous polytheists. MS Excel is used to manage quantitative analysis and to generate graphs.

5. Sample Analysis

The following analysis shows that Maxims and Strategies of Politeness have been prevalent in the
prophets’ communication with their contemporaneous people, and there were no instances of Impoliteness
Strategies in their utterances. On the other hand, all Strategies of Impoliteness have been evident in the
polytheists’ utterances. The analysis below is divided into three main sections. Based on the maxims and
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strategies, the first and second sections provide data analysis which focuses on Politeness of prophets in
terms of Leech's (1983) Maxims of Politeness in addition to Brown and Levinson's (1978, 1987)
Strategies of Politeness, respectively. The third section provides data analysis concerned with
Impoliteness of polytheists in terms of Culpeper's (1996; 2005 and 2011) Strategies of Impoliteness,
showing that all Strategies of Impoliteness have been employed in the polytheists’ utterances.
5.1 Leech’s maxims of politeness
5.1.1 The tact maxim (from prophet Nuh to his people)
01

(12) 5l R Jasss S & dados sy el Ry (1) i &le elall dui (10) ke iS40 25 lyjgacd Gl
"I said (to them): Ask forgiveness from your Lord, verily, He is Oft-Forgiving & He will send rain to you in abundance & And
give you increase in wealth and children, and bestow on you gardens and bestow on you rivers {3" [Surah Nuh: 10-12]
Maximizing benefit to the hearers is present in prophet Nuh’s (PBUH) utterances in which he advised his
people to believe in Allah (God) for their own good and promised that if they believed and asked the
forgiveness of Allah (God), they would get many blessings. As-Sa’di (2018) illustrates that prophet Nuh
(PBUH) “sought to encourage them by telling them of the forgiveness of sins and what would result from

that of attaining the reward and warding off punishment” (p.226).

5.1.2 The generosity maxim (from prophet Hud to his people)
01

"(127) Geaall 5 e V) AT He 3T Ge ale KT Ty

"No reward do I ask of you for it (my Message of Islamic Monotheism); my reward is only from the Lord of the 'Alamin (mankind,
Jjinn, and all that exists) <" [Surah Ash-Shu’ara: 127]

Prophet Hud (PBUH) minimized benefit to himself and maximized cost to himself. He clarified to his
people that he came as a messenger of Allah (God) and clarified that he didn’t ask for any reward. He
illustrated that if he asked for any reward, he would ask only Allah (God) for it.

5.1.3 The approbation maxim (from prophet Salih to his people)
01

" (149) e sl Jinll G iy (148) ot Wl U355 25335 (147) ey S 3 (146) Gl 1 a3 081

"Will you be left secure in that which you have here? £} In gardens and springs {2} And green crops (fields) and date-palms with
soft spadix {} And you hew out in the mountains, houses with great skill {} " [Surah Ash-Shu’ara: 146-149]
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Prophet Salih (PBUH) urged his people to think in the graces that Allah (God) gave them so that they might
believe in Allah (God); he reminded them with the blessings they got such as gardens, springs, green crops
and date-palms with soft spadix. Also, he reminded them with the skills they got by saying ‘you hew out in

the mountains, houses with great skill .

5.1.4 The modesty maxim (from prophet Shuaib to his people)
01

" (86) i ke U Ly pait A ) A ) i
"That which is left by Allah for you (after giving the rights of the people) is better for you, if you are believers. And I am not a

guardian over you {}" [Surah Hud: 86]
02
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"I wish not, in contradiction to you, to do that which I forbid you. I only desire reform to the best of my power (" [Surah Hud:
88]
Prophet Shuaib (PBUH) said to his people that he didn’t wish, in contradiction to them, to do that which he
forbade them. He explained that he wasn’t a guardian over them, but he only desired reform to the best of

his power.

5.1.5 The agreement maxim (prophet Musa with his people)
01

5
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"Then verily, we can produce magic the like thereof; so appoint a meeting between us and you, which neither we nor you shall

fail to keep, in an open place where both shall have a just and equal chance (and beholders could witness the competition)”
[Musa (Moses)] said: "Your appointed meeting is the day of the festival, and let the people assemble when the sun has risen
(forenoon) {}" [Surah Ta-Ha: 58-59]

Fir’aun (pharaoh) arrogantly wanted to challenge prophet Musa (PBUH) when prophet Musa (PBUH)
showed him some signs to believe. Prophet Musa (PBUH) accepted the challenge and appointed the day of

the festival as the meeting day to prove to Fir’aun (pharaoh) and his people that he (prophet Musa) and his
brother (prophet Harun) were messengers of Allah (God).

5.1.6 The sympathy maxim (from prophet Ibrahim to his father)
01
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"O my father! Verily I fear Jest a torment from the Most Gracious (Allah) should overtake you, so that you become a companion

of Shaitan (Satan) (in the Hell-fire) <" [Surah Maryam: 45]

02

(47) G o O o ol ealas e gla g6
"Tbrahim (Abraham) said: "Peace be on you! I will ask Forgiveness of my Lord for you. Verily He is unto me Ever Most Gracious
{2}" [Surah Maryam: 47]
Sympathy is evident when Prophet Ibrahim (PBUH) told his father that he feared for him the torment of the
Hell-fire due to polytheism in which he oriented the fear towards himself and not towards his father to show

mercy. Sympathy is remarkable when he said to his father ‘peace be on you! I will ask forgiveness of my

Lord for you’.
16 14
14
12 11
% 10
; 6
E 6 5 5 5
4 2
(2) 0 0 00 00
prophet Nuh | prophet Hud | prophet Salih f’;::::: psr::;:t p;::::t
M Tact 14 13 10 10 12 6
M Generosity 2 1 0 1 0
M Approbation 5 6 0 2 0
M Modesty 11 2 1 5 9 6
M Agreement 0 0 3 0 0 4
M Sympathy 5 5 4 5 5

MTact M Generosity M Approbation MM Modesty M Agreement M Sympathy

Figure 1: Frequency of maxims of politeness among the prophets
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Figure 2: Percentage of maxims of politeness among the prophets

Discussion

Figure 1. shows that the six Maxims (Tact, Generosity, Approbation, Modesty, Agreement and Sympathy)
are present, and this reveals how the prophets (PUBT) were very keen on guiding their people to the straight
path. The prophets wanted to advise and guide their people to believe and worship only Allah (God). This
is noticeable since the Maxims (Tact, Modesty and Sympathy) have the highest frequencies, indicating that
the prophets were concerned with presenting what was beneficial to their people besides being modest and
sympathetic during their invitations. In some situations, some prophets agreed to accept challenges and
incapacitating matters for the sake of making their people persuaded to believe and accept the message (a
specific purpose). Other prophets showed approval of some graces that the polytheists got so that the
polytheists might think and repent to their God (Allah). Figure 2. shows that the Tact Maxim has the highest
percentage (41%), illustrating how the prophets maximized benefit to the polytheists and minimized cost
to them; the prophets advised and guided their people to what was beneficial to them (Belief in Allah (God)
and the blessings that they would get after belief), and clarified that they didn’t ask the polytheists any
reward for the message. The percentage of the Modesty Maxim (22%) is close to that of the Sympathy
Maxim (21%), showing how the prophets were modest and sympathetic while guiding their people to true

Monotheism.

5.2 Brown and Levinson’s strategies of politeness

5.2.1 Bald on record politeness (from prophet Salih to his people)
01
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"And to Thamud (people We sent) their brother Salih. He said: "O my people! Worship Allah: you have no other ilah (God) but
Him. He brought you forth from the earth and settled you therein, then ask forgiveness of Him and turn to Him in repentance.

Certainly, my Lord is Near (to all by His Knowledge), Responsive {}" [Surah Hud: 61]

The imperative forms of prophet Salih (PBUH) such as ‘worship Allah’ and ‘turn to Him in repentance’
are softened and accompanied by guidance, sympathy and mercy towards his people. This is shown in his

utterance ‘certainly, my Lord is Near (to all by His Knowledge), Responsive’.

5.2.2 Positive politeness (from prophet Hud to his people)

01
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"Do you wonder that there has come to you a Reminder (and an advice) from your Lord through a man from amongst you to

warn you? And remember that He made you successors after the people of Nuh (Noah) and increased you amply in stature. So

remember the graces (bestowed upon you) from Allah so that you may be successful {" [Surah Al A’raf: 69]

02

" (52) Guepin 58 Y5 203 ) 858 i e oKile Sladdl (ot ) ik b 2805 13kl oy
"And O my people! Ask forgiveness of your Lord and then repent to Him, He will send you (from the sky) abundant rain, and
add strength to your strength, so do not turn away as Mujrimun (criminals, disbelievers in the Oneness of Allah) {}" [Surah

Hud: 52]
03

" (135) mke ai e ile Gl G
"Verily, I fear for you the torment of a Great Day (" [Surah Ash-Shu’ara’: 135]

Prophet Hud (PBUH) used to call his people ‘O my people’ and ‘a man from amongst you’. These utterances
reveal that he elevated solidarity between himself and his people so that they might accept his message. He
exaggerated sympathy by saying ‘I fear for you the torment of a Great Day’. He exaggerated approval and
asserted the polytheists’ knowledge by saying ‘remember that He made you successors after the people of
Nuh (Noah) and increased you amply in stature’ so that they might believe in Allah (God) when they
remember all these blessings. He intensified interest and promised his people that if they asked the
forgiveness of Allah (God), they would be blessed with graces as he said ‘He will send you (from the sky)

abundant rain, and add strength to your strength’.
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5.2.3 Negative politeness (from prophet Shuaib to his people)
01
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"And O my people! Act according to your ability and way, and I am acting (on my way). You will come to know who it is on

whom descends the torment that will cover him with ignominy, and who is a liar! And watch you! Verily, I too am watching with

you {}" [Surah Hud: 93]

The utterances of prophet Shuaib (PBUH) illustrate that he didn’t coerce his people to accept his message.
This is present in his utterances ‘O my people! Act according to your ability and way, and I am acting (on
my way)’ and when he stated the FTA as a general rule by saying ‘you will come to know who it is on whom
descends the torment that will cover him with ignominy, and who is a liar!’. These last utterances show
how prophet Shuaib (PBUH) avoided coercion while inviting his people so that they might fear Allah (God)

and believe in him.

5.2.4 Off-record politeness (from prophet Ibrahim to his people)
01
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"When the night covered him over with darkness he saw a star. He said: "This is my lord." But when it set, he said: "I like not

those that set ¥ When he saw the moon rising up, he said: "This is my lord." But when it set, he said: "Unless my Lord guides

me, I shall surely be among the people who went astray. "> When he saw the sun rising up, he said: "This is my lord. This is

"

greater." But when it set, he said: "O my people! I am indeed free from all that you join as partners (in worship with Allah)
[Surah Al-An'am: 76-78]

Prophet Ibrahim’s (PBUH) speech (about the planet, the Moon and the Sun) shows how he tried to persuade
his people that these orbs were not lords because they set. He tried to arouse the thoughts of his people to
make them interpret his intention by giving some hints, for instance, ‘/ like not those that set’ and ‘unless
my Lord guides me, I shall surely be among the people who went astray’. Then, he showed them the correct
path (Monotheism) because the duty of the messenger of Allah (God) was to convey the message without
any ambiguity. Ibn Kathir (2003) explains that “[w]e should note here that, in these Ayat, Ibrahim, peace
be upon him, was debating with his people, explaining to them the error of their way in worshipping idols

and images” (p.389).
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Figure 3: Frequency of politeness strategies among the prophets
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Figure 4: Percentage of politeness strategies among the prophets
Discussion

Figure 3. shows that Bald on record Politeness, Positive Politeness and Negative Politeness strategies were
evident in the utterances of all the prophets. Off-record Politeness was present in the utterances of only
prophet Ibrahim (PBUH) since he invited his people in some situations, as an elementary step, indirectly

through using hints to urge them to think so that they might believe in the Oneness of Allah (God). Bald on
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record Politeness was present in the utterances of the prophets in the form of imperatives. These imperatives
were softened with guidance and mercy since the prophets feared for their people the torment of the
Hereafter if they insisted on disbelieving in the Oneness of Allah (God). Positive Politeness shows how the
prophets elevated solidarity so that the polytheists might follow them and believe in Allah (God). The most
frequently used strategies in Positive Politeness were intensifying interest, exaggerating sympathy and
approval, using in-group identity markers, asserting the hearers’ knowledge, avoidance of disagreement for
a specific purpose, offers and promises. Negative Politeness shows how the prophets avoided any coercion
during their speeches to their people. The most frequently used strategies in Negative Politeness were giving
questions to arouse thoughts, minimizing the imposition, stating the FTA as a general rule and giving
deference. Figure 4. shows that Positive Politeness has the highest percentage (51%), indicating that the
prophets elevated solidarity in their interactions in addition to being close to their communities while
persuading them to believe. Bald on record Politeness has the percentage (28%) in which the imperative
forms were minimized and mitigated to soften the disputations. Negative Politeness has the percentage
(17%) which reveals that the prophets didn’t coerce their people to believe. Off-record Politeness has the
least percentage (4%) to show that in some situations, Off-record Politeness might be used at the beginning
to arouse the thoughts of the polytheists, then directness was used by the prophet (PBUH) to show the
correct path since the duty of the messenger of Allah (God) was to convey the message without any
ambiguity, for instance, when prophet Ibrahim assured his people by saying ‘O my people! I am indeed free
from all that you join as partners (in worship with Allah)’ after he had shown them the error of their faith

in worshipping the orbs.

5.3 Culpeper’s strategies of impoliteness
5.3.1 Bald on record impoliteness (from Fir’aun to prophet Musa)
01
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“And you did your deed, which you did (i.e. the crime of killing a man) while you were one of the ingrates }”” [Surah Ash-

Shu'ara’: 19]

Fir’aun ridiculed prophet Musa (PBUH) offensively by saying ‘you were one of the ingrates’ in a clear, concise and unambiguous
FTA.

5.3.2 Positive impoliteness (from people to prophet Hud)
01
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They said: "O Hud! No evidence have you brought us, and we shall not leave our gods for your (mere) saying! And we are not
believers in you €}" [Surah Hud: 53]
02
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They said: "Have you come to turn us away from our alihah (gods)? Then bring us that with which you threaten us, if you are

one of the truthful! <}" [Surah Al-Ahqaf: 22]

The polytheists belied prophet Hud (PBUH) and sought disagreement. Their utterances reveal how they

were unconcerned with him and how they sought disagreement to refuse his message.

5.3.3 Negative impoliteness (from people to prophet Nuh)
01
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But the chiefs of his people who disbelieved said: "He is no more than a human being like you, he seeks to make himself
superior to you. Had Allah willed, He surely could have sent down angels. Never did we hear such a thing among our fathers
of old &} He is only a man in whom is madness, so wait for him a while & [Surah Al-Mu'minun: 24-25]

02
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They said: "If you cease not, O Nuh (Noah) you will surely be among those stoned (to death) <" [Surah Ash-Shu'ara’: 116]

Prophet Nuh (PBUH) was threatened by the polytheists when they said ‘If you cease not, O Nuh (Noah)
you will surely be among those stoned (to death)’. Also, the polytheists tried to prevent prophet Nuh
(PBUH) from spreading his message and urged their community to disobey him by saying ‘He is no more

than a human being like you, he seeks to make himself superior to you’.

5.3.4 Sarcasm or mock politeness (from people to prophet Shuaib)
01

" (87) sl adali ooy o)1 b il ob el of 5 Wlie S0 b e of el sl coakn e
They said: "O Shu'aib! Does your Salat (prayer) command that we give up what our fathers used to worship, or that we give up
doing what we like with our property? Verily, you are the forbearer, right-minded!” (They said this sarcastically) {3}" [Surah
Hud: 87]
The polytheists said to prophet Shuaib (PBUH) ‘Verily, you are the forbearer, right-minded!’ insincerely

to ridicule and belittle him. Ibn Kathir (2003) explains in his interpretation of this utterance that:
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Ibn ‘Abbas, Maymun bin Mihran, Ibn Jurayj, Ibn Aslam, and Ibn Jarir all said, “These enemies of Allah were
only saying this in mockery. May Allah disfigure them and curse them from ever receiving His mercy. And

verily, He did so." (Ibn Kathir, 2003, pp. 98-99).

5.3.5 Off-record impoliteness (from Fir’aun to prophet Musa)
01
(18) G 82 G ikl 1305 Lk ot 081
[Fir'aun (Pharaoh)] said [to Musa (Moses)]: "Did we not bring you up among us as a child? And you did dwell many years of
your life with us {" [Surah Ash-Shu'ara’: 18]
02
" (23) el & 5 G300 06

Fir'aun (Pharaoh) said: "And what is the Lord of the 'Alamin (mankind, jinn and all that exists)? {}" [Surah Ash-Shu'ara’: 23]

The first utterance of Fir’aun indicates that he reproached prophet Musa (PBUH) for bringing him up.
Although the form of the utterance seems to be a question from its superficial meaning, its inner meaning
refers to satire and sarcasm. when Fir’aun asked ‘what is the Lord of the 'Alamin?’ he wanted to be ironic

in the form of a question. Ibn Kathir (2003) illustrates the interpretation of that utterance as follows:

Those among the philosophers and others who claimed that this was a question about the nature or substance
[of Allah] are mistaken. Fir ‘awn did not believe in the Creator in the first place, so he was in no position to
ask about the nature of the Creator; he denied that the Creator existed at all, as is apparent from the meaning,

even though proof and evidence had been established against him. (Ibn Kathir, 2003, p. 221)
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Figure 6: Percentage of impoliteness strategies among the polytheists

Discussion

Figure 5. shows that Bald on record Impoliteness, Positive Impoliteness and Negative Impoliteness were
evident in the utterances of all the polytheists. It also shows that Sarcasm/Mock Politeness was present in
the utterances of the people of prophet Shuaib (PBUH) and the people of prophet Musa (PBUH). While,
Off-record Impoliteness was present in the utterances of the people of prophet Musa (PBUH), particularly,
Fir’aun (pharaoh). It is noteworthy that the people of prophet Musa (PBUH) were the only polytheists who
were distinctive in using all the Strategies of Impoliteness. This distinctiveness is apparent since Fir’aun
(pharaoh) and his followers were in the status of rulers (superiors) who emphasized and exploited their
legitimate power. Figure 6. shows that Positive Impoliteness has the highest percentage (38%), indicating
that the polytheists’ primary concern was to reject the messages. The most frequently used Positive
Impoliteness strategies were seeking disagreement, ignoring the others, being unconcerned and
unsympathetic in addition to excluding the others. Negative Impoliteness has the percentage (36%) to show
how it is close to the percentage of Positive Impoliteness, and to illustrate that it was not enough for the
polytheists to seek disagreement and disobey the prophets, but they tried to impede them through
frightening and urging their communities to disobey them as well. The most frequently employed Negative
Impoliteness were frightening, ridiculing, emphasizing power, belittling and invading others’ spaces. Bald
on record Impoliteness has the percentage (17%) in which the polytheists attacked the face wants of the
prophets with no minimizing, and the FTA was clear and unambiguous. Sarcasm/Mock Politeness and Off-
record Impoliteness have the percentages (6%) and (3%) respectively, illustrating that some polytheists

sought disagreement and refused the messages through adopting these two strategies as additional ways of
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attacking the face wants of the prophets offensively, for instance, Fir’aun (pharaoh) who used to be more
sarcastic.
Based on the analyses, there are further findings observed in the present study. They are categorized

below according to the analytical tools used.

Leech’s maxims of politeness observed in the prophets’ speeches

There was an overlap between the Tact Maxim and the Generosity Maxim, for instance, ‘O my people! |
ask of you no wealth for it, my reward is from none but Allah’. Such an utterance can fall within the Tact
Maxim (maximize benefit to the hearer and minimize cost to the hearer) or the Generosity Maxim (minimize
benefit to self and maximize cost to self). There was overlap between the Modesty Maxim and the
Agreement Maxim, for instance, the utterance of prophet Musa (PBUH) ‘I did it then, when I was ignorant
(as regards my Lord and his Message)’ when Fir’aun accused him of killing the man. This utterance can
fall within the Modesty Maxim (minimize praise of self and maximize dispraise of self) and the Agreement
Maxim (increase agreement or decrease disagreement with the hearer). There was overlap between the
Agreement Maxim and the Sympathy Maxim, for instance, when prophet Musa sympathized with the
polytheists and agreed to invoke Allah for them to remove the punishment since the polytheists asked
prophet Musa to do so, and promised him to believe. The Agreement Maxim and The Approbation Maxim
were present for specific purposes. In other words, the prophets agreed to accept some demands of the
polytheists so that the polytheists might believe in Allah (God) and follow them. The same matter was
evident in the Approbation Maxim since the prophets reminded the polytheists of the blessings they got so
that they might acknowledge these blessings and believe in Allah (God).

Leech (1983) clarifies that not all of the maxims are equally important and illustrates that the
Approbation Maxim is more powerfully constrained on conversational behaviour than the Modesty Maxim,
and this reflects that Politeness focuses more strongly on other than on self (p. 133). Based on the analysis
of the present study, it shows that the Modesty Maxim was present in the utterances of the prophets more
than the Approbation Maxim. That is to say that the Modesty Maxim was not less important than the
Approbation Maxim since the speeches of the prophets revolved around persuasion (to persuade the
polytheists to believe in the Oneness of Allah (God)), and Modesty in the domain of persuasion reflects
how speakers are more polite and sincere in their interactions. In addition, Modesty, as it reflects Politeness,
is one of the most significant characteristics that distinguish a person among different social classes and
individuals.

There was a strong correlation between the Tact Maxim and the Sympathy Maxim in which all the

utterances of the prophets that referred to the Sympathy Maxim show how the prophets were sympathetic
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towards the polytheists in order to guide them to what will be beneficial to them in the Hereafter, and this
was the same purpose of the Tact Maxim which refers to maximizing benefit to the polytheists. Sympathy,
as a way of mercy, was most prominent in the prophets’ communication with their people due to the fact
that they were the finest of creation as Allah (God) chose them over humanity to convey the message of
true Monotheism. According to Al-Khatib (2012), “[i]n reality, mercifulness is more than an attitude, more
than polite manners and positive thinking. It is a way of life in which people, regardless of age, status,

gender, or ethnic background, deal with each other politely and respectfully” (p. 503).

Brown and Levinson’s strategies of politeness observed in the prophets’ speeches

Regarding Bald on record Politeness, all the prophets’ utterances were sympathetic advice in which the
prophets paid attention to the interpersonal aspects of the polytheists. The prophets used direct imperatives
accompanied by Positive and Negative hedges Politeness (mixture of strategies) in order to raise solidarity
and avoid coerciveness in the interaction. In other words, the direct imperatives were mitigated and softened
with hedges, sympathy, mercy and fear for the polytheists the torment if they would insist on disbelief. This
last point illustrates that the sympathetic advice of the prophets dealt with the class of Bald on record
Politeness where the FTA was minimized and softened. Therefore, this counterexample reveals that not
every sympathetic advice or warning could be considered as cases where non-minimization occurs and no
redress is required as Brown and Levinson (1987) clarify (p. 98). Regarding Positive Politeness, not the
entire Positive Politeness Strategies were present in the prophets’ utterances. For instance, the strategy (Joke
for putting the hearer at ease) was not present in the utterances of the prophets because the issue of the
interaction was pivotal and crucial (relating to Faith), and the prophets sought to guide and persuade the
polytheists to believe in the Oneness of Allah (God) since the duty of the prophets was to convey the
message.

Seeking agreement, avoiding disagreement and asserting the hearers’ knowledge as Positive
Politeness strategies were used for a specific purpose (persuading and urging the polytheists to think and
believe in the message). There was overlap between Positive Politeness and Negative Politeness in some
utterances, for instance, the utterance of prophet Ibrahim (PBUH) when he said to his father ‘peace be on
you! I will ask forgiveness of my Lord for you’ after his father had threatened him. Such an utterance may
refer to Positive Politeness (Give gifts to the hearer (sympathy) & promises) or may refer to Negative
Politeness (Not coercing the hearer). Off-record Politeness was used for a specific purpose and as an
elementary step in the interaction like what prophet Ibrahim (PBUH) did with his people who worshipped
orbs and idols. At the beginning, prophet Ibrahim (PBUH) sought to arouse the thoughts of his people to
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think about their false faith. Then, directness was used to show the correct path since the duty of the

messenger of Allah (God) was to convey the message without any ambiguity.

Culpeper’s strategies of impoliteness observed in the polytheists’ speeches

According to Culpeper (1996; 2005 and 2011), the Strategies of Impoliteness can be mixed, and one
utterance may have an implication for another. The present study shows that there was overlap between
Positive Impoliteness and Negative Impoliteness in the utterances of the polytheists, for instance, the
utterance of the people of prophet Nuh (PBUH) ‘He is no more than a human being like you, he seeks to
make himself superior to you’. This instance may refer to seeking disagreement, ignoring and disassociating
from the other (Positive Impoliteness) or may refer to interfering, ridiculing the other and preventing
prophet Nuh (PBUH) from his right to convey and spread his message (Negative Impoliteness). Overlap
was present as well between Bald on record Impoliteness and Negative Impoliteness, for instance, the
utterances of the polytheists ‘he is only a man in whom is madness’ and ‘Verily, we see you in foolishness,
and verily, we think you are one of the liars’ to prophet Hud (PBUH). These utterances gathered between
attacking the face wants of prophet Hud (PBUH) by doing the FTA in a clear way (Bald on record

Impoliteness) and scorning him (Negative Impoliteness).

6. Conclusion

This study investigated Politeness and Impoliteness in dialogues between the prophets and the polytheists
in the Noble Qur’an. The major objective was to conduct a pragmatic analysis of these dialogues by
adopting qualitative and quantitative approaches. The study investigated to what extent Leech’s (1983)
Maxims of Politeness, Brown and Levinson’s (1978, 1987) Strategies of Politeness, and Culpeper’s (1996;
2005 and 2011) Strategies of Impoliteness were applicable to the selected data. It showed that Maxims and
Strategies of Politeness were prevalent in the prophets’ communication with their contemporaneous people,
and there were no Impoliteness Strategies in their utterances. On the other hand, all Strategies of
Impoliteness were evident in the polytheists’ utterances, and there were no Politeness Maxims or Strategies
remarkable in their utterances.

Regarding Leech’s (1983) Maxims of Politeness, the study provided that all the Maxims (Tact,
Generosity, Approbation, Modesty, Agreement and Sympathy) were present in the utterances of the
prophets with the Tact, Modesty and Sympathy Maxims as the most prominent. This revealed how the
prophets were very keen on guiding their people to what was beneficial to them in which the prophets were
modest and sympathetic with their people, clarifying that they didn’t ask the polytheists any reward for the

message (the Generosity Maxim). In some situations, the Agreement Maxim was present since some
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prophets agreed to accept challenges and incapacitating matters for the sake of making their people
persuaded to believe and accept the message (a specific purpose). As for the Approbation Maxim, some
prophets showed approval of some graces that the polytheists got so that the polytheists might think about
these blessings and repent to their God (Allah). The study showed that there were overlaps between some
maxims, for instance, Tact and Generosity, Modesty and Agreement, and Agreement and Sympathy
Maxims, respectively, and how there was a strong correlation between the Tact and Sympathy Maxims.
Moreover, the study revealed that the Modesty Maxim was not less important than the Approbation Maxim
since the speeches of the prophets revolved around persuasion, and Modesty in the domain of persuasion
reflects how speakers are more polite and sincere in their interactions.

As for Brown and Levinson’s (1978, 1987) Superstrategies of Politeness, the study showed that the
strategies (Bald on record Politeness, Positive Politeness, Negative Politeness and Off-record Politeness)
were evident in the utterances of the prophets showing how the prophets were close to their communities
and how they elevated solidarity during their invitations to true Monotheism. In addition, the analysis
revealed that the most noticeable superstrategies in the prophets’ utterances were Positive Politeness in
which the most remarkable strategies were intensifying interest, exaggerating sympathy and approval, using
in-group identity markers, asserting the hearers’ knowledge, avoidance of disagreement for a specific
purpose, offers and promises. Then came Bald on record Politeness, in which the direct imperatives used
by the prophets dealt with the class of Bald on record Politeness where the FTA was mitigated and softened
with hedges, sympathy, mercy and fear for the polytheists the torment of the Hereafter. Afterwards,
Negative Politeness followed, in which the most remarkable strategies were giving questions to arouse
thoughts, minimizing imposition, stating the FTA as a general rule and giving deference. It is worth noting
that not the entire Positive Politeness Strategies were present in the prophets’ utterances, for instance, the
strategy (Joke for putting the hearer at ease) was not present in the utterances of the prophets because the
issue of the interaction was pivotal and crucial (relating to Faith). Furthermore, the study observed that
there was overlap between Positive Politeness and Negative Politeness in some utterances, and Off-record
Politeness was used as an elementary step in the interaction for persuasion, then directness was used to
show the correct path since the duty of the messenger of Allah (God) was to convey the message without
any ambiguity.

Eventually, the study showed that Culpeper’s (1996; 2005 and 2011) Superstrategies of
Impoliteness (Bald on record, Positive Impoliteness, Negative Impoliteness, Sarcasm/Mock Politeness and
Off-record) were evident in the polytheists’ utterances. The analysis revealed how the polytheists threatened

the prophets and how they reacted impolitely to the prophets’ call for faith and belief in the Oneness of
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Allah and in the Last Day. This was remarkable since the most prominent superstrategies in the polytheists’
utterances were Positive Impoliteness, Negative Impoliteness and Bald on record Impoliteness, then
Sarcasm/Mock Politeness, and lastly Off-record Impoliteness in which the most evident strategies that they
used were seeking disagreement, ignoring the others, being unconcerned and unsympathetic, excluding the
other, frightening, ridiculing and emphasizing power, invading the others’ spaces, belittling others in
addition to attacking others with no minimizing. Besides, the analysis showed how the people of prophet
Musa were distinctive in using all these Strategies of Impoliteness in order to be more sarcastic. The study
observed that the Strategies of Impoliteness could overlap, and one utterance might have an implication for
another. For instance, an overlap was observed between Bald on record Impoliteness and Negative
Impoliteness, and between Positive Impoliteness and Negative Impoliteness in some utterances of the
polytheists.

Most significantly, the study proposed Mercy as a potential addition to the maxims of performing
Politeness. Mercy, in the form of non-reciprocal forgiveness and pity, was most prevalent in the prophets’
communication with their contemporaneous people. The prophets were the finest of creation as Allah (God)
chose them over humanity in order to convey the message of true Monotheism. Hopefully, the present study

would pave the way for further research relating to Politeness in religious discourse.
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ARTICLE DATA ABSTRACT

This study' addresses the translation of allusion in Arabic into English from a qualitative
Received: 08 July 2023

Accepted: 05 December 2023 functional perspective. The purpose of the study is to evaluate the functional adequacy of

Volume: 3 Peter Theroux’s English translation of the allusions employed by Idris Ali in his Arabic
i)s(sj;llel((é)l)S?SuA:g}Ill)?tlzlo\?;l 4.73 novel Dunqulah: Riwayah Nubiyah (1993), via implementing Nord’s functional model of

translation-oriented text analysis (1991). The study entails two initial hypotheses. First,
KEYWORDS Theroux, as a non-native speaker of Arabic, would encounter linguistic, cultural, and
allusion, Dongola, functional pragmatic translation difficulties. Second, the anticipated translation difficulties are
adequacy, translation expected to affect the functional adequacy of Theroux’s translation of allusion into
difficulties, translation errors, English. The findings indicate that: Peter Theroux, as an American translator whose
translation problems. mother tongue is English, encountered linguistic, cultural, and pragmatic translation

difficulties, which affected, to varying degrees, the functional adequacy of his English
translation of allusion. Additionally, Theroux’s rendering of the allusions using the literal
sub-strategy into English has negatively affected their functional adequacy due to the
linguistic and cultural gaps between the two languages. The study concludes that adopting
the literal sub-strategy has led to a functionally inadequate English translation of the
Arabic allusions. Furthermore, Nord’s model (1991) would be a useful top-down
problem-solving tool for translation between linguistically and culturally distant
languages as it would aid the translator in identifying the anticipated linguistic, cultural,
and pragmatic divergences between the languages. The produced translation would be
based on a problem-solution process conducted by the translator rather than a discursive

method of translation.

1. Introduction
Translation of allusion from Arabic into English in literary discourse is one of the most investigated topics

in the translation studies field (cf. Alawi 2010, Albakry 2004, Ziyad 2019, etc.). Literary discourse has its
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distinct stylistic features. The use of allusion, as an example of figurative language, is among many other
characteristic stylistic features of literary discourse. Writers would employ allusions in their writings
purposefully; therefore, the translation of allusions is highly challenging for the translators of Arabic literary
discourse into English. Allusions have associative cultural meanings, which may cause ambiguity especially
if the translator is a non-native speaker of the source language (SL), for language and culture are
interrelated. Consequently, a non-native translator of the SL is expected to encounter problems in
deciphering the linguistic and cultural complexities of the allusions used by a ST native writer, and this
would in return affect the translator’s ability to transfer the informative, phatic, appellative, and expressive
functions of the ST to the TT.

The purpose of this paper is to evaluate the functional adequacy of Theroux’s English translation of
allusions in selected extracts from Ali’s Dunqulah: Riwayah Nubiyah (1993) (hereafter, Dunqulah),
employing Nord’s model (1991) of translation-oriented text analysis.

The study has the following objectives:

1- to examine whether Theroux encountered translation difficulties and/or problems in translating
Ali’s Arabic allusions into English

2- to evaluate the functional adequacy of the English translation of Ali’s Arabic allusions, based on

Nord’s model (1991)

Research Questions
The study raises the following research questions:

1- What kind of translation difficulties and/or problems (linguistic, cultural, and/or pragmatic) could
have been encountered by Theroux while rendering Ali’s Arabic allusions into English?

2- How far is Theroux’s English translation of Ali’s Arabic allusions functionally adequate?

The significance of the present study stems from the fact that it bridges the gap between translation
theory and practice by showing how translation theory can add insight to the practice of translation. In fact,
the present study brings together Holmes (1988) Pure and Applied branches of Translation Studies
(Munday, 2008).

Translation between English and Arabic is a challenging task because both languages belong to
different origins; while English is Indo-European, Arabic is Afro-Asiatic (Britannica, 2021). The
translator’s responsibility is thus not merely to communicate the meaning of the source text (ST) to the

target text (TT) reader, but also to mitigate the cultural and linguistic ambiguities for the TT readership, the
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reason why the translator’s choice of a specific method of translation between Arabic and English has to be
carefully opted for.

For a translation to be adequate, it has to be functional, hence the term “functional adequacy”.
Functional adequacy refers to the adequacy of the TT in the target culture (TC) in relation to the ST.

Functionally speaking, translation is defined as:
[the] production of a functional target text maintaining a relationship with a given source text that is specified according
to the intended or demanded function of the target text (translation skopos). Translation allows a communicative act to

take place which because of existing linguistic and cultural barriers would not have been possible without it. (Nord,

1991, p.28)

Nord (1991) suggests that if the TT does not allow a communicative act to take place, then there exist
linguistic and/or cultural barriers. The model allows the translator to identify these potential barriers and
compensate for them by investigating the ST in relation to the prospective TT extratextually and
intertextually.

The following section discusses the theoretical framework of the present study. First, the definition and
typologies of allusion are explained. Second, the main concepts pertinent to Nord’s model of translation-

oriented text analysis (1991) are explicated.

2. Theoretical Framework
2.1 Allusion

Allusion is a figurative device used by writers to get the readers to make connections to the ideas they
want to communicate. This is achieved through “alluding” to or recalling certain supposedly shared
information. Abrams (1999) defines allusion “as a passing reference, without explicit identification, to a
literary or historical person, place or event or to another literary work or passage” (as cited in Bahrami,
2012, p. 2). Allusions are generally used by writers with the purpose of triggering a multitude of
presupposed images and concepts in the minds of readers using a few words, with the purpose of deepening
the reader’s understanding of their work.

Irwin (2001) believes that allusion is a sort of reference, and he indicates that there is a dispute
concerning whether an allusion has to be covert or not. As mentioned in Irwin (2001), allusions are not
necessarily covert, but they can also be overt and obvious to the reader. Therefore, defining allusion as an
indirect reference does not necessarily mean that it has to be covert, but it particularly means that it requires
the reader to make some associations rather than just substituting the referent with the allusive reference.

Thus, whether the allusion is covert or overt, its activation is dependent on invoking some associations in
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the reader’s mind. An allusion cannot be successfully activated unless the reader cognitively makes further
connections by drawing on the collection of knowledge they possess and share with the writer.

Irwin (2001) suggests that the intention of the author plays a role in determining the associations made
by the reader to understand the allusion. He stated that "[w]ithout the author's intent [whether conscious or
unconscious] to allude, we have no allusion..." (2001, p. 290). The necessity of authorial intention causes
us not to consider allusion as a mere reference or an accidental associative response made by the reader
independent of the authorial intention. However, Irwin believes that the intention of the author of a literary
text is to be achieved by the guided projections of the reader’s imagination. Allusions require the reader to
make creative associations that comply with the authorial intention in order to fill in the gaps and reach an
interpretation. As a result, allusion could be considered as a productive process that is initiated by the author
and needs the reader to get it activated and understood in order to produce the required effect. Therefore,
the reader’s allusive competence is a key factor for the author’s intention of employing allusion to be

successfully communicated. Accordingly, Irwin (2001) provides a comprehensive definition of allusion as:
[a] reference that is indirect in the sense that it calls for associations that go beyond mere substitution of a referent. An
author must intend this indirect reference, and it must be in principle possible that the intended audience could detect it.
Allusions often draw on information not readily available to every member of a cultural and linguistic community, are
typically but not necessarily brief, and may or may not be literary in nature...Taken together as a whole, the indirect

nature of the reference, the authorial intent, and the possibility of detection in principle amount to a sufficient condition

for allusion. (p. 289)
Allusion may be used by authors as a means of intertextuality. According to Montgomery (2007),

“the notion of intertextuality stresses the idea that texts are not unique, isolated objects but are actually
made out of numerous other texts, both known and unknown” (p. 161). Thus, texts do not exist in isolation,
but they are interrelated. Allusive reference to other preceding texts in a literary work is considered as a
form of intertextuality, for this reference to earlier texts shows how they are interrelated. Moreover, an
author may allude to religious texts or famous literary discourse for the purpose of informing and persuading
the reader with a certain point of view.

Hebel (1991) approaches allusion as “an evocative manifestation of intertextual relationships™ (p. 135).
He classified allusion into four types: quotational, titular, onomastic, and pseudo-intertextual. Quotational
allusion echoes the specific syntagmatic content of the referent via the allusive marker. Titular allusion
refers to the author’s use of the title of a literary text in another text. Onomastic allusion is the author’s
reference to the names of fictional characters, famous persons, places, historical events and epochs. Pseudo-
intertextual allusion is the author’s deliberate reference to other texts that do not really exist and to

unidentified addressees so as to make the reader unconsciously create intertextual links between the text
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they are reading and the non-existent text and/or addressee. Hebel (1991) maintains that each of these types
of allusion could be further categorized into implicit or explicit, based on markedness. While implicit
allusions are unmarked, explicit allusions are marked with obviously recognizable typographic marks such
as quotation marks, spaces, italicization, capitalization, and the inclusion of a foreign language component.
However, regardless of the allusion markedness, the reader is required to cognitively bridge the gap between
the allusion and the text where it is used to have it successfully and functionally activated (Magedanz,
2006).

Employing allusions in literary discourse gives the text an added layer of depth because of the potential
“ambiguity or the implicit meanings of the texts; especially where it is not possible to speak directly because
of social or political considerations” (Niknasab, 2011, p. 46). This paradox in which the text gets rich
because of the brief and connotative nature of allusions is crucially dependent on the corpus of shared
knowledge that exists between the author of the literary work and the reader. The existence of this shared
knowledge allows the reader to go back and forth within the loop of the conceptualization process taking
place in their mind until they reach an understanding of the associative meaning of the allusion.

Authors utilize allusion in their writings for varied purposes, such as appealing to the reader, persuading
them with a certain point of view, evoking emotions, and/or making a certain effect. Rasheed (2018) notes
that allusion “is used to evoke particular emotions or to express a similar sentiment to the object of the
allusion” (p. 1). Thus, allusions could have phatic, appellative, and/or expressive functions. However, for
the allusion to get activated and to fulfill its function(s), there should be shared knowledge between the
author and the reader, for it “is considered as an economical device...to draw upon the ...common ideas,
cultural memes or emotion already related to the reader/audience’s thought” (Rasheed, 2018, p. 2).
Accordingly, allusion is considered as a dynamically communicative process that requires the reader to
interpret and create the meaning of texts they read by utilizing their own pool of linguistic, literary, cultural,
religious, historical, and political background knowledge.

Translating allusions, especially across linguistically and culturally different languages, is assumed to
be a demanding task for the translator because allusions are of symbolic value to the reader within the
context of the source culture (SC), and its activation requires the existence of shared knowledge between
the author and the reader. Hence, the translator is ideally expected to transfer the ST allusion, along with
its function(s) and effect(s), to the TT reader who exists in a completely different cultural context, and who
most probably does not have shared knowledge with the ST author. Bahrami (2012) refers to allusion as a
cultural “bump”, while Leppihalme (1997) mentions that it “occurs when an individual finds himself or

herself in different, strange, or uncomfortable situation ... when interacting with persons of a different
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culture” (p. 2). Moreover, Magedanz (2006) suggests that ... [allusion] requires the highest level of cultural
competency from its audiences” (p. 166). Therefore, as mentioned above, the translator needs to have
adequate knowledge of the intrinsic peculiarities of the ST culture because when a ST is deeply rooted in

its cultural context, the translator may find translating allusion problematic.

2.2 Nord's model of translation-oriented text analysis (1991)

Nord’s model of translation-oriented text analysis (1991) is dependent on two main principles: the
functionality principle and the Skopos (Greek word for ‘Purpose’) of the TT (Nord, 2007). The functionality
principle is based on Vermeer’s concept of Skopos, which refers to the purpose of the TT in the target

situation. Vermeer explains the Skopos rule as follows:
[Each] text is produced for a given purpose and should serve this purpose. The Skopos rule thus reads as follows:
translate/interpret/speak/write in a way that enables your text/translation to function in the situation in which it is used

and with the people who want to use it and precisely in the way they want it to function. (Nord, 2008, p. 28)
According to Nord (2007), the functionality principle could be interpreted as “the translation purpose
justifies the translation procedures... the end justifies the means, and there would be no restriction to the
range of possible ends” (p. 114). However, this has to be regulated by the translator’s responsibility as a
mediator between the ST author, the commissioner of the TT, and the TT receivers; thus, Nord (2007)
introduced the principle of loyalty, “which says that the acceptability of translation purposes is limited by
the translator's responsibility to all her or his partners in the cooperative activity of translation. Loyalty may
oblige translators to reveal their translation purposes and justify their translational decisions” (p. 3). Nord’s
purpose of incorporating the loyalty principle into her functionalist model is to build a trustful relationship
between the different parties involved in the communicative action of translation, represented in the ST

author, TT commissioner, and TT receivers:

[If] authors can be sure that translators will respect their communicative interests or intentions, they may even consent

to any changes or adaptations needed to make the translation work in the target culture. And if clients or receivers can

be sure that the translator will consider their communicative needs as well, they may even accept a translation that is
different from what they expected. This confidence will then strengthen the translator's social prestige as a responsible

and trustworthy partner. (Nord, 2002, p. 3)

Nord highlights the importance of the translation brief, where the commissioner defines the TT
profile, in addition to any specific instructions. In an ideal translational action situation, the commissioner
provides the translator with an explicit translation brief. The translation brief is expected to include the TT
profile, which is composed of the following set of information about the TT situation: motive, addressees,

time, place, medium of communication, and the intended function of the TT (Nord’s extratextual factors).




BJTLL 3(4 Autumn 2023):83-109

However, the translation brief does not specify for the translator the translation method or type; it is
the translator’s entire responsibility to make such decisions, which are dependent on the translator’s
competency. Nord (2018) states that “the translation should be adequate to the requirements of the brief”;
therefore, the translator is expected to fulfill the requirements of the translation brief so as to produce a
functionally adequate TT, which achieves its communicative purpose in the target situation for the TT
reader (p. 34).

The purpose of comparing TT profile, defined in the translation brief, to the ST using Nord’s list of
extratextual factors is to decide on the points of divergence and congruency between the situations of the
ST and the TT. Then, the translator analyzes the ST linguistically and semantically using Nord’s intratextual
factors. According to Nord,

[The] translator thus has to use source-text analysis to determine whether and to what extent an imitation of the source-

text style could be an appropriate way of achieving the intended function and what effect this will have...The result of

this analysis should determine the choices made in the translation process. (Nord, 2018, p. 86)

The stage of ST-TT situation comparison is based on the following list of extratextual factors: the
intended function(s), addressees, time, and place of receiving the texts, medium, and motive of producing
the texts. The purpose of the extratextual analysis is to determine the transfer principles. Nord’s notion of
the intended function of a text is based on an integration of Biihler’s referential, appellative, and expressive
functions (1934) and Jakobson’s phatic function (1960). The referential function involves reference to the
entities and human beings of the world. The readers' conceptualization of the referential function of a text
is dependent on whether the author uses any implicit information that he presupposes to be part of the
reader's horizon. The purpose of the appellative function is to evoke a certain reaction or response on the
part of the reader. The expressive function imparts the author's point of view and attitude towards the
objects, entities, characters, events, and actions in the text. The phatic function is used for the purpose of
opening or closing the network of communication between the author of a text and the reader (Nord, 2006).

Addressees, another extratextual factor, involves the ST and TT readers who supposedly have
different cultural, linguistic, and experiential background. Medium refers to the channel of communication
(writing versus speaking) through which the text function(s) are communicated to the addressees.
Knowledge of the time and place of text production and reception on the part of the translator would be
very illuminative. Finally, being aware of the motive, which refers to the purpose of ST and TT production,
would guide the translator in their process of communicating the function(s) of the text and adapting them
to the TT culture if needed. The comparison between the ST and TT extratextual factors allows the translator

to detect any divergence between the situations of ST and TT production. This is considered as a proactive
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step that gives the translator a hint about the potential problems that they might encounter and provides the
translator with a preliminary conception of the principles of transfer.

A further stage of analysis is required by the translator, this time focusing on the ST linguistically
and semantically, based on Nord’s list of intratextual factors. Linguistically, the ST is scrutinized for the
author’s choice of lexis and their connotative meaning(s), the use of a specific register or dialect, sentence
structure, non-verbal elements, composition, or suprasegmental features. Semantically, the translator is
required to analyze the ST for its subject matter, content, and presupposition(s). Despite the division of the
intratextual elements into linguistic and semantic, the two groups are interrelated, given that the analysis of
any of the linguistic aspects of a ST may yield valuable information about its semantic aspects.

Nord’s tenet of conducting a comparative analysis of the ST-TT extratextual factors in addition to
analyzing the ST intratextually is to allow the translator to identify any potential problems that would
negatively affect the production of a functionally communicative TT, as well as to develop the transfer
principles. Moreover, this allows the translator to decide on the general disposition of the TT, as to whether
it should be SC or TC oriented/ documentary or instrumental (1991).

In her second edition of Translating as a purposeful activity: Functionalist approaches explained,
Nord (2018) differentiates between translation problems, translation difficulties, and translation errors.
First, she defines a translation problem as “an objective problem which every translator...has to solve
during a particular translation task”, and they are categorized into pragmatic, cultural, linguistic, and text-
specific problems (1991, p.151). Therefore, a translation problem is objective in the sense that it persists
regardless of who the translator is. Second, translation difficulties are subjective in the sense that they are
specific to the translator because of their linguistic, cultural and/or translational deficient competency; thus,
what is considered as a translation difficulty for one translator working on a specific ST may not be a
difficulty for another translator working on the same ST. Third, a translation error occurs when the translator
fails to abide by the instructions of the commissioner as defined in the translation brief, and/or to find an
adequate solution to a translation problem. Consequently, translation errors are classified into pragmatic,
cultural, linguistic, and text-specific errors. Translation problems are interrelated in the sense that solving
one translation problem would affect solving the other problems. Finally, Nord’s main evaluative criterion
of the TT functionality is the adequacy of the translator’s solution(s) of the translation problem.

Nord (2018) makes a distinction between the function of the TT and that of the translation process.
She proposes documentary and instrumental translation processes as two functional translation types that
determine “whether the translated text should conform to source-culture or target-culture conventions with

regard to translation style” (p. 68). The function of the documentary translation process is to document a
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communicative interaction between the ST author and ST addressees under the conditions of the SC,
whereas the function of the instrumental translation process is to channel a new communicative interaction
between the TT producer and the TT addressees using the ST.

Nord (1997) points out that translation is generally categorized into documentary translation and
instrumental translation. While documentary (literal/close) translation types (on the left hand of the
continuum of strategies) communicate the denotative meaning of the ST and consider its form,
instrumental (free/communicative) types of translation (occupying the right side of the continuum of
strategies) involve communicating the message of the ST. Thus, abiding by the ST form is variable across
the range of translation methods. Documentary translation subcategories are: interlinear, literal,
philological, and exoticizing translation, and they differ in how far the translator abides by the form and
content of the ST. Interlinear translation is a word-for-word translation with the purpose of reproducing
the SL lexis and syntactic structures that appear in the ST. Such type of translation is indeed given the
designation “functional” if it is a requirement mentioned in the translation brief. Literal translation aims at
reproducing the lexis of the original ST, yet the ST syntactic structure and the idiomatic use of lexis are
adapted to the norms of the TL. Philological translation is a literal translation of the ST accompanied by
extratextual additions (such as necessary explanations about the SC in footnotes or glossaries).
Exoticizing translation aims at creating a sense of exotic strangeness or cultural distance for the target
readership by preserving the original setting and contents of the ST story, while ensuring that language
and style conform to the TC conventions.

On the other hand, instrumental translation types are the: equifunctional, heterofunctional, and
homologous. In the equifunctional translation type both ST and TT have the same function, as the purpose
is to achieve the ST function(s) for the target reader. A heterofunctional translation is adopted if the
function(s) of the ST cannot be preserved, as a whole or in the same order, in the TT because of cultural
and/or temporal distance, while homologous translation occurs if the literary status of the TT allows it to
function as an instrument on its own in the TC text corpus, and the literary status of the TT corresponds to
that of the original ST in its SC text corpus.

It is noteworthy to mention that it is only for theoretical purposes that these types of translations
are so clearly defined. “In reality, neither faithful renderings nor functional ones could be delineated by
clear-cut demarcations, as they lie on a cline composed of a wide range of translation types, each type
representing a degree on the continuum ranging from slavish reproduction to free transposition” (Surour,

2004).
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The function of the produced TT, prompted by a documentary translation process is mainly
metatextual. It is a TC text informing the target readership about a SC text, such as “... informing target-
culture addressees about a source-culture author referring to an object of the world (from a source-culture
point of view) or informing target-culture readers about somebody from a source-culture appealing to their
addressees’ culture-specific experience of the world” (Nord, 2018, p. 49). On the other hand, the resulting
TT of an instrumental translation process is “a text that may achieve the same range of functions as an
original text”; thus, the TT function(s) could be referential, expressive, appellative, and/or phatic (Nord,
2018, p. 50).

In the following section we explain the significance of Nord’s model (1991) as a qualitative tool of

analysis, and we describe the process of analysis and evaluation.

3. Procedure

3.1 Method

Nord’s model of translation-oriented text analysis (1991) has been utilized in functionally evaluating
Theroux’s English translation of Ali’s allusion in Dunqulah. The method of analyzing and evaluating the
data under study proceeded according to the following steps. First, the ST and TT situations were
comparatively analyzed based on Nord’s list of extratextual factors (sender, intended function(s),
addressees, spatiotemporal factors of text reception, medium, and motive for communication). Gathering
information about the situation of the TT was more challenging than that of the ST. An online search was
thus conducted to trace any useful metatexts about the situation of the TT. We found the translation proposal
along with correspondences between Theroux, Ali, and the American University in Cairo Press available
for research purposes at the library of Indiana University. The archives were then scanned for the relevant
documents. The focus of ST-TT situations comparative analysis was to pinpoint the similarities and
differences between the two situations and to explain any implications regarding the expected problems.
Moreover, this allowed the formulation of an inventory of transfer principles which represent the guidelines
that the translator is advised to follow to arrive at a functional TT. Second, selected problematic extracts in
the translation together with their original corresponding counterparts were comparatively analyzed
linguistically and semantically using Nord’s list of intratextual factors. The ST-TT intratextual comparative
analysis was confined to the intratextual factors relevant to the problems exhibited in the extracts under
analysis. Third, translation difficulties and/or problems in the extracts under analysis were identified and
the TT extracts were functionally evaluated with reference to their corresponding ST counterparts and to
the generated transfer principles. For the readers’ convenience, a literal translation of each of the selected

ST extracts under analysis has been provided.
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3.2 Tool

Nord’s model (1991) has been adopted as it is believed to be the most fitting for the functional evaluation
of the TT, being a conglomerate of the strengths of other functional theories such as Vermeer’s (1970)
Skopos theory and Holz- Minttéri’s (1984) Translational Action Theory.

3.3 Data

Idris Ali’s Dunqulah was first published in 1993 and its English translation was published in 1998. It is the
first Nubian novel ever translated, and it won The University of Arkansas Press Award for Arabic Literature
in Translation (1997). The novel together with its award-winning English translation were quite
controversial because Ali depicted the Nubian dilemma of poverty and marginalization.

Through the course of the novel, Awad, the main character, aspires to retain the Nubian glorious past.
Upon his release from prison, Awad returns to his homeland Dongola. His mother wanted him to get
married, yet he decides to flee the whole country heading to Europe, where he falls in love with a French
woman called Simone. When he returns to Dongola, the mother with the help of the elders of his people
insists that he gets married to any of the Nubian girls. Eventually, he succumbs to his mother's decision,
and he marries Halima, the girl who used to willingly assist her while he was away. Awad agrees to marry
Halima because he believed this marriage was his gateway to travel abroad again to his beloved girlfriend
Simone. Being pressured by Hushia’s orders and her oppressed situation as an abandoned wife, Halima
indulges in a relationship with an upper Egyptian man. When Hushia discovers this shameful relationship,
Halima tries to silence Hushia but her efforts are in vain. Consequently, Halima murders Hushia, and her
lover escapes. Finally, Awad's wife calls for help claiming that a man murdered her mother-in-law.

Four extracts were selected for analysis and evaluation. The criteria of data selection were based on our
observation of the titular, onomastic, and quotational allusions Ali used in the ST. The data selection criteria
comply with the objective of testing the hypotheses that: 1. Theroux, as a non-native speaker of Arabic,
would encounter linguistic, cultural, and pragmatic translation difficulties and/or problems; and 2. the
anticipated translation difficulties and/or problems are expected to affect the functional adequacy of

Theroux’s translation of allusion into English.
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4. Analysis and discussion

4.1 Analysis of extratextual factors

Analysis of ST-TT extratextual factors was quite challenging due to the insufficient (and sometimes lack
of) information about the situations of both texts. Thus, studying paratexts (different additional elements
such as prefaces, epigraphs, and footnotes which appear within the book, surrounding and extending the
novel) and metatexts (critical commentaries, reviews, and interviews reflecting on the novel) was essential.
As a first step, we analyzed the available paratexts of the ST and TT. This step yielded valuable information.
However, analysis of paratexts was insufficient, and so we resorted to search for metatextual sources that
would provide useful clues for conducting a thorough ST-TT extratextual analysis of situations. The
analysis of paratexts and metatexts as sources of information about the extratextual factors of a situation is
essential, especially if the translation brief is unavailable, ambiguous, or insufficient. This sheds lights on
the importance of the pragmatic analysis of ST-TT situations based on Nord’s inventory of extratextual
factors, which, in this case, yielded significant information. In this respect, we conducted an analysis of
Ali’s epigraph, Theroux’s note (as paratexts), in addition to the analysis of a number of metatexts: the
relevant correspondences between Ali, Theroux, and the commissioner, Dr. Ali Alraai’s review of the novel,
and Wafaa Helmy’s interview with Ali.

Analysis of the epigraph (a paratext) allowed determining several extratextual factors: the ST sender
and his addressees, the ST intended function(s), and the motive for communication. Ali’s signature at the
end of the epigraph using his first and middle names clearly marked the author as the sender. Also, Ali
identified the people of the North as his addressees by calling them “Jdill Jal (the people of the North).
Ali’s motive for communication is obvious through his words “e 8 gla sl s oela sl Gans 7 Jla Gaay s oS1 Jasl”
(I will bluntly tell you some of my pains and the pains of my people), which show his intention of
communicating his struggle as a Nubian. The following is the epigraph with the relevant extratextual factors

written in bold.
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According to Fayed (2021), there are several features of a translator’s preface that serve as a

paratext. A translator’s preface might inform the readers about the TT, give background about the ST

author’s literary status and previous works, serve as a tool for the translator’s self-promotion, and/or attend
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to ideologically motivated goals. Theroux’s “Translator’s Note™ is a paratext, yet is obviously insufficient,
as he just mentioned that the author acknowledged the translation strategies he resorted to during the act of
translation and that he made some adjustments, additions, and deletions: “[s]Jome additions, deletions, and
small adjustments have been made to the English text of Dongola: A Novel of Nubia, with the consent of
the author”. It is obvious that Theroux implicitly denies his responsibility of either the content of the TT or
any changes he made in the form of deletion, addition and/or adjustments. Despite Theroux’s brief
translator’s note, in his review of the novel, Theroux paid tribute to the work, in response to the
commissioner, saying, “Dongola, A Novel of Nubia would be a wonderful read for western audiences. |
recommend it very strongly for publication. I would love to meet the author.” Additionally, Theroux
mentioned that “with the exception of a few Nubian words and sometimes obscure Upper Egyptian usages,
this book presents no special difficulty for a translator familiar with Egyptian Arabic”, the fact which reveals
that he believed that the translation task is feasible except for some linguistic difficulties because of the
Nubian and Upper Egyptian lexis used by Ali. The above-mentioned quotes clarify three important
extratextual factors of the TT situation: the intended text function (metatextual), the addressees (western
audience), and the motive (publication and competition for the 1997 University of Arkansas Prize for the
Translation of Arabic Literature).

Two published metatexts (a review of the novel and an interview with Ali) yielded valuable insights
on the situations of the ST and TT. The first metatext is the review authored by Dr. Ali Alraai in Al Ahram
Newspaper on the 10™ of June 1996. Although he highlighted the reason that caused the Nubians’
resentment and wide anger towards Ali (because of Halima’s portrayal as an adulterous wife), Dr. Alraai
praised the novel for drawing the attention to the consequences of marginalization and discrimination
between Northern and Southern Egyptians. Dr. Alraai argued that the novel poses a just complaint rather
than a call for secession. In response to one of Theroux’s correspondences, Ali was enthusiastic about
having his novel translated for the purpose of disseminating his case. In fact, the translation of his novel
goes far beyond his motive for writing it. Having the western audience hearing his voice was a motivation
for Ali to agree to having his novel translated. Additionally, Ali stated in the same correspondence with
Theroux that “the Sudanese and Nubian cultures are inextricable as they are both cultures of the Nile Valley,
and thus are ultimately interwoven with the Egyptian culture”. This shows how Ali was fully aware of the
interrelation between the Sudanese, Nubian, and the Egyptian cultures.

The second metatext was published in Al-Araby Newspaper on November 3, 1997 after the
translation had won the University of Arkansas prize. This metatext was an interview with Idris Alj,

prefaced by a short introduction by the journalist/interviewer (Wafaa Helmy), for the purpose of getting the
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reader acquainted with the context of the controversy regarding the novel and its award-winning English
translation. The interviewer started by informing the reader that Ali and Theroux won the prize for the
translation of the novel. Then, she went on informing the reader that the novel was harshly criticized by its
readers, which caused Ali to attempt suicide twice, yet was rescued on both occasions. The first suicidal
attempt was actually dramatic and quite paradoxical (in relation to the novel) as he threw himself in the
“River Nile”. The question here is whether Ali’s description of the River Nile as “the cause of calamity” in
his novel has anything to do with how he perceives it in reality.

Opponents of the novel perceived it as a secessionist novel which calls for the separation of Nubia
from Egypt, the reason why Ali was fiercely criticized. Proponents of the novel believed that it is a
manifestation of the Nubians’ peculiar culture and the pains they experienced, and that this does not
necessarily mean that Ali rejected the idea of national unity.

Ali mentioned in his interview with Helmy that he met the Director of the American University in
Cairo Press in a seminar about the Nubian literature conducted at the AUC. The director of the AUC Press
liked the novel, and became the nexus between Ali and Theroux.

In answer to Helmy’s question (1997) as to why he did not confront his opponents rather than try to
escape them by committing suicide, Ali’s argument was that the novel was mistakenly read, and that the
protagonist was actually in a state of distress as a result of the Nubians’ migration from Old Nubia, the
reason why he expressed rebellious ideas. Ali then stressed that this did not necessarily mean that he had
the same ideas as the protagonist. Surprisingly, Ali’s answer to Helmy’s question contradicts the first-
person epigraph he provided as a paratext before starting the narration of the novel: there he declares that
“these” are his papers, and “this” is his voice, and he further adds his signature. Ali added that that his
sensitive nature caused him to be mentally vulnerable and intolerant to stressors: “because I am inherently
sensitive, I could not tolerate stress during any of the crises I went through, as I believe that it is absurd to
keep fighting, and life is not worth all these battles. That is why I chose the easiest way: suicide!”. This,
again, goes counter to Ali’s own reply to Helmy, when she asked him if the conflicts that he depicted in his
novels reflect what actually happened in his real life. He then said that his psychological construct caused
him to be unconventional and go against the mainstream, for he liked to challenge the status quo by bucking
the trend. Therefore, all the characters of his works were, in his belief, troublesome and irritating. He also
added that a writer must have a futuristic insight to try to change the surrounding corruption.

Helmy posed another question regarding whether Ali was expecting to be attacked again after he
had won the prize, as the American side used to encourage literary works that expressed secessionist ideas.

Ali answered back clarifying that the prize was awarded by an educational institution. Ali also defended
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Theroux’s integrity as a respectful literary figure claiming that he did not have any political inclinations.
Besides, he mentioned that Theroux’s appreciation of the novel derived from his humanitarian perspective,
as it depicted the life of the marginalized. Moreover, Ali stated in the interview that the prize was not offered
by a Zionist side.

In sharp contrast to Ali’s reply, one of the correspondences between Arnold (the director of the AUC
publishing house back then) and Theroux — the correspondence is archived at Indiana University library —
revealed a mention of Israel, which is specifically significant. In this particular correspondence, Theroux
wrote to Arnold saying that “...Ileave for Israel on July 4. If you’re in town perhaps we can discuss Dongola
then”. The question that arises here is: unless there was a hidden agenda that Ali himself was unaware of,
how could the mention of Israel be relevant to the context of Dongola translation? A reasonable conclusion
would be that the motivation of translating and publishing the novel was probably to take advantage of the
identity crisis that Ali suffered from as a result of his diaspora. Ali’s identity crisis is evident in his
contradictory replies to Helmy’s questions.

Based on the relevant extratextual factors that we could collect from the different paratexts and
metatexts, the situation of the ST versus that of the TT could be formulated in the following tabular form:

Table 1: Comparison of ST-TT extratextual factors

Extratextual Factors ST TT
Intended Text Referential, Appellative, Expressive, Phatic Metatextual
Function(s)
Sender Idris Ali (Egyptian Nubian literary figure) Peter Theroux (renowned American
translator)
Addressees Arabic-speaking readership, Western audience
The people of the North
Medium Mainly monolingual written text in Modern | Monolingual written text in American

Standard Arabic (with occasional instances of | English

Nubian language, colloquial Arabic register)

Time and Place of | Contemporary; Egypt Contemporary; America, other Western

text production and Countries

reception

Motive for Text Communicate to the Egyptian people of the | Publication of the TT, competing for the

Production North the repercussions of the High Dam for | 1997 University of Arkansas Prize for the
the Nubians Translation of Arabic Literature
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Setting the situations of the ST and the TT in comparison allowed us to infer the transfer principles
(broad translational rules) that the translator is advised to abide by in order to produce a functionally
adequate TT. First, the translation should be of the exoticizing, documentary type, in which the ST original
exotic setting and story is preserved, yet ST language and style are adapted. Second, the translation is to be
source-culture oriented, while providing explanations of lexis specific to the Egyptian and Nubian cultures
in the form of extratextual additions, such as notes or glossaries. Third, the main function of the TT has to
be metatextual because it is a text about another text (ST). Fourth, the translator has to consider the wide
gap between the source and target addressees, do the necessary research, and change the implicit to explicit
via textual expansions. Ali addresses "dwill Jal" (the people of the North), which is clearly expressed by
Ali in the epigraph. On the other hand, Theroux’s addressees are the Western audience. This is profoundly
significant in terms of the divergence between the sociocultural and real-world knowledge of the ST-TT
addressees. Fifth, in line with, Nord’s famous functionality-plus-loyalty principle, the translator ought to
consider Ali’s motive for the ST production and publication.

Reference to the correspondences between the American University Press and Peter Theroux
allowed us to have access to his review of the ST and his decisions regarding the feasibility of the translation
assignment. Quoting Theroux’s comment, he stated that “with the exception of a few Nubian words and
sometimes obscure Upper Egyptian usages, this book presents no special difficulty for a translator familiar
with Egyptian Arabic”. This shows that the linguistic realm was the only potential translation difficulty he
believed he would face in the translation process. Theroux believed that being solely familiar with Egyptian
Arabic was sufficient to translate the novel and enter the competition. Therefore, he considered the linguistic
difficulty regarding the Nubian language alone; he did not mention any potential pragmatic, cultural, and
text-specific translation difficulties. An investigation of Peter Theroux’s position as an unintended
addressee, who does not belong to "dleill Jai" (the people of the North) reveals that he is expected to face
cultural, pragmatic, and text-specific difficulties in addition to the linguistic difficulties.

In the following section, we conduct a comparative analysis of the relevant intratextual factors

pertinent to each of the selected extracts.

4.2 Analysis of intratextual factors

This section focuses on the analysis of four extracts from Dunqulah, where Ali has employed different types
of allusion. Understanding allusions requires the readers’ possession and activation of certain knowledge
types. Presupposition is one of Nord's intratextual factors which has direct impact on the readers’

understanding of the allusive meaning. In the novel, Ali assumes that his presupposition(s) are at work
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because the allusions are part of his intended addressees’ horizon. However, Theroux, despite being
bilingual, is an unintended addressee, whose horizon mostly does not include the required knowledge

structures to understand Ali’s allusions. Instances of allusion are marked by bold type.

4.2.1 Extract 1

ST1 is a comment by the narrator on the dilemma of Nubia, which was the target of different invaders
throughout history. The narrator informs the ST readers about the point of view of Bahr Jazuli, Awad’s
cousin, concerning the Nubians’ displacement to Al-silsilah mountain. Bahr Jazuli was imprisoned for
expressing his opposition, and he was never released. Consequently, Awad took upon himself the
responsibility of planning for a new independent and unified Dongola. However, the narrator believes that
Awad’s dream is impossible because the Nubian knights were razed by Al-Zahir Baybars. Here, Ali intends
to inform the ST readers about some facts of the Nubian history. He, then, tells the readers that Awad
becomes drunk, and he stands up singing Umm Kulthum’s song “0sl z 5, (To Whom Shall I Go?), which
is very expressive of his actual state of ‘feeling lost’. Then, the narrator informs the readers that Awad is
wondering how “just one man” (without specifying who that man is) did all that to the Nubians. Then,
Awad describes that man as “the remains of Alhajjaj”.

Ali presupposes that the intended addressees have the required cultural knowledge to recognize the
song from which this phrase has been taken. This purposeful reference to the song is meant to show the
reader that Ali, as a Nubian, shares cultural connections with the Egyptians. Thus, the successful usage of
the allusion has activated expressive and appellative functions: Ali, after all, is not a dissociated Nubian; he

is an Egyptian.
ST 1
oA L (A laaka aa D 158 AL JS (el e
cn als Laey o g cAlldl Jund A sill Jal g Alliae 48 aals Yl s cosiall luanta ) 3tie) s oa saas
.@Law\‘uu.u&g,\é}\a..'ajbu(.iﬂhymx,‘,s,zgq;wﬂm@;;J\quJm,JMs,;J\ sce Jaa gl (alals
S (DU Gmge A sil) las s Gu s AU S ol G any Josiesal) ala) (s 13ley (S0
14 138 3l g i pen dads O st (Ol £ 9Ul) (im0 i
(Ali, 2014, p. 22).. ..1glaall L&
Literal translation
Invaders of every religion left their countries, coveting the countries of others.
And Bahr Jazuli embraced a fanatical view for the South and leaked an article in which he attacked the

issue of the forced migration of the Nubian people to the Silsilah mountain. They took him afterwards and

he did not return.. So, he became loyal to him and took up the duty of the mission, retreating to the era of
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the eye pupil archers, planning for a new Dongola and an independent and unified Nubia, despite the
opposition of the comrades to his secessionist aspirations.

But how would he achieve the impossible dream after the battalions of Al-Zahir Baybars had annihilated
the knights of Nubia? Awad Shalali got drunk. He stood up, singing “to whom shall I go”, marveling at
how one man did all that to them! The remains of Al Hajjaj!

TT1

Raiders of every nation left their countries, coveting other people's land. Bahr Jazuli embraced a fanatical
view of the south and smuggled in an article which attacked the idea of expelling the people of Nubia, of
Silsilah Mountain. They grabbed him then, and he never came back. Awad was loyal to Bahr and took up
the burden of the returning to the era of the "bowmen of the glance”, planning for a new Dongola and an
independent, unified Nubia despite his comrades' opposition to his secessionist ambitions. But how could
he realize the impossible dream after the battalions of al-Zahir Baybars had annihilated the knights of
Nubia? Awad Shalali was drunk.

He stood up, singing "To whom shall I go?'" and marveling — how had just one man done all this? The

remains of the pilgrims! (Theroux, 2006, pp.10, 11).

Following Hebel’s typology of allusion (1991), two types of allusive references appear in this
extract. The first type is the explicit quotational allusion represented in Ali’s reference to Umm Kulthum’s
song “uxl z s, (To Whom Shall I Go?), which is graphologically marked by the brackets in the Arabic
text. In fact, Ali’s reference to the song’s title activates the cultural background knowledge of the Arabic
readers (his intended addressees), who eventually realize that he is referring to an Egyptian song, for the
celebrated singer Umm Kulthum. According to Mihkelev (2012), “[q]uotation, on the surface level of the
text, may convey the denotative meaning and at the same time it can also be an allusive signal to the deep
structure of the text, which includes the connotative meanings created by the reader’s interpretation of the
quotation” (p.1617). Being among Ali’s intended addressees, we could infer the following (connotative
meaning): Awad is experiencing unstable emotions and a perplexed state of mind, in addition to having a
sense of alienation. Plett (1991) maintained that the primary purpose of an author integrating poetic
quotations in literary discourse could possibly be not “to bring his audience into an immediate confrontation
with reality, but only with mirrors of reality i.e., literature” (as cited in Magedanz, 2006, p. 175). Thus,
Ali’s use of this quotational allusion is meant to mirror the Nubians’ alienated position. Although Theroux
rendered a linguistically correct translation of the quotational allusion (To whom shall I go?), he, as a non-

native speaker of Arabic, could not perceive Ali’s purpose of quoting this specific song. Ali could have
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explicitly identified the song from which this phrase has been taken, yet he meant to be implicit to highlight
the shared cultural background with his addressees. In other words, such allusion serves as a kind of private
conversation between Ali and his intended addressees. Ali’s quotational allusion goes in accordance with

Magedanz (2006) observation that:

[a] quotational allusion must have significance in its original setting (the past), literal meaning in its current setting (the
present), and an entirely new metaphorical weight that is produced by the interpolation of past and present, through

ongoing recognition and assimilation by readers (the future). (p. 162)

The quote had significance in the original song and a literal meaning in the new context. Assimilated
together, both senses evolved into a new metaphorical meaning, whose interpretation could only be made
by an intended addressee who has cultural connections with Ali. Theroux’s transfer of meaning without
educating the reader about the original song from which the phrase has been extracted deprived the TT
reader from perceiving the cultural connection, which made the rendering a mere informative TT unit (i.e.,
of Awad’s expressive act of singing), disregarding the underlying phatic function. Thus, while the
expressive function of the quotational allusion was conveyed in the TT, the phatic function was not. A
suggested adjustment that would inform an unintended addressee of the phatic function of Ali’s quotational
allusion would be to provide a textual expansion revealing the name of the famous singer, for instance,
together with the fact that the singer is Egyptian, so as to hint at the cultural connection suggested in the
original work.

The second type of allusion present in this extract is onomastic (for a definition of the term, see 2.1):
Ali referred to Al-Zahir Baybars and Alhajjaj in an attempt to trigger negative mental associations with

their violent deeds and the former Egyptian president Nasser, respectively.
[Allusive] proper names can evoke a mental picture associated with them by certain features and representations...an
allusive name connecting a literary character with his/her prototype is formed as a result of comparison by a) appearance;
b) personal qualities; c) actions and deeds; and d) the presence of an “attribute”. It also emphasizes that the allusion

serves as a means of transmitting information in a more concise form. (Kuzmina et al., 2020, p.225)
Ali’s reference to Alhajjaj is meant to activate an analogy without having the comparison linguistically
manifested in the form of “Nasser is similar to Alhajjaj”, for instance. However, Ali did not specify what
he thought to be common between them. Also, Ali implicitly refers to Nasser by the phrase “one man”.
Based on our interpretation (as intended addressees) and in accordance with the context of the extract, we
could infer that Ali is implicitly referring to Nasser.

An unintended addressee would not be able to draw the required inference for the meaning of the
ST to be conveyed. In fact, such ignorance resulted in a mistranslation: It is customary that diacritics (which

guide short-vowel pronunciation) in most written Arabic discourse would not be included, context and co-
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text being the substitute pronunciation clues. Not giving attention to context or co-text, Theroux misread
the Arabic word zaa)), which reads alhajjaj (and refers to a famous historical figure) as zsall (pronounced
alhujjaj), which means pilgrims. The missing diacritics in the Arabic text could not act as a justification for
such translation error, as the concept of pilgrims is strikingly irrelevant to the co-text. As a result, the
allusive meaning has been totally obliterated.

In fact, understanding the purpose of Ali's allusion to Alhajjaj bin Yusuf Althaqafy is far beyond
Theroux's linguistic, cultural, and experiential knowledge. Ali referred to Alhajjaj alluding to Gamal Abd
El Nasser because Alhajjaj was known for his tyranny. Thus, Ali draws this analogy to communicate to the
ST readers his opinion of Nasser. In contrast, Theroux's mistranslation violated the expressive function of
this extract, and thus the message intended by Ali.

Had the translator analyzed the ST intratextual aspects of lexis, subject matter, and content, he could
have realized that his translation is totally irrelevant to the context. Theroux should not have merely
depended on his linguistic knowledge to interpret Alhajjaj. Rather, he should have explored the intra- and
extra- textual factors of the ST. On the one hand, Ali's analogous implicit reference to Nasser as Alhajjaj
is successful because it is part of the ST readers’ world which allows them to use their existing knowledge
and infer what Ali intends to convey. On the other hand, Theroux's inability to infer Ali's presupposition
caused him to mistranslate the allusion and violate its function. According to Grundy (2008),
accommodating pragmatic presupposition by the translator is essential for the TT to be relevant to the
context. Theroux’s mistranslation results from being unable to accommodate Ali’s presupposition. Finally,
it is obvious that the allusion employed by the ST author has perfectly performed its function in the SC;

however, the translator’s mistranslation caused the extract to be functionally distorted in the TC.

4.2.2 Extract 2

In this extract, the narrator is describing the progression of Awad’s and Simon’s relationship and
how Simon succeeded in helping him to heal from his Dongola complex. The narrator informs the reader
that Awad and Simon read together Al-Tayib Saleh’s novel Jwlll ) 3 2gll ani 5o (Season of Migration to the
North), and he further informs the ST reader of Simon’s opinion of x=w 4hias (Mustafa Saeed), the main
character of the novel. Simon has a negative viewpoint of Mustafa Saeed; however, the reader would not
know the reason behind such attitude unless they had read the novel before. Again, Ali here presupposes
that his audience, being Arabs, has read Al-Tayib Saleh’s novel, being Arabs unlike the translator’s

situation.
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ST 2

e W senan paldi s slie 3y () je Crasie Ol a3 yne 4d] Gl 5 dman lian g Cilalai ol 5 glua quball (Jladd) ) 82 awg4)) Laa T3
(AL, 2014, p.107).. Dis sxic

Literal translation

They read together Season of the Migration to the North by Al Tayib Saleh, and she did not sympathize

with Mustafa Saeed, and said that he is just a sick, fanatical animal. After a long struggle, he got rid of the

Dongola complex through her effort...
TT 2
They read Tayib Saleh’s Season of the Migration to the North_together, but she did not sympathize with

the hero, Mustafa Sa’id. She said he was just a sick, fanatical animal. After long hardship on her part, he
freed himself from the Dongola complex (Theroux, 2006, p.74).

According to Hatim and Mason, intertextuality is a ‘“signifying system which operates by
connotation” (1997, p.129). This extract exhibits two types of allusion. Onomastic allusion is represented
in Ali’s reference to the late Sudanese author A/-Tayib Saleh (1929-2010) and the fictional character
Mustafa Saeed, while the title of Al-Tayib Saleh’s well-known postcolonial novel Season of Migration to
the North is a titular allusion. Both examples are purposeful and have implications, which an English reader
would presumably be unaware of. The following facts are most probably ambiguous for the English
reader/translator. Saleh is a Sudanese author who shares with Ali almost the same dialect, culture,
experience(s), and background knowledge. Additionally, Nubia is an area allocated between Aswan in
Southern Egypt and Dongola in Northern Sudan. Saleh’s novel contains deep insights into the complexities
of the Sudanese life after the departure of the British colonizers by focusing on the East-West relationship.
Similarly, Ali gives the same insights and emphasizes the relationship between Egypt and Nubia. Both
protagonists, Awad and Mustafa Saeed, suffered from racial discrimination and travelled to western
countries trying to have a new life. Thus, the reader would ponder over the reason for including Simon’s
opinion of Mustafa Saeed. Apparently, the ST author is drawing an implicit comparison between Awad and
Mustafa Saeed. If Simon is so in love with Awad and simultaneously believes Mustafa Saeed to be an
obsessed sick man, the reader would infer that Awad is not the same as Mustafa Saeed. Simon holds a
favorable opinion of Awad, unlike her opinion of Mustafa Saeed.

While Ali’s titular allusion is successful and functional because it is part of his intended addressees’
culture and literary experience, Theroux’s translation is literal and not functional in the TC because the
novel, its author and its context are not part of the target reader’s horizon. According to Himood (2010)
“[w]ith regard to allusion, a translator has to be sensitive to what is implied by the use of the sociocultural

and intertextual elements” because this informs the decisions he/she makes (p. 573).

103

——
| —



British Journal of Translation, Linguistics and Literature (BJTLL)

4.2.3 Extract 3
In the third extract, the narrator is introducing Awad’s unstable mental state to the ST readers. He
shows that Awad was at the beginning quite anxious after his release from prison, then after some time he

restored his confidence as he became sure that the general amnesty decision was serious.
ST 3
Bl el 5 elallaall oausdy ol (g senn LI aliall aladl siadl )8 dpaa (g 2B xSl 155 0 an 050 ALY e Ll
(Ali, 2014, p.14)
Literal translation 3
And when the days passed without the arrival of the troublesome visitors, he became sure of the seriousness
of the general amnesty issued by a republican decree, and not spoiled by the Mamluks by counter
commands.
TT 3
When the days passed and no trouble came, he finally believed in the general amnesty enacted by a republic-
wide resolution, not spoiled by the counter orders of slaves (Theroux, 2006, p.3).
This extract exhibits an instance of onomastic allusion, in which Ali refers to <llall (the Mamluks).
Here Ali presupposes that his intended addressees have the required historic and cultural knowledge, in
addition to the allusive competency that would allow them to identify his onomastic allusion. Indeed, we,
as representatives of the target addressees, can lucidly make the following allusive inference: while the
generic meaning of & sles (mamluk) is slave (Al-mu'jam al-wajiz, 2003), Ali’s reference here is not generic;
he is undoubtedly referring to those “Turks and Circassians who the Ayyubids used as slaves in the Egyptian
army” (Almaany online dictionary). As mentioned in the Britannica encyclopedia (2023),
[Mamluk] is a slave soldier, a member of one of the armies of slaves established during the Abbasid era that later won
political control of several Muslim states. Under the Ayyubid sultanate, Mamluk generals used their power to establish

a dynasty that ruled Egypt and Syria from 1250 to 1517.... Mamluks also sought to extend their power into the Arabian

peninsula and into Anatolia and little Armenia; to protect Egypt’s rear, they strove to establish their presence in Nubia].
Obviously, Ali meant to allude to the Mamluks dynasty, not slaves in general. Theroux’s translation of
Mamluks as slaves is irrelevant to the context. Generally, slaves do not make commands that oppose those
of the president (Nasser, at that time). Moroever, at the time of the narration there were no slaves, in the
first place. Theroux’s inaccurate translation may cause the TT reader to mistakenly think that there were
slaves in Egypt in the 1960s, or it may alternatively set their mindset in a totally different era. Therefore,
Ali’s onomastic allusion to Mamluks cannot be rendered as slaves. We believe that Ali’s allusive reference
to Mamluks in the same sentence with the implicit reference to the president’s (Nasser) decisions is meant

to show how Awad was confusing the past with the present; he is unable to draw a demarcating line between
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the past and the present. This is evident in the course of the novel, in which Awad is always in a state of
flux between the present, the past, and the distant past. Theroux’s translation, although literal, is not
functional; however, part of Theroux’s mistransation is due to his inability, as an unintended addressee, to
draw the historical associations between the allusive reference and its context. Ali presupposes that his
intended addressees have allusive competence as they possess the required foreknowledge of the Mamluks.
The word <Ll should be rendered mamluks — the word mamluk is an entry in Merriam Webster online
dictionary. Further, it would be more appropriate for this translation task (in accordance with the transfer
principles) to include the relevant explanatory information (in a footnote or endnote) for the TT reader who

lacks the required allusive competence.

4.2.4 Extract 4

ST4 sheds light on Awad’s feelings of alienation. In the first chapter, named Jwiill(Separated
Man), the narrator expresses Awad’s feeling of alienation to the ST reader. Awad describes himself as
“Ay e b & w27 (a stranger in a strange country) to express his feeling of alienation. Intended addressees
have the background knowledge that allows them to understand Ali’s intentional purpose of explicitly
alluding to the widely known song )\ «u & (lit., stranger of the house) by the Egyptian singer Abdo El
Serougy.

ST 4

(Ali, 2014, p. 17) . Sl alia wo 4 lite cdall | pni (D @uB)) (S e e L 4laY JLalll K Gl Y1l sd U sl ade
Literal translation
And he has to leave before it is too late, leaving the North to its people...A boatman sang “Gharib Al-dar”..
Yes.. Alienation, the key to his plight with the concepts of the North.
TT 4
He had to get out before it was too late, to leave the north and get back to his family... The passengers
from a strange abode sang; yes, exile, the key to his crisis with the thinking of the north (Theroux, 2006,
p.6).

This extract includes an instance of quotational allusion. Analysis of presupposition, lexis, and
suprasegmental features of this extract is essential due to their relevance to the evaluation of the
functionality of the quotational allusion employed by Ali. The quotational allusive reference in this extract
is expressive and appellative in function. Ali presupposes his intended addressee’s allusive competence and
the required cultural knowledge that allow the activation of the allusion. The lexis in this extract is very
expressive of Awad’s alienation because of the lexical isotopic chain composed of ““ cu2” « & ), “Uas )

;7o\ and “4_ 2 (Gharib Al-dar, leaving, departure, and alienation, respectively). Ali’s explicit allusion
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to the title of the song is meant to appeal to the reader via the shared cultural knowledge between him and
the people of the North; it is a kind of mitigation of the distance that caused him to feel alienated. Although
the song expresses Awad’s alienation, alluding to this particular song (and not a Nubian song) reveals his
belonging to the same culture of the ST reader. Ali’s use of brackets to signal the quotational allusion is a
typographic tool, referred to by Nord (1991) as “suprasegmental features”. The purpose of Ali’s use of
brackets is to highlight the title of the song and invite the ST readers to refer to their cultural knowledge,
make associations, and activate the allusion.

Theroux’s translation reveals his lack of the cultural knowledge required to conceptualize that
Gharib Al-dar is the title of a popular Egyptian song. As a result, Theroux’s translation does not yield the
same effect of Ali’s on his readers. While we can infer that Ali wants to impart Awad’s feeling of alienation
through alluding to Gharib Al-dar, Theroux did not realize such allusion. Theroux’s allusive competence
deficiency as a result of the lack of shared cultural knowledge with Ali caused the distorted transfer of the
allusion in the TT. Thus, the translation of this extract is void of the expressive and appellative functions of
the quotational allusion.

In addition to the cultural and pragmatic problems that Theroux faced in the translation of this
extract, a linguistic problem emerges in his choice to translate =S = (sailor) as “passengers”. This owes to
the fact that S| s« is a derivative of the Arabic root =S_, from which the similar derivative IS, (passengers)
is derived. This added linguistic error, along with the pragma-cultural deficiency, resulted in a highly
distorted translational segment in terms of functional adequacy in comparison to the functional quotational
allusion of its ST counterpart.

The analysis of the different types of allusions used by Ali in comparison to their corresponding
translations by Theroux yielded significant results in light of the research questions (See Section 1.3). First,
Theroux faced linguistic, cultural, and pragmatic translation difficulties and problems as an American
translator of a ST authored by an Egyptian Nubian author. Second, Theroux translated the allusions in a

literal manner that negatively affected their meaning and functional adequacy.

5. Findings and conclusion

One of the major findings of the study has been that Peter Theroux, as an American translator, whose
mother tongue is English, encountered linguistic, cultural, and pragmatic translation difficulties and
problems that negatively impacted, to varying degrees, the functional adequacy of the English translation
of the Arabic allusions employed by Idris Ali. The translator's literal translation of the allusions into English
has negatively affected the functional adequacy of his renderings due to the cultural and linguistic gaps

between the two languages. Nord's model (1991) is a helpful tool for Arabic-English translators because it
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allows for identifying the linguistic, cultural, and, by definition, pragmatic divergences between the two
languages, making the product a reliable one, being based on a problem-solution process conducted by the
translator, rather than a mere discursive literal reproduction of the ST.

Other major findings that the translator ought to have followed were reached, based on the suggested
transfer principles. Theroux translated in the literal mode (one of the modes of documentary translation).
This proved to be inappropriate to the linguistic, cultural, and pragmatic specificities of Ali’s allusions.
Following the generated transfer principles, a documentary translation of the exofticizing type, which
maintains the exotic nature of the ST would have yielded a more appropriate translation. The exotic element,
however, has to be explained occasionally if it negatively affects the comprehensibility of the text. Theroux
adopted a SC-oriented translation style, but did not maintain the referential function in his translation of the
allusions, whereas the activation of allusion generally requires understanding its referential meaning in the
first place. Theroux should have exerted more effort as a cultural mediator to bridge the wide gap between
the ST and TT addressees. He should have converted the implicit into explicit via textual expansions to
make the text comprehensible for the TT reader. Eventually, Theroux ought to have determined the time
period of the novel being translated, together with the historical events that were submerged in the novel,
then start going through the historical references in question to get himself equipped with the adequate
information for facing any “cultural bump[s]” (Bahrami, 2012).

To conclude, the responsibility of a competent translator is to bridge the linguistic, cultural, and
pragmatic barriers between the source and target cultures. Theroux, as a TC reader and a non-native speaker
of Arabic, faced a communicative problem in the translation of Ali’s allusions; his translation of the selected
allusions could not be considered as functionally communicative. This proves the importance of the
extratextual analysis of the ST in relation to the TT, and the intratextual analysis of the ST in order to
produce a functionally communicative TT. This would allow a top-down approach, in which handling
pragmatic problems is given priority. Nord’s model (1991) therefore is believed to be an effective tool of
text analysis, as it would aid the translator in anticipating and adapting to the potential pragmatic, cultural,
linguistic, and text-specific translation problems in translation from Arabic into English.

This study has two major limitations that could be tackled in future research. First, scarce previous
research studies that tackle pseudo-intertextual allusion revealed a literature gap that needs further
development. Second, although the qualitative method adopted in this study allowed a deeper understanding
of the topic under research, the research findings could not be generalized. To help overcome this limitation,

we suggest adding a quantitative dimension to the method of analysis.
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il J 5 A seal) L dai (he Aivie dapusall A0all )5S cpmmanall an jiall S8 oed mssall dpma sl Ll
el 5 Ll i Al 53 Al Qi) denst any i 5 ¢24"AREAN (500 o 58 ) Qi A e
Lnsusall (8 Y a5 AT 8 jlmas (pail dgall) mall agall o Lubd iy (13 dgal Guns sal) 2aal) sgally (Ll
a1 Ll I GIal gl e saien dia ) As e Sty (53 Lagin (on ol & i) 5 caadll agall (e )

A8:15 ¢Sl ji 20

310 s s e 2
@ QO By )l 2 55 (8 :1170255) R BEERE AN SELS UAJ‘JS“JAUQ o= ‘J-\uuﬂdmyﬂﬁb :E;)mr“ e b jlay 22
el A Qa1 Gsiagd sae 55 (3126 (25S9) "d.u\ a3y Sl L;J\ (wslh ua\j m)ul\ 0da C_\A;GL“:\ JLAJJJX‘_,,_N B U5 dles RPSEREOR SN
oSl ST :ag) a5 oty agd il 3 e S gl 5 (3laal 5 st l sl HSHM 413 gally Uiniia as g5 (13 128 (35S5) "ecllasily ol Lgphae | Lgle galaias
(13 :32 z555) ") ) L sShasd Lo caalSs 3l (o ,Y) o3 S Sl e 5 coland) o s

J18 1 cp S AN Alee daa i (8 Aaaiaal) 5 203 gl Cilma yall23
24:15 e -2
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35 ol zoasall 2l (padl g ST sSaly (adlAl)l dial (Qealall il o saall Sing) sl 4 sl
JS e 1shdla gl 4y sl sl (e s sbandl o sSLA) g3 | pine (@il agall) (u salill Lla 5y Jandl 5 closall
Jsiy ba s el ol (o galill e oo 6T Gy (e S Lyl 4ie Gla el | jdia g ¢pusalill (85 508 53 j0aa
O & U Gl 3 08 O el Ea G a1 S G s Gl G TS YT e Gl
Glia 51 o3 (534 Gaall (yad K01 6 &0 (o (52l (e Bam) 5 ALES 3 8l 5 Ca0a U550 Y W15 LI O35
Rl ke 2 1 ales dae (o Wiy o pald) e b satal el IRa Gl gl 5 s oalal
25"l el

Calia gl aedl dead Lol 5 e 5 cuaiall LS aillaty el 531 568 ¢ mpdll 8 (e e Jly al g
la Sl (yad caalladlls lay) Ao Apmpaalld 2613081 (58 JalS a2l 8 3l 5 O (& A ) 5 A 52 M) (ydiasalal)
Al 4y e b3 cpal) Jla) e S G5 i€l (A J 5Ll il (g o yms o) gl e OIS (4 il jea Jla
A N Aale (e yuan

Calia aa b Glhiall 138 ey Liageis (il jaa (oS i Ll Ll o sgdal Lia latialy U jlai N3
LAl aal 5 anly oS! Gaall o) o Akl ale LG Lale Laa odey () 3TN Gaill Lpmpusall dpxa )
a0 4 das Do Al al LS a1 JST amy (g (Upiill (5) 331810 Ju ol rnsalld el dpmpusdl)
A g e A3 500 0505 el agall (B3 )5 Lag (SIAN (il (e (il an 5 18] Amise 5S3 Apaas 5alld Gaallall
S A e 5 fmaeaal) Bl 5 1y 5 il sl 5 TR Gl (s i) (IS 13 dmpenally

Akl Jeal) 4

s agd o SN i) Jgn ple ) a4 jre dad sl Jsiall (e de gana o 7 g ale i e G any
onsalally Helail ralise e dalail (pias yie (o) ga g ol Lol m jmian ) Adatl) Al ) JASS cans)
@ D) e (ueddl Glea il 0 jae s Lgtae ) shadl G (IS La g AUl Clbiras pall (e 553 Le G ssnall
(e IS Nl e

- The Koran, or Alcoran Of Mohammed; with explanatory notes. G. Sale?’.

19-17:5 e -2
10-9 10= (amall i aY 226
27- Sale, G. (1877). The Koran, or Alcoran Of Mohammed; with explanatory notes. William Tegg and Co. London.
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- The Koran Translated from The Arabic. J.M. Rodwell?®,

- The Koran. Edward Henry Palmer?’.

- The Koran Interpreted. A. J. Arberry*’.

- The Koran. N.J. Dawood?'.
i3 JS e Basa ge il 5 agilen i il e el daadlas) 4 jlima lea i e e (5 o Wi ) a8

3,08 & ean Al

- The Holy Quran, English Translation of the Meanings and Commentary. Abdullah Yusuf Ali*2.
Translation of the meanings of THE NOBLE QURAN in the English language. Al-Hilali, M. T.; Khan,

M M33
okl | aaal ol Zan aa il ) Cangl) Gaill | (AabasYl e il ) AN il gy sl | o | s | g
dnsial AN Cangll _ ) ) \
i ( (1934) o oy dll 2 Leia le Ja bay sl ) STST) e -
e dane 5 el Cpall L dane sl
(1996) v\&
G.Sale Verily we have

. 1734 revealed our will A G l . o)
Domist unto thee, as we Y/ \t’Ye have“s]ent thtei t ) a3l Gy :¢4 | 43 g | <N

have revealed it inspiration, as We sent it to Lo L

Noah unto Noah and the | Noah and the Messengers after ;yi;‘; '1 f N

prophets who him. {o3x 0o Ol

succeeded him.
: 163
J 'M'l?l()d Verilyzlvtvetllllave T/ Verily, We have sent the
we revealed to thee as :
. revelation to you (O
Domist 1861 Noah we revealed to Muhammad) as V}\l/e sént the
Noah and the
Prophets after him.

28 - Rodwell, J. M. (1861). The Koran Translated from The Arabic by the rev., with an Introduction by the rev. G.
Margoliouth, M.A. .Bernald Quaritch Ltd. London.

29 - Palmer, E. H. (1880). The Koran. The Clarendon Press (The Sacred Books Of The East). Oxford. London.

30- Arberry, A. J. (1938). The Foreign Vocabulary Of The Quran. Stephen Austin and Sons, Ltd. Hertord. Britain.

31- Dawood, N. J. (1990). The Koran, The Word of God as revealed by Muhammad. Penguin Classics. England. 5th revised
edition.

32 - Al- Hilali, M. T.; Khan, M. M. (1417H). Translation of the meanings of THE NOBLE QURAN in the English language.
King Fahd Complex For The Printing Of The Holy Quran. KSA.

33 - Ali, A. Y. (1410H.). The Holy Quran, English Translation of the Meanings and Commentary. King Fahd Complex For The
Printing Of The Holy Quran. KSA.
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E. H. Verily, we have revelation to Nuh (Noah) and
) Palmer inspired thee as we the Prophets after him
Domist 1880 inspired Noah and
Noah the prophets after
him.
AL We have revealed
. Arberry to thee as We
Domist 1955 Noah revealed to Noah,
and the Prophets
after him.
We have revealed
i Our will to you as
Domist | N.J.Daw We revealed it to
ood Noah Noah and to the
1956 prophets who came
after him.
Commentaries il

ilea il G LSl 5 eyl e 1555 (50 33 4V (85 50 Il sy 'z 5 le S0 388 o3lef Jpand) 4l jlie o LS
Sl a6l jaY) 138 Gevay Eua Noah' (4 A 'z 6 ale Jail 'Domestication®® (b sill 48 jla Claxtinl (el
Laa il Gaa o Lla edad (A pall) dua) 53 5 dpmainnall dapalia s il 4ilaiina 5 Lida ) 4SS JS) iy 5o B (Caagd) (5l
IS Lo il il g Gl () 4pad 4l all Qs IS (g Chagl) ()81 (San agh (ol 55 5 (b il A8 sl Jantiass A
On ha¥l paill Sl cpasill (8 ¢ AT 8 jlans 3 kaal) oo Cangll (s 138 AAE juath o gall) 5 AAE 5 Ayl 43l Sa
bl il gy e (Sl Glag) Jatuaal) ¢yl g5 Sy A all JI 5 L (s ecingl) {5 5 s J3a
e el dua e e z s O sl lea Sl alall Glasd) JAls ddide & jla 28 daasall 253 5ed) ra jal) 0o Ll
QAL 36"l 4l dana Jpm Ly dually (15" 'S 1 3RS 35(0 503l 5 A ) saaal JB) 15 e Y1 adled ALl A
GO 38Y gusy e LY 5 rsmsal) dpad) 2003 o pusall o g S (3 shaia Jahs dals Ay s ) <37 Apostle’ (s nlasY)
(GAY) Clan S (e la e ) B sdai¥) e il 3 gl sale 4ila s (55012 15 codle ] Uia i LeS) 3 garall s Zalill 3ay (ya
A Anie 13 500 Dlma ey las o Shial Jaai ol Lo Leleadl ¢ umill o 13} S (pada 58 b o jSU Gl LalS] o
Y) G AN 138 o ) palies 'Noah' ale: 'Apostle’ 4alS a5 eodlel saill e dan jia V) (5 m 53 Caagll (5l 5
S il g AU & pall Al 3 'Noah' ¥) gl dppal) aiss 8 1= 5 O e 8 5dle ¢ uiall QS (51 (e Va5 Lad

3% _ The Translator's Invisibility, A History of Translation, p: 81, and Brief History on Domestication and Foreignization in
Translation, p: 77.
32 AN (Glee Jssm S

32 :0a 2z adaall A yanss 36
37 _The Koran, or Alcoran Of Mohammed; with explanatory notes, p: 79.
N de oY) ca Al Jl sl e 5 G Se U AT G ddaal) A5l 14 1215 s L gy s, 38
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3% Lald U il jall 5 il il (058 ey 5f el Lai g e Al ) Jeaas (galall Caag) (5 I ¢l 5 jlamyy (el
oshall G5 n o L e o guall Jalusi ol g shaal) G LS (1S L lisaa gl Lia (s e Cingl Jgemsll Lo i 8 Cosa

S A 5 el Le) clma Hall o il 2 pailld uSally (] cdanaia Ll () 38 2 5t ale 8 Ln dmas alld oDlef 3 EIL ABe
30 a8 sl 5 gl Lt 5 anen 33 20y (g Aa SU A Jsat Al ) ol clasday S V) Lt ey Y Asidia 8 e
A8l ey (S ol Camamall & Y i o D) Jslad A cilma el Ge AT g 5 138 5 LS 8 liaal) 4 laiY) cilea i) s
a5 Jlall Jaons lad e g sall 5 landl conin LYY s i sale) 05l slag Cnan il (g adae V) ol sudl ()5S sam sl A Y
S Cada g a5 il (e Lgaaliay Lo g Baal 5 40 (8 T e S an & JalaiYl) Clas il (o B

O sl odlef lalia )l ) el Lead Loy Waany (e ilan il IS0 dagn A jline daa 3 (A dis zosa Aea i O ) 8 LEY) aady
tsand gl dilal () La b g i e o Gl ye aa il o ) 130 W) ¢yt sl ddlial Lai oo dan i) 8 s 40 68 Lay ()5S £ LEESY)
Aaa yill 48 IS ol gilly Jlanial e qaal) @il (e odel Jsaall o elal La 1a

ple daa ¥ 4 Domestication b sl 48 )k o oy A de Jastind 28 Ay &l Clea il (ot Lads

DA e el 5 Foreignization' cuad) 43k Glacie Legd Jledl s Ola Wl atdaa i 8 e Lagisale 4ila 5 '~ 5! 'Noah'39
s il 8 Lgidle 4 s Domestication b sil) 43y ylay alall o 8 (o Lealal 5 'NGh40' == 'z 53 ale Lan 53
FONEN]

G i) 138 218 G L OS5 puand) ilima )5 5 S0 Aatall A e e iy clisas |l Candl 138 6 . i)
Aalaal) 500 gl Al ¢ 50l (S gl 3y 35 Tigh chaneial) il sally s 5asel adliall 5 3,80 Cijlaal) 4 calalia)
JS Asad Ul el 535 1aaa el gt Lgin Al 5 Lo sae a1 lave JA15 Famy iyl S Haris o A 105 ()
il Sl yaa e mlig i)

W el G caal il ALl s sl 8 5el) 13 il a5l sgie oo Jasna o gum Tl ¢ 3o al) 55 -ctuniad Lo gln
Ll S Lo angl 8 (Ba Le (S35 28 8000 B )l 5 0 sede Jaladi g A )3 IS 2my

ke aa ) (e 83 ) g Agan i A el J gea ol Cnd) oy 55 s Of ¢ pmalisia (lina (ppabisa pen i Lide Can g Ui (ga g
5 3y Lgaa Jelify dan il | paad 0 jadly Gl el Cangll (5 Jand Ol 1 apaa daa il Jaa sl ey (53 Rana ) i A
Gl 51l 138 U< 2y Gald Jendl 8] e Jandl 5 bl Cangd dana 5 AineY) A i) 4l ¢ Lol Gaill ) Allae Y g 5 5l
Olalinia g

3 _The Holy Quran, English Translation of the Meanings and Commentary, p: 269.
40 _Translation of the meanings of THE NOBLE QURAN in the English language, p: 138-139.
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) Silua gl g il
A8V Slpa il g @l ) sl pald
ol Slllia Lo Gaill Dilka dabie Gn 585 dan ill saas 4 ki sl e Jaall 5500 -
Aol dea il Jis 6 e licall olSA) ) ghai g A o) i3l 3 30 JiaY) JDaiud) e daall -
Alle TS e 40 510 L WDl agile elal (e s ol o jiidalfaDle | A 55 8 48 5 yad gl 3 -
e il (e deball Jaall den jill G 535 (3 ko g lia o shali (8 ) aiasY]
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S Gl ]
oeadall QUSI 2
21393 .1 514 ¢ .ssibaadl Ldall JE 558 5 e (s silaaall G a SI T S 8 sl 3
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